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Translator’s note
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In the name of Allah, the Most Merciful the Most Beneficent. And
may the abundant peace and blessings of Allah be upon the final
messenger Muhammad ibn “Abdillah, his family, his companions
and whoever follows them in goodness until the Day of
Resurrection.

Thereafter:
In front of you is a translation of the book:
g W U Ogmyy )

Al-Arba’un Hadithan — matnan wa sharhan

Written by the Imam Abu Bakr Muhammad ibn Al-Husayn Al-
Ajurri rahimahullahu ta’ald.

The tahqiq and commentary is that of the Shaykh Abu ‘Abdillah
‘Adil Alu Hamdan, who also wrote the biography of the author.

The title of the book can be translated as “Forty hadith — with text
and explanation”. This book is translated from the larger work of
Shaykh Abu “Abdillah with the title: “Al-Jami” li-Kutub Al-Imam
Abii Bakr Al-Ajurri rahimahullah” in which he gathered many of the
works of Al-Ajurri.

I ask Allah to replace the books in the hands of the people written
by the mubtadi’ah and zanadigah, with the books written by the
rightly guided scholars which contain the pure din revealed upon
Muhammad ibn ‘Abdillah (sallAllahu ‘alayhi wa sallam). And I ask
Allah to benefit the author, the muhaqgqig, the translator and the
reader by this work, and to let it be solely for His sake. Amin.

Abu Hajar (1445/2024)



A biography of the author

His name: Muhammad ibn Al-Husayn ibn ‘Abdillah Al-Ajurri Al-
Baghdadi.

His kunyah: Abu Bakr.
His shuhrah: Al-Ajurri.

His birth: They did not mention in his biography when he was
born.

They verily disagreed regarding his age. So based upon the opinion
that he was eighty years (when he died), then his birth was around
the year 280h.

And based upon the opinion that his age was ninety-six years, or
thereabout, then his birth was around the year 264h.

His shuyiikh:

Many of those who wrote biographies about him mentioned that
he took knowledge from many people. And among those whom he
narrated the most from were:

Ja’far Al-Firyabi (301h), Abii Shu’ayb Al-Harrani, Abt Muslim Al-
Kajji, Ahmad ibn ‘Umar ibn Zanjuwayh Al-Qattan, Qasim ibn
Zakariyya Al-Mutriz, Ahmad ibn ‘Abdil-Jabbar As-Sufi (306h),
Hartn ibn Yasuf ibn Ziyad, Al-“Abbas ibn Yuisuf Ash-Shakli (314h),
‘Abdullah ibn Sulayman ibn Al-Ash’ab (ibn Abi Dawud) (316h),
‘Umar ibn Muhammad Abu Hafs As-Saqati (318h), Muhammad ibn
Makhlad Al-“Attar (331h), Yahya ibn Muhammad ibn Sa’id Al-
Baghdadi (318h) and many more people as it can be seen in his
narrations in this Jami” (i.e. the book Al-Jami’ li-Kutub Al-Imam
Abii Bakr Al-Ajurri rahimahullah).



His students:

Many people narrated from him, and this was due to the many
years of his life which he spent in Baghdad. Then he moved to
Makkah and stayed therein for almost thirty years.

Adh-Dhahabi said: “People from those performing hajj and those living
nearby narrated from him.”

Ibn Khallikan said: “A group from the memorizers narrated from him.”
And from the most famous of those who narrated from him are:

- ‘Ubaydullah ibn Muhammad ibn Battah Al-"Ukbari (387h).

- Abu Nu'aym Al-Asbahani Ahmad ibn “Abdillah, the author
of the book “Al-Hilyah” (430h).

- Abu Al-Qasim ‘Abdul-Malik ibn Muhammad ibn Bushran
Al-Umaws1 Al-Baghdadi (430h).

- Al-Mugqri Abu Al-Hasan “Ali ibn Ahmad Al-Hammami Al-
Baghdadi (417h).

- Abt Muhammad ‘Abdur-Rahman ibn “‘Umar An-Nahhas
At-Tajib1 Al-Maliki Al-Bazzar, the builder of the Egyptian
lands (416h).

And many others.

His madhhab:

The Imam Al-Ajurri — rahimahulldh — is considered among the
leaders of figh, just as Ibn Al-Qayyim said in “Ijtima” Al-Juyash” (p.
373): “...Al-Ajurri was the Imam of his time in hadith and figh.”

And they verily disagreed regarding the definition of his madhhab.
So some said: He is shafi’t in madhhab. And some said: He is hanbali
in madhhab.

And Al-Fast Al-Makki (832h) conveyed in “Al-"Aqd Ath-Thamin f1
Tarikh Al-Balad Al-Amin” (2/163) from Ibn Khallikan his words:



“He was scholar of shafi’i figh, a righteous man and a worshipper. He had
many books. He performed hajj and he liked Makkah.”

Then he followed up upon him with his words: “In what Ibn
Khallikan mentioned; that Al—Ajurri was shafi't one can look into, because
he was hanbali.”

I said: And this is obvious for the one who stops at his choices in
all of his books. Because he almost does not mention an issue from
the issues of figh, except that he regarding it mentions the
statements of Imam Ahmad — rahimahullah — just as it is in his
commentary upon the book “Al-Arba’in” (i.e. this book). And
likewise is it in the conveyed texts in his book “An-Nasthah” which
many of the later generations Hanabilah conveyed from, such as Ibn
Muflih in “Al-Furt’”, Al-Mardaw1 in “Al-Insaf” and others than
these two. And they considered his choices and that which he
considered to be most correct in issues of figh as (valid) opinions
and narrations in the madhhab, and its level would be no less than
the opinions of the great leaders.

And due to this I gathered what I found of his choices and what he
considered to be most correct and its level, in order for reaching it
to be easy.

All of this made me to be certain that he is hanbali in madhhab. And
how could he not be when a great number of the Hanabilah
(themselves) considered him to be from their leaders, such as Ibn
Al-Jawzi. And likewise did Al-Mardaw1 and Al-'Ulaymi and others
say.

His traces of knowledge:

Al-Khatib said in “Tarikh Baghdad” (3/35): “...and he has many
books.”

Ibn Kathir said in “Al-Bidayah wan-Nihayah” (15/330): “And he was
trustworthy, truthful and religious. And he has many beneficial books.”



Adh-Dhahabi said in “Al-"Arsh” (2/298): “And his books became
widespread in the countries of Al-Maghrib, Misr, Sham, Al-Irag,
Khurasan and Asbahan, because everyone from the other countries of the
people of knowledge who performed hajj would hear (knowledge) from
him.”

And he said in “As-Siyar” (16/133): “He is the author of (many)
compilations.”

And he said: “He had many beneficial books.”

And he said in “Al-"Uluw” (547): “Al-Ajurri was an athari muhaddith
who had good books.”

And he said in “Tarikh Al-Islam” (26/216): “And he has some good
books. And he was from the leaders.”

Al-Hamaw1 said in “Mu’jam Al-Buldan” (1/51): “... and he was
trustworthy. He wrote many books.”

Ar-Rashid Al-‘Attar said in “Nazhah An-Nadhir fi dhikr man
haddatha ‘an Abi Al-Qasim Al-Baghawi min Al-Huffadh Al-
Akabir” (78): “He was the author of good books (and) one of the famous
trustworthy people and (from) those who narrated much.”

1. His books which he mentioned (himself) in his books:

1. “Kitab Fadail Al-Quran”. He mentioned it in the book “Fard
Al-TIm”.

2. A book about knowledge in which he mentioned “Bab Ar-
Rihlah fi Talab Al-Hadith”. He mentioned it in the book
“Fard Al-'IIlm”.

3. “Sharh Hadith Ad-Din Nasihah”. He mentioned it in “Al-
Arba’'in”.

4. “Sharh Hadith As-Saba’ah alladhina Yadhilluhumullah fi
Dhillihi”. He mentioned it in “Al-Arba’in”.

5. “Masalah fi Tahrim Al-Ghina”. He mentioned it in “Tahrim
An-Nard wash-Shatranj”-
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The book “Ghadd At-Taraf”. He mentioned it in “Dhamm
Al-Lawat”.

“Kitab Al-Fitan”. He mentioned it in “Ash-Shart’ah”
(1/392).

2. His books that were mentioned by those who wrote
biographies about him, besides what is in this Jami”:

8.
9.

10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.

24,
25.
26.
27.
28.
29.
30.
31.
32.
33.

The book “Ash-Shar1’ah”.

“At-Tasdiq Bin-Nadhar”.

“Manasik Al-Hajj”.

“Fadail Al-A’'mal”.

“Bayan Al-Mustabihat”.

“Qissah Zamzam”.

“Qissah Al-Hajar Al-Aswad wa Zamzam wa Bad Shaniha”.
“Fadail Al-Ka’bah”.

“Adab At-Talibin”.

“Al-Munadharah”.

“Risalah ila Ahli Baghdad”.

The book “Iram Dhat Al-'Imad”.

“At-Taibin”.

“Wad’ Al-Musalli Yaminihi ‘ala Shamalihi”.

“Juz fi Turuq Hadith Al-Ifk”.

“Habs Madhhab ‘Al fi Abi Bakr wa ‘Umar wa ‘Uthman
(radiAllahu ‘anhum)”.

“Wustl Al-Mushtaqgin wa Nazhah Al-Mustami'in”.
“Ahkam An-Nisa”.

“Tahrim Ityan An-Nisa fi Adbarihinna”.

“Taghyir Al-Azminah”.

“At-Tafarrud wal-‘Uzlah”.

“At-Tawbah”.

“Husn Al-Khuluq”

“Ruju’ Ibn “Abbas (radiAllahu ‘anhu) ‘an As-Saff”.
“Ash-Shubuhat”.

“Sharh Qasidah Ibn Abi1 Dawud”.
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34. “Sifah Qabr An-Nabi (sallAllahu ‘alayhi wa sallam).”
35. “Firdaws Al-‘Ilm”.

36. “Mukhtasar fil-Figh”.

37. “An-Nasthah”.

38. “At-Tibb”.

39. “Uqubat Adh-Dhunub”.

40. “Al-Mu’zi wal-Ma’za”.

41. “Zakah Al-Fitr”.

42. “Ar-Risalah ila Ahli Baghdad fi Ar-Riba”.

43. “Al-Libas”.

So these are some of what was mentioned from his books, besides
what I have gathered in this Jami’.

His ‘aqidah:

Al-Ajurri wrote the book “Ash-Shari’ah” about the clarification of
the ‘agidah of the Salaf and the refutation of those who oppose them,
which is considered an authentic fundamental work for the people
of Sunnah in the establishment of their ‘agidah and the defense of it.

The praise for him:

All of those who wrote biographies about Al-Ajurri — rahimahullah
— agreed upon him being an Imam, his virtue, goodness, fear and
asceticism.

Al-Khatib said in “Tarikh Baghdad” (3/35): “And he was trustworthy,
truthful and religious. And he has many books.”

Ibn Al-Jawzi said in “Al-Muntadham” (14/208): “And he was
trustworthy, truthful and religious.”

And he said in “Manaqib Ahmad” (p. 621): “He gathered knowledge
and asceticism.”
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Ibn Al-Banna said in “Al-Mukhtar fi Ustul As-Sunnah” (p. 36): “He
was an advising (or well-wishing) Imam. He had fear and goodness, and
his words are bright and clear. Allah benefitted us and you through him,
and all of the Muslims, in sha Allah.”

Ibn Al-Qayyim said in “Ijtima’ Al-Juytsh” (p. 373): “Al-Ajurri was
the Imam of his time in hadith and figh.”

Ibn Al-‘Imad said in “Shadarat Adh-Dhahab” (4/317): “The
muhaddith, the trustworthy, and the precise. The owner of many books
and (a follower of) the Sunnah.”

Ibn Rajab said in “Sharh Hadith ma Dhiban Jai'an”: “He was from
the religious scholars from the beginning of the fourth century.”

Al-Ulaymi1 said in “Al-Manhaj Al-Ahmad” (2/65): “The faqih
(scholar of figh), the muhaddith and the Hafidh (memorizer).”

And he also said: “He was trustworthy, a faqih, a scholar, religious, a
hujjah (argument) and truthful.”

Adh-Dhahabi said in “Tadhkirah Al-Huffadh” (3/99): “Al-Ajurri,
the Imam, the muhaddith, the rolemodel... And he was a scholar who
performed deeds and a man of Sunnah and following.”

And he said in “As-Siyar” (16/133): “The Imam, the muhaddith, the
rolemodel and the Shaykh of Al-Haram Ash-Sharif... He was trustworthy,
righteous, a worshipper and a man of Sunnah and following.”

And he said in “Al-"Ibar” (2/107): “He was trustworthy and religious.
A follower of the Sunnah.”

Ibn An-Nadim said in his “Fihrist” (p. 268): “...The faqih. One of the
righteous worshippers.”

Ar-Rashid Al-‘Attar said in “Nazhah An-Nadhir fi dhikr man
haddatha ‘an Abi Al-Qasim Al-Baghawi min Al-Huffadh Al-
Akabir” (78): “...He was a faqih, an ascetic and fearful.”
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His life in knowledge:

Al-Ajurri began seeking knowledge before the year 292 after hijrah
in which his two shuyitkh Al-Kashshi and Al-Bazzar died. And the
latter (i.e. Al-Bazzar) verily travelled in the later parts of his life
from Baghdad, and he died in RamAllah in Filistin. And this lets us
know that he began seeking knowledge around the year 290 after
hijrah, and in this year some of the great (scholars) in Baghdad died,
such as ‘Abdullah ibn Ahmad - rahimahuma Allah — among those
whom Al-Ajurri did not mention among his shuyiikh. So it becomes
clear that it was in this time that he began seeking knowledge.

And it becomes clear from the names of his shuyitkh that most of
them are from Baghdad. And among them are those who are from
Kifah or from Basrah. And I did not find anyone from outside of
‘Iraq or Makkah that he heard from. Yes, some of his shuyiikh are
from Balkh, Dimashq, Bukhara or Naysabiir, but it is not strange
that his meeting with them would have been while they were in
Baghdad or Makkah, due to the little amount he narrated from
them. And if he had travelled to them, then the abundance and
difference in subjects (in what he narrated from them) would have
been obvious.

And Al-Ajurri - rahimahullah — was in Baghdad in the year 298 after
hijrah when he heard from Al-Firyabi, and most likely in the year
after it he moved to Makkah due to hajj. Then he mentioned hearing
from Ibn Abi Dawud in Masjid Ar-Rusafah in the year 309 after
hijrah. And it was narrated in “Akhbar Ash-Shuyukh wa
Akhlagihim” (p.41) that he heard from Al-Qallas in year 316 after
hijrah.

So in the light of the few pieces of information that are available,
then it appears he sought the hadith for a period that is longer than
twenty-six years.

But as for him learning from the shuyitkh in other (types of
knowledge) than the hadith, then this perhaps goes longer back.
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And he took the giraat from Musa ibn Khagan, and he narrated the
giraat in his book from him, and likewise his gasidah about tajwid.

And he began narrating hadith before the year 330 after hijrah, and
he moved to Makkah around this time. Then he became the most
noble of its scholars. And there, many of the travelers took from
him. And from the text (it can be known) that he used to narrated
in Al-Masjid Al-Haram.

Al-Ajurri continued to give lessons in hadith until his final days.
And from this is that he taught “Akhbar Ash-Shuyukh” to Al-
Marrudhi only a few months before he died. (Here a summary of a
scientific letter by Ziyad At-Tuklah ends, may Allah reward him
with good.)

Ibn Al-Jawzi said in “Al-Muntadham” (14/208): “He narrated in
Baghdad before the year three hundred and thirty. Then he moved to
Makkah and lived there until he died the same year.”

And he mentioned the reason for him moving to Makkah: So he
mentioned the chain of narration from Muhammad ibn Abi Tahir
Al-Bazzar, from his father who said: Abti Sahl Mahmud ibn ‘Umar
Al-"Ukbari told us and said:

“When Abii Bakr Al-Ajurri arrived in Makkah he was delighted by it and
he liked it, so he thought to himself that he should say: ‘O Allah, let me
live in this city, even if only one year.” Then he heard a caller saying: ‘O
Abii Bakr, why (only) one year? Rather, thirty years.’

Then when it was the thirtieth year, he heard a caller say: ‘O Abii Bakr,
we have verily fulfilled the promise.” And then he died that year.”

And Ibn Al-Haj conveyed a great and clear text in which the reason
for him moving from Baghdad is stated, and that it was because of
the emergence and spreading of some innovations.

He said in “Al-Madkhal” (2/244): And Abu Bakr Al-Ajurri -
rahimahullah — used to say: “I went out from Baghdad and it was not
allowed for me to remain there. They verily innovated (innovations) in

14



everything, even in the recitation of the Quran. And (also) in the adhan
(meaning: taking money (for making adhan) and (pronouncing it as if he
is) singing).”

And in this text there is a clarification of how severe he would

adhere to the Sunnah and his protective jealousy for it. May Allah
have mercy upon him.

His death:

The historiographers agreed upon that Imam Al-Ajurri —
rahimahullah — died in Makkah in year 360 after hijrah.

Adh-Dhahabi said in “As-Siyar” (16/135): “He died in Makkah in (the
month) Al-Muharram, in the year three hundred and sixty. And he was
in his eighties — rahimahullah wa radiya ‘anhu.”

Al-Hamaw1 said in “Mu’jam Al-Buldan” (1/51): “... he moved to
Makkah and lived there until he died in there in Muharram in the year
360 after hijrah.”

And Al-Fasi Al-Makki (832h) said in “Al-‘Aqd Ath-Thamin fi
Tarikh Al-Balad AlI-Amin” (2/164): Ibn Rashid said in his “Rihlah”:
“And I read with the handwriting of our Shaykh, the righteous khatib,
Abu ‘Abdillah ibn Salih, what he wrote:

He found with the handwriting of Ja'far Ahmad ibn Muhammad ibn
Maymiin At-Talitali, what he wrote:

We asked Abii Al-Fadl Muhammad ibn Ahmad Al-Bazzar: ‘When did Al-
Ajurri die?’

So he said: “He — rahimahullah — died on the day of Jumu’ah, on the first
day of Muharram, in the year three hundred and sixty in Makkah. And he
was buried there.

And he had reached an age of ninety six years, or thereabout.’
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And others than him said: “And he lived close to Makkah for thirty years.
He travelled to it from Baghdad, and lived there until he died.

And he used to invoke much for that the year sixty (i.e. 360h) would not
reach him. So not even an hour passed from the first day of the year, or
thereabout, before he died.”

...the end of what I narrated from the handwriting of the khatib Abi
‘Abdillah Muhammad ibn Salih.”

Sources of the biography:

“Tarikh Baghdad” by Al-Khatib Al-Baghdadi (3/35).

- “Al-Muntadham” by Ibn Al-Jawzi (14/208).

- “Managqib Al-Imam Ahmad rahimahullah” by Ibn Al-Jawzi
(p. 685).

- “As-Siyar” by Adh-Dhahabi. Biography number 345.

- “Tadhkirah Al-Huffadh” by Adh-Dhahabi (2/936)

- “Al-Ibar” by Adh-Dhahabi (2/318).

- “Nazhah An-Nadhir fi dhikr man haddatha ‘an Abi Al-
Qasim Al-Baghawi min Al-Huffadh Al-Akabir” by Ar-
Rashid Al-Attar (p. 131).

- “Al-Fihrist” by Ibn An-Nadim (p. 264).

- “Al-Ansab” by As-Sam’ani (1/69).

- “Fihrist” Ibn Khayr Al-Ishbili (p. 252).

- “Mu’jam Al-Buldan” by Al-Hamaws1 (1/51).

- “Al-Kamil” by Ibn Al-Athir (8/617).

- “Wafayat Al-A’yan” by Ibn Khallikan (4/92).

- “Tabaqat Ash-Shafi'iyyah” by Ibn As-Subki (3/149).

- “Al-Bidayah wan-Nihayah” by Ibn Kathir (15/330).

- “Al-Aqd Ath-Thamin” by Al-Fasi (2/3)

- “An-Nujum Az-Zahirah” by Ibn Taghr1 Birdi (4/60).

- “Shadarat Adh-Dhahab” by Ibn Al-‘Imad (4/316).

- “Al-Manhaj Al-Ahmad” by Al-"Ulaymi (2/65)

- “At-Taj Al-Mukallal” by Sadiq Hasan (p. 120).
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The translated text of the book
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In the Name of Allah, the Most Merciful, the Most Beneficent
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The Shaykh Abti Bakr Muhammad ibn Al-Husayn Al-Ajurri said:
Allah is the praised One in every situation, and He is the One who
grants success to every success, and He is the Helper upon the ways
of the guidance. And may the peace of Allah be upon Muhammad
the Prophet, and upon all of his family. And Allah is sufficient for
us and the best disposer of the affairs.

Thereafter:
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Someone verily asked about the meaning of the hadith from the
Messenger of Allah (sallAllahu “alayhi wa sallam) regarding the one
who memorizes forty hadith for my Ummah from the affair of its din
(i.e. religion), then Allah — “azza wa jalla — will resurrect him on the
Day of Resurrection as a fagih (and) a scholar.
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1. And the meaning of this hadith was narrated from Mu’adh ibn
Jabal.!

1 It will come with its chain of narration in number (109).
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2. And it was narrated from Ibn ‘Abbas who said: The Messenger
of Allah (sallAllahu ‘alayhi wa sallam) said: “Whoever memorizes (or

preserves) for my Ummah forty hadith from the Sunnah, then I will
be his intercessor on the Day of Resurrection.””
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3. And it was narrated from Abt Hurayrah who said: The
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “Whoever
memotrizes for my Ummah forty hadith from the Sunnah, he will
arrive on the Day of Resurrection among the group of scholars.”

B W 6 -

4. The one who asked (this question) said to us:
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You know that the Sunan (pl. Sunnabh, i.e. ahadith) of the Messenger
of Allah (sallAllahu ‘alayhi wa sallam) are plenty (in numbers) (and)

2 It was narrated by Ibn “Ad1 in “Al-Kamil” (1/537) in the biography of Ishaq ibn
Najth Abii Salih Al-Malati. Ahmad said: “According to me it is not allowed to
narrate from him.” And Ibn Al-Madini said: “He is rejected in hadith.”

3 It was narrated by Ibn ‘Ad1 in “Al-Kamil” (6/257) in the biography of ‘Amr ibn
Al-Husayn Al-Kilabi Al-Basri. And he said: “And he is dark in hadith (i.e. very
weak).” And Abu Hatim said: “He is left in hadith.”

Abt “All ibn As-Sakan said in “Jami’ Bayan Al-‘Ilm wa Fadlihi” (210): “This
hadith is not narrated from the Prophet (sall Allahu ‘alayhi wa sallam) from an
established way.”

And see: “Jami’ Bayan Al-'Ilm wa Fadlihi” by Ibn ‘Abdil-Barr (1/192).
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they cannot be counted. Many from the companions of hadith in
early and later times wrote books about it, (and) they wrote book
after book. So regarding the taharah (ritual purity) there are many
Sunan, and regarding the salah (prayer) there are many Sunan, and
regarding the zakah (alms) there are many Sunan, and regarding the
siyam (fasting) there are many Sunan, and regarding the hajj
(pilgrimage) there are many Sunan, and regarding the jihad (holy
war or fighting) there are many Sunan, and regarding the buyi’
(sales) there are many Sunan, and regarding the nikah (marriage),
the talag (divorce), the hudiid (punishments), the iman (belief), the
nudhiir (wovs) and the rest of the ahkam (judgments) there are many
Sunan.
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And (also) regarding that with which the Prophet (sallAllahu “alayhi
wa sallam) disciplined his Ummah with (or taught them manners);
among that which he encouraged them to do and awakened their
desire and love for (there are many Sunan). Such as: The manners
of greeting, the manners of sitting together, the manners of eating
and drinking, the manners of clothing, the manners of brotherhood
and neighbourhood, and other than these things — from that which
it would be long to explain — there are many Sunan that the people
of knowledge and manners know about. The people verily wrote
books about them and showed it great attention.
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To the extent, that if some of those who wrote books about the
hadith regarding some of what we have mentioned was negligent

regarding it, then it would be said to him: “There are verily some
things missing from you that you have not brought.” And they would
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perhaps ascribe him to being incompetent in gathering them (i.e.
the ahadith) and memorizing them.
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5. The one who asked said to us: So which are these forty hadith
which if they are memorized for the Ummah of Muhammad
(sallAllahu ‘alayhi wa sallam) by the one who verily wrote down the
knowledge, then he will have this reward and mighty virtue? And
will it suffice him or suffice others than him (to do this)? Inform us
about its meaning, for we are verily in need of its knowledge.
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It is said to him: Know — may Allah have mercy upon us and you
— that I verily thought about what you asked about for a long time,
and I saw that it was not possible for this hadith to have any aspect

other than one aspect (it can be understood from). And Allah
knows best.

Then if he says: And what is that?
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It is said: During the time of the Messenger of Allah (sallAllahu
‘alayhi wa sallam) the people would come to him from the far away

areas of the Arabs, and from the far away villages; from each area
and from each village a small group of people. Then they would
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accept Islam and learn what is obligatory upon them at that time.
Then they would go back to their areas and their villages and they
would teach them (i.e. their people) about the issues of Islam which
the Messenger of Allah (sallAllahu ‘alayhi wa sallam) had taught
them from the Shari’ah of tman and Islam, and about what was
allowed for them and what had been forbidden for them. So they
would say to them: The Prophet (sallAllahu ‘alayhi wa sallam) said
this and that to us, he commanded us to this and that, he prohibited
us from this and that, and the apparent of the Quran points this
(and that) out.
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Allah - ‘azza wa jalla — said:
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“Only a party from each group should march forth in order for
them to gain understanding in the din, and for them to warn
their people when they return to them, in order for them to be
aware.” (At-Tawbah 9:122)
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So this proves —and Allah knows best — that when these delegations
would come to the Prophet (sallAllahu ‘alayhi wa sallam) and they
accepted Islam and learned, then he would encourage them to
memorize the Sunan which he would teach them, if it was possible
for them to memorize them at the time. In order for them to take it

to their families, brothers and tribes, and teach them what the
Prophet (sallAllahu ‘alayhi wa sallam) taught them. So he enticed

21



them to memorize them when they were around forty hadith which
it was possible to memorize. And so he encouraged them to do this.
Not because the amount of forty hadith are sufficient from others
than them from his (sallAllahu ‘alayhi wa sallam) Sunan. Rather it was
an enticement from him to them, according to the description
which we have mentioned.
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6. And the Messenger of Allah (sallAllahu ‘alayhi wa sallam) verily
held a sermon for the people and he said: “May Allah make the
slave radiant who hears my speech, learns it by heart and
memorizes it, and then brings it to the one who has not heard it.
Because perhaps he is carrying some figh (understanding) while he
himself has no understanding (of what he is carrying). And perhaps
he is carrying some figh to someone who has more understanding
than himself.”

2

Muhammad ibn Al-Husayn said:

It was narrated by Ahmad (16754) and Ibn Majah (231) from the hadith of Jubayr
ibn Mut'im (radiAllahu “anhu). He said: The Messenger of Allah (sallAllahu ‘alayhi
wa sallam) got up in where the mountains steep in Mina... And he mentioned a
similar hadith.

And it was narrated by Ahmad (13350) and Ibn Majah (236) from the hadith of
Anas (radiAllahu ‘anhu).

And it was narrated by Abu Dawud (3660), At-Tirmidhi (2656) and Ibn Majah
(230) from the hadith of Zayd ibn Thabit (radiAllahu ‘anhu). And At-Tirmidhi said:
“Hadith hasan.”

And At-Tirmidhi (2658) narrated it from the hadith of Ibon Mas'td (radiAllahu
‘anhu).

And it is an established and sahih (correct) hadith.
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7.1 cannot find another aspect than this. And that is, that the Sunan
of the Messenger of Allah (sallAllahu ‘alayhi wa sallam) are many
regarding all meanings. It is not allowed for many of the people to
be ignorant about it. And how would it be allowed for them to be
ignorant about it, when the Messenger of Allah (sallAllahu ‘alayhi
wa sallam) said: “Seeking knowledge is an obligation upon every
Muslim.”
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8. Abti ‘Abdillah Muhammad ibn Makhlad Al-“Attar narrated to us
(and said): Abt Ja’far Muhammad ibn Sa’d ibn Al-Hasan Al-’Awfi
narrated to us (and said): Abtu Sa’d narrated to me (and said): My
uncle Al-Husayn ibn Al-Hasan narrated to me (and said): My father
narrated to me, from my grandfather, from ‘Atiyyah Al-"Awfi, from
Ibn “Abbas regarding the Words of Allah the Exalted:
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“And it is not for the believers to march forth all together. Only a
party from each group should march forth in order for them to
gain understanding in the din, and for them to warn their
people when they return to them, in order for them to be
aware.” (At-Tawbah 9:122)

5 Its takhrij has gone forth in the book “Fard Al-'Ilm” (13) and the clarification of
(the declaration of) its weakness by most of the early memorizers, even if its
meaning is correct, just as I clarified over there.
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He said: “From every area from the areas of the Arabs a group would go
forth, and they would come to the Prophet (sallAllahu ‘alayhi wa sallam)
and ask him about what they wanted (to ask him) from the affair of their
din, and they would gain understanding in their din. And they would say
to the Prophet (sallAllahu “alayhi wa sallam): “What do you command us
to do? And inform us about what we should say to our tribe when we
return to them.” So the Prophet of Allah (sallAllahu ‘alayhi wa sallam)
would command them to the obedience of Allah — ‘azza wa jalla — and the
obedience of His Messenger (sall Allahu ‘alayhi wa sallam). And he would
sent them (back) to their people with the salah and zakah. And when they
would come to their people they used to call out (saying): “‘Whoever has
submitted to Islam, then he is from us.” And they would warn them and
inform them about what had occurred (in the past) to the extent that a man
would separate from his father and mother. And the Messenger of Allah
(sallAllahu ‘alayhi wa sallam) would inform them about what Allah —
‘azza wa jalla — is pleased with from them. And they would warn their
people when they returned to them, invite them to Islam, warn them about
Hellfire, and give them the glad tidings of Paradise.”®
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An issue: Muhammad ibn Al-Husayn said:

¢ It was narrated by Ibn Jarir in his “Tafsir” (12/80) with a weak isnad.
And see the book “Akhlaq Al-"Ulama” (26) regarding the clarification of that the
knowledge is from the best types of jihad.
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It is a must for these people that they said to their people: “The
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said this to us, and he
allowed this for us, and he prohibited this for us, and he commanded us to
this, and he forbade from this.” So it is as if — and Allah knows best —
that he encouraged them to memorize forty hadith from him from
the affair of their din, which causes them to seek an addition to the
knowledge of what is obligatory upon them. And Allah knows best.
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This is the aspect of the hadith for me, and I do not know any other
aspect for it, in sha Allah.
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9. Then if someone would say: Can you then write a book for us
from the Sunan of the Messenger of Allah (that contains) forty
hadith, which if we memorized them and memorized their
meanings, then Allah will benefit us by it, and whoever among us
hears it will (also) benefit from it, while hoping that he is from those
who the Prophet (sallAllihu ‘alayhi wa sallam) said (about):
“Whoever memorizes for my Ummah forty hadith regarding the
affair of its religion”, and he will have this virtue which has been
mentioned previously?
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Then I verily say to you: I will strive in gathering forty hadith from
his (sallAllahu ‘alayhi wa sallam) Sunnah which you can benefit from
in your din, and whoever hears them from you will benefit from
them, and they will cause you to seek additional (knowledge) to
many types of knowledge that you already must have and which it
is not allowed for you to be ignorant about. And Allah — the Exalted
—is the One who grants success in this and the Helper in this, in sha
Allah. And there is no power nor might except in Allah, the Most
High the Almighty.
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10. Abii Bakr Muhammad ibn Al-Husayn Al-Ajurri narrated to us
and said: Abii Muslim Ibrahim ibn ‘Abdillah Al-Kashshi informed
us and said: Sulayman ibn Dawtid Ash-Shadhakini informed us
and said: “Abdul-Wahid ibn Ziyad narrated to us and said: Ma’mar
narrated to us, from Az-Zuhri, from Sa’id ibn Al-Musayyib, from
Abu Hurayrah who said: The Messenger of Allah (sallAllahu “alayhi
wa sallam) said: “Whomever Allah wants goodness for, He gives
understanding in the din.””

2
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Muhammad ibn Al-Husayn said:
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11. This proves that the one who does not seek understanding in
the din, then there is no goodness in him.
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12. Then if you say: What is the description of the one whom Allah
— ‘azza wa jalla — has given understanding in His din, so that he can

be from those whom Allah Al-Karim wanted goodness for?

7 It was narrated by Ahmad (7194) and Ibn Majah (220).
And the hadith is agreed upon from the hadith of Mu’awiyah (radiAllahu ‘anhu).
See its takhrij in “Akhlaq Al-"Ulama” (16).
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It is said to him: He is the Muslim sane man who has learned that
Allah - ‘azza wa jalla — has made him a slave by some types of
worship that are obligatory upon him to worship Him by, just as
He has commanded them (to be performed), and not as he himself
wants (to perform them). Rather (he must perform these) according
to what the knowledge has made obligatory upon him. So he seeks
the knowledge in order to gain understanding of what Allah - ‘azza
wa jalla —has made him a slave by, of performing the obligatory acts
of worship and avoiding His prohibited things. It is not allowed for
him to be ignorant in this, and the scholars and intellectual people
do not excuse him in this [i.e. in leaving it].
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And this is such as: The taharah, what is its obligatory aspects, what
is its Sunan, what invalidates it, and what makes it correct.
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And such as: The knowledge about the five salawat (prayers) to
Allah - ‘azza wa jalla — during the day and night, and how he
performs these to Allah ‘azza wa jalla?

And such as: The knowledge of the zakah, and what is obligatory
upon him to Allah - ‘azza wa jalla — in it?
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And such as: The siyam in the month of Ramadan, and what is
obligatory upon him to Allah — ‘azza wa jalla — in it?
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And such as: When is the hajj obligatory? And if it becomes
obligatory then what is necessary of its judgments, and how does
he perform these to Allah ‘azza wa jalla?
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And such as: When is the jihad obligatory? And if it becomes
obligatory then what is obligatory upon him of its judgments?
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And the knowledge about the makasib (earnings), and what is
allowed from it and what is forbidden; in order for him to take the
allowed based upon knowledge and avoid the forbidden based
upon knowledge.
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And the knowledge about the nafagat (expenses or spendings) that
are obligatory upon him, and those who are not obligatory.
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And the knowledge of birr (goodness) towards the parents, and the
prohibition of ‘ugiig (undutifulness or disobedience).
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And the knowledge of upholding the ties of kinship, and the
prohibition of cutting them off.

And the knowledge of preserving every limb of his limbs from
what Allah - “azza wa jalla — has commanded him to preserve them
from.
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And many types of knowledge which it would be long to explain,
where it (also) is a must to know about it and act upon it.
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So understand — may Allah show you mercy — what your Prophet
(sallAllahu ‘alayhi wa sallam) encouraged you to do, in order for it to
be a goodness among you, (and) you will praise the results of it in
dunya and akhirah.®

8 The author mentioned something similar to this, and he added to it, in the book
“Fard Al-Tlm” (8).
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13. Abt Bakr Ja’far ibn Muhammad Al-Firyabi narrated to us (and
said): Hisham ibn “Ammar Ad-Dimashdi narrated to us (and said):
Sadaqah ibn Khalid narrated to us (and said): “Uthman ibn Ab1 Al-
‘Atikah narrated to us, from “All ibn Yazid, from Al-Qasim, from
Abt Umamah Al-Bahili (radiAllahu ‘anhu) that the Messenger of
Allah (sallAllahu ‘alayhi wa sallam) said: “It is upon you (to seek)
knowledge before it is snatched away, and before it is raised.” Then
he gathered his two fingers; the middle one and the one that comes
after the thumb. Then he said: “The scholar and the one learning
(the knowledge) are partners in the reward. And there is no
goodness in the remaining of the people after (them).”

Muhammad ibn Al-Husayn said:
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14. Understand — may Allah show us and you mercy — what the
Prophet (sallAllahu ‘alayhi wa sallam) addressed you with. Because
he is verily encouraging you to seek knowledge of what we
previously have mentioned, before the disappearance of the
scholars.

9 Its takhrij has gone forth in “Fard Al-Ilm” (64) and the clarification of it being
weak.
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Then you should know, that the disappearance of the knowledge is
by the death of its people.
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Then he informed you that goodness verily lies in the one who

seeks knowledge and in the one who teaches knowledge. So
whoever is not like this, then there is no goodness in him.
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Understand this speech, and seek the knowledge of what will
negate the ignorance from you, and by which you will worship
Allah - the Exalted — and seek Allah the Almighty. For this is verily
an obligation upon you and upon every Muslim, based upon the

words of the Prophet (sallAlldhu ‘alayhi wa sallam): “Seeking
knowledge is an obligation upon every Muslim.”"

And his words: “Seek the knowledge, even if it is in China.”"!

10Tt has gone forth in number (7).
1 Its takhrij has gone forth in “Fard Al-Ilm” (17) and the clarification of it being
weak.
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15. Abu Ja’far Ahmad ibn Yahya Al-Hulwani narrated to us (and
said): Ahmad ibn ‘Abdillah ibn Ytinus narrated to us (and said):
Zuhayr (i.e. ibn Mu’awiyah) narrated to us (and said): Yahya ibn
Sa’id narrated to us, from Muhammad ibn Ibrahim At-Taymi who
said: I heard ‘Alqamah ibn Waqqas say: I heard ‘Umar ibn Al-
Khattab (radiAllahu ‘anhu) say: I heard the Prophet (sallAllahu ‘alayhi
wa sallam) say: “Verily, the deeds are according to the intention, and
there verily is for every person what he has intended. So whoever
performed hijrah towards Allah and His Messenger, then his hijrah
is for Allah and His Messenger. And whoever performed hijrah
towards some dunya he wants to achieve or for a woman he wants
to marry, then his hijrah is for whatever he made hijrah towards.”"?

12Jt was narrated by Ahmad (168), Al-Bukhari (1) and Muslim (1907).

- Ibn Rajab said in “Jami” Al-"Ulum wal-Hikam” (1/61): “The scholars have agreed
upon its correctness and receiving it with acceptance, and this is what Al-Bukhari
declared in his book ‘As-Sahih’ and he raised it to the status of being a khutbah of his, as
an indication from him towards that every deed by which the Face of Allah is not wanted,
then it is invalid and has no effect in dunya or akhirah. And due to this ‘Abdur-Rahman
ibn Mahdi said: ‘If I would write a book about all the issues, then I would place the hadith
of ‘Umar ibn Al-Khattab (radiAllahu ‘anhu) about the deeds being based upon the
intentions in (the beginning of) every chapter.”

And this hadith is one of the ahadith around which the din revolves, and it was narrated
from Ash-Shafi’ that he said: “This hadith is a third of knowledge, and it is included in
seventy chapters of figh.’

And from Imam Ahmad who said: “The fundamental principles of Islam are based upon
three ahadith; The hadith of ‘Umar (radiAllahu ‘anhu): “Verily, the deeds are in
accordance with the intentions.” And the hadith of ‘Aishah (radiAllahu ‘anha): =
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Muhammad ibn Al-Husayn said:
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16. Know — may Allah show us and you mercy - that this hadith is
a fundamental principle from the fundamental principles of the din.
It is not allowed for anyone from the Muslims to perform what
Allah - ‘azza wa jalla — has enjoined upon him of obligatory acts of
worship, nor to seek nearness to Him by any voluntary act of
worship, except with a pure and sincere intention that contains no
riya (showing off) and no sum’ah (seeking fame). He should only
seek Allah - “azza wa jalla — by it, and he should not associate anyone
along with Allah - ‘azza wa jalla — as a partner in it. Because Allah —
the Exalted — does not accept any deeds that has not been
performed sincerely for Him, and by which His Face is sought. The
scholars do not disagree about this.

“Whoever innovates something new in this affair of ours which is not from it,
then it is rejected.” And the hadith of An-Nu'man ibn Bashir (radiAllahu ‘anhu): “The
halal is clear and the haram is clear’...

And from Ishag ibn Rahityah who said: ‘Four ahadith are from the fundamental
principles of the religion; The hadith of ‘Umar (radiAllahu ‘anhu): ‘Verily, the deeds
are in accordance with the intentions.” And the hadith: “The halal is clear and the
haram is clear.” And the hadith: ‘Verily, the creation of one of you is gathered in
the stomach of his mother.” And the hadith: “‘Whoever introduces something into
our affair that is not from it, then it is rejected.”

And ‘Uthman ibn Sa’td narrated from Abi ‘Ubayd who said: The Prophet (sall Allahu
‘alayhi wa sallam) gathered all of the issue of the akhirah in one word: “Whoever
innovates something new in this affair of ours which is not from it, then it is
rejected.” And he gathered all of the issue of the dunya in one word: ‘Verily, the deeds
are in accordance with the intentions.” These two enter upon every issue.””

34



ek condi s s oo &6 EB BB - Y

17. Then if you say: Then what is the meaning of this hadith
regarding the hijrah?
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It is said to you: Know that when the Prophet (sallAllahu ‘alayhi wa
sallam) emigrated from Makkah to Al-Madinah it became
obligatory upon all of the Muslims, of those who were in Makkah,
to emigrate and leave their families, tribes and homes. By that they
sought the Face of Allah — ‘azza wa jalla — and nothing else. So the
people would emigrate in accordance to this description. So Allah
— ‘azza wa jalla — praised the Muhajiriin in His Book in several places,
He criticized those who stayed back from emigrating without any
excuse, and He excused those who stayed back with an excuse if he
(in reality) was not capable (of emigrating). Then a man exited
Makkah and in the apparent he was emigrating and included on
the road among the people and the travelling. But his intention was
not Allah — ‘azza wa jalla — and His Messenger (sallAllahu ‘alayhi wa
sallam). Rather, his intention was to marry a women who had
emigrated before him. He wanted to marry her and he wanted the
dunya, so he was not considered to be from the Muhajiriin, even if
the road included him along with the people. And he went out from
his homeland, but his intention was different from their intentions.
They wanted Allah — “azza wa jalla — and His Messenger (sallAllahu
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‘alayhi wa sallam), and he wanted to marry Umm Qays. So he used
to be called: “The migrator to Umm Qays’.

So know this.1?

13 Jbn Rajab said in “Jami” Al-‘Ulum wal-Hikam” (1/74): “Waki’ verily narrated in
his book from Al-A’mash, from Shaqiq — and he is Abii Wail — who said: A Bedouin from
Al-Hayy asked for a woman in marriage called Umm Qays, but she refused to marry him
before he emigrated. So he emigrated and she got married with him. So we used to call
him: ‘The migrator to Umm Qays.” He said: So ‘Abdullah (i.e. ibn Mas’iid) said:
‘Whoever emigrates while seeking something, then he is for that.’

And this context necessitates that this was not during the lifetime of the Prophet
(sallAllahu ‘alayhi wa sallam), rather it was during the lifetime of Ibn Mas'tid
(radiAllahu ‘anhu). But it was narrated by way of Sufyan Ath-Thawri, from Al-A’mash,
from Abii Wail, from Ibn Mas’iid who said: ‘Among us there was a man who asked for a
woman in marriage who was called Umm Qays. But she refused to marry him until he
emigrated, so he emigrated and married her. So we used to call him ‘the migrator to
Umm Qays’.” Ibn Mas’id said: ‘Whoever emigrates for something, then he is for that.”
And it has verily become famous that the story of the migrator to Umm Qays was the
reason for the words of the Prophet (sallAllahu ‘alayhi wa sallam): “And whoever
performed hijrah towards some dunya he wants to achieve or for a woman he
wants to marry.” And many from the latecomers mentioned this in their books, but we
do not see that this had any origin with a correct chain of narration. And Allah knows
best.”
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18. Abi Ahmad Hartin ibn Yasuf At-Tajir informed us (and said):
Ibn Abi ‘Umar (i.e. Muhammad Al-“Adani) narrated to us (and
said): Sufyan ibn ‘Uyaynah narrated to us, from Su’ayr ibn Al-
Khims, from Habib ibn Abi Thabit, from Ibn ‘“Umar (radiAllahu
‘anhu) who said: The Messenger of Allah (sallAllahu ‘alayhi wa
sallam) said: “Islam is built upon five (pillars): The shahadah of La
ilaha illa Allah and Muhammadu Rasiilullah, and performing the

salah, giving the zakah, fasting in Ramadan and (performing) hajj
to the House.”'*
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Muhammad ibn Al-Husayn said:
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19. Know the meaning of this hadith so you can understand it, in sha
Allahu ta’ala.
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Know, that the first thing the Prophet (sallAllahu ‘alayhi wa sallam)
was sent with and he was commanded to invite the people to, is for
them to testify that there is no-one worthy of worship besides
Allah, and that Muhammad is the Messenger of Allah. So whoever

4 Narrated by Ahmad (4798), Al-Bukhari (8) and Muslim (16) from other ways.
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says this truthfully from his heart and he dies upon this, he will
enter Paradise.
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Then after that the saldh was made obligatory upon him, so they
prayed.
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Then they emigrated to Al-Madinah. Then the (rest of the)
obligatory acts of worship were made obligatory upon them, little
by little. Every time an obligatory act of worship was enjoined upon
them they accepted it. Such as: The fasting in the month of
Ramadan. And such as the zakah. Then the hajj was made obligatory
upon the one who was able to travel to it (i.e. the Ka’bah in
Makkah). And when they believed in this and acted upon these
obligatory acts of worship, then Allah - ‘azza wa jalla — said:
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“Today I have perfected your religion for you, fulfilled My favor
upon you and I am pleased with Islam as your religion.”
(Al-Maidah 5:3)
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So the Prophet (sallAllahu ‘alayhi wa sallam) said: “Islam is built
upon five.” So know this.
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20. So whoever leaves an obligatory act of worship from these five,
and he disbelieves in it and rejects it, then Tawhid will not benefit
him and he is not a Muslim. And verily did the Prophet (sallAllahu
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‘alayhi wa sallam) say: “Between the slave and kufr is leaving the
salah, so whoever leaves it he has verily committed kufr.”'>
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21. And Ibn Mas’ud (radiAllahu ‘anhu) said: “Verily, Allah joined
the zakah and the salah, so whoever does not pay the zakah upon
his wealth, then he has no salah.”¢
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22. And when the Prophet (sallAllahu ‘alayhi wa sallam) was taken
(i.e. died), the people of Al-Yamamah apostatized from paying the
zakah, and they said: “We will pray and fast, but we will not pay the
zakah from our wealth.” So Abu Bakr As-Siddiq (radiAllahu ‘anhu)
fought against them with all of the Sahabah (radiAllahu ‘anhum) until
he killed them and took them as prisoners.

15 Narrated by Ahmad (15183), and Muslim (160) with a similar hadith from Jabir
(radiAllahu ‘anhu).

And I verily clarified in the book “Al-Madkhal ila Al-Jami’ fi Kutub Al-Iman
war-Radd ‘ala Al-Murjiah” (1/98-166) the kufr of the one who leaves the saldh and
his exit from the millah by merely leaving it, without distinguishing between
leaving it out of laziness and negligence or leaving it out of rejection and denial.
And I conveyed the text that proves this, and the statements of the Sahabah
(radiAllahu “anhum) and the Tabi'tin, and those who that narrated the ijma’ of the
Sahabah (radiAllahu ‘anhum) and those who came after them in this.

16 Jbn Rajab said in “Jami” Al-'Ulum wal-Hikam (1/150) while commentating
upon this narration: “And the negation of the acceptance here does not mean the
negation of the correctness, nor that it is obligatory to repeat it (i.e. the prayer) when
leaving it (i.e. the zakah). What is meant by this, is the negation of being pleased with it
and the praise of the one performing it, and the praise of him among the brought near
angels, and boasting about him to the angels.”
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And he said: “You must testify that the killed ones from you are in
Hellfire and the killed ones from us are in Paradise.”"”

17 He is referring to what Al-Bukhari (7284) and Muslim (20) narrated from Abu
Hurayrah (radiAllahu ‘anhu) who said: When the Messenger of Allah (sall Allahu
‘alayhi wa sallam) died, Abti Bakr was made the Khalifah after him, and those who
committed kufr from the Arabs committed kufr, ‘Umar said to Abt Bakr: “How
will you fight against a people when the Messenger of Allah (sallAllahu ‘alayhi wa
sallam) said: ‘I have been commanded to fight against the people until they say La
ilaha illa Allah. So whoever says La ilaha illa Allah then he has protected his
wealth and his life from me, except due to its right. And his account is with
Allah.”?”

So he said: “By Allah, I will verily fight against those who differentiate between the
salah and the zakah, for verily is the zakah the right upon the wealth. By Allah, if they
withhold from me a shoestring which they used to give to the Messenger of Allah
(sallAllahu ‘alayhi wa sallam), then I would fight them for it.”

So “Umar said: “Then by Allah, I verily saw that Allah had opened the heart of Abii
Bakr for fighting, and I knew that this was the truth.”

- Ibn Rajab said in his “Jami” Al-"Ulum wal-Hikam” (p. 232): “So Abii Bakr
(radiAllahu ‘anhu) took (the view of) fighting them from his words: ‘Except due to its
right.” So this proves that fighting against those who pronounce the Shahadah due to its
right is allowed. And from its right is paying the obligatory right upon the wealth. And
‘Umar (radiAllahu ‘anhu) thought that merely pronouncing the two testimonies protects
the blood in dunyd due to adhering to the general (statement) of the first part of the
hadith, just like a group from the people believe that whoever pronounces the two
testimonies is prevented from entering Hellfire in the akhirah due to adhering to the
general wordings that were narrated. And the issue is not like that. Then ‘Umar
(radiAllahu ‘anhu) returned to agreeing with Abii Bakr (radiAllahu ‘anhu). And An-
Nasai verily narrated a story in which Abii Bakr and ‘Umar debates additionally, and
that is that Abii Bakr said to ‘Umar: ‘Verily, the Messenger of Allah (sallAllahu ‘alayhi
wa sallam) said: ‘I have been commanded to fight the people until they testify to
La ilaha illa Allah and that I am the Messenger of Allah, and they perform the
salah and pay the zakah.” And Ibn Khuzaymah narrated it in his ‘Sahih’, but in this
narration ‘Imran Al-Qattan made a mistake in the chain of narration and the text. The
leaders of memorization said this. Among them are: ‘Ali ibn Al-Madint, Abii Zur’ah,
Abii Hatim, At-Tirmidhi and An-Nasai. And this hadith was not from the Prophet
(sallAllahu ‘alayhi wa sallam) with this wording with Abi Bakr and ‘Umar. Rather, Abii
Bakr verily said: ‘By Allah, I will verily fight against those who differentiate between the
salah and the zakah, for verily is the zakah the right upon the wealth.” And this he took —
and Alldh knows best — from his words in the hadith: ‘Except due to its right.” And in
another version: ‘Except due to the right of Islam.” So he made it to be from the right
of Islam to perform the salah and pay the zakah, just as it is from its right not to =
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All of this because Islam is (built upon) five; some of it is not
accepted without the rest. So know this, in sha Allah.

perform what is not allowed, and he made all of this to be from what he made an exeption
in, in his words: ‘Except due to its right.’

And his words: ‘By Allah, I will verily fight against those who differentiate between the
salah and the zakah, for verily is the zakah the right upon the wealth’, proves that
whoever leaves the prayer he is fought against, because it is the right upon the body. And
likewise the one who leaves (paying) the zakah which is the right upon the wealth.

And in this there is an indication towards, that fighting the one who leaves the prayer is
an issue which is agreed upon, because he made it to be a fundamental principle as an
estimation of it, while it is not mentioned in the hadith which ‘Umar used as an evidence.
Rather, he verily took it from his words: ‘Except due to its right.” And likewise is the
zakah, because it is from it right. And all of this is from the rights of Islam.”
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The fifth hadith
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23. Al-Ajurri narrated to us and said: Al-Firyabi narrated to us and
said: Ishaq ibn Rahiiyah narrated to us and said: An-Nadr ibn
Shumayl narrated to us and said: Kahmas ibn Al-Hasan narrated to
us and said: ‘Abdullah ibn Buraydah narrated to us, from Yahya
ibn Ma’'mar who said: The first one who spoke about this Qadar in
Basrah was Ma’bad Al-Juhani'®. So me and Humayd ibn ‘Abdir-

18 He is from the leaders of the Qadariyyah who negate the (pre-existing)
knowledge (of Allah), and is the first who spoke about the Qadar in Basrah. He
took his madhhab from a Christian man who became a Muslim and then became a
Christian again. Ma’bad died in year 80 after hijrah.

- Al-Haraw1 said in “Dhamm Al-Kalam” (5/111): “As for the fitnah of the Qadar,
then the first one to speak about it was Ma'bad Al-Juhani; a man from the people of
Basrah. He had a portion of knowledge, and he was called: Ma’bad ibn Khalid. He died
after the defeat. On that day he was with Ibn Al-Ash’ab and he was hit with a cut in his
body. He is the first one who spoke about the Qadar, and he is the one whom ‘Abdullah
ibn ‘Umar ibn Al-Khattab (radiAllahu ‘anhuma) disassociated himself from.”

- Ibn Hibban said in “Al-Majrahin” (3/36): “He used to sit with Al-Hasan and he was
the first in Basrah to speak about the Qadar. Then after him the people of Basrah followed
the same path as him when they saw ‘Amr ibn ‘Ubayd ascribing to it... Al-Hajjaj ibn
Yisuf killed him publicly.”

- Ibn ‘Imad Al-Hanbali said in “Shadharat Adh-Dhahab” (1/327): “And in it (i.e.
the year 80 after hijrah) ‘Abdul-Malik crucified Ma’bad Al-Juhani due to (the issue of)
the Qadar. And it was said: Rather, Al-Hajjaj tortured him with different types of
torture, and then killed him.”

And the author - rahimahullah — verily mention in “Ash-Shari’ah”, in the chapters
regarding the refutation of the Qadariyyah, many of the statements of the Salaf
regarding declaring takfir upon him and warning against him.
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Rahman Al-Humayri went out to perform hajj or ‘umrah. Then we
said: If we met someone from the companions of the Messenger of
Allah (sallAllahu ‘alayhi wa sallam) then we would ask him about
what these people say about the Qadar. Then we came across
‘Abdullah ibn “Umar entering the Masjid, so me and my companion
surround him; one of us on his right and the other on his left. And
I assumed that my companions would leave it up to me to speak.
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SoI'said to him: “O Abii “Abdir-Rahman. There has verily emerged some
people among us who recite the Quran and follow the tracks of knowledge.
They claim that there is no Qadar, and that the affair is unuf (i.e. initiated
and begqun without any decree or determination of it has gone forth).”
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He said: “When you meet them, then inform them that I am free from
them and that they are free from me. By the One whom "Abdullah ibn
‘Umar swear by, if one of them would have the earth filled with gold and
then spent it in the path of Allah, then Allah — ‘azza wa jalla — would not
accept it from him before he believes in the Qadar.”
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Then he said: “Umar ibn Al-Khattab (radiAllahu ‘anhu) narrated to
me and said: While we were sitting with the Messenger of Allah
(sall Allahu “alayhi wa sallam) a man with extremely white clothes and

extremely black hair emerged. The traces of travelling could not be
seen on him, and no-one among us knew him. Until he sat down
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close to the Prophet of Allah (sallAllahu ‘alayhi wa sallam). Then he
placed his knees against his knees, and he placed his two hands
upon his thighs. Then he said: “O Muhammad, inform me about Al-
Islam, and what Al-Islam is?”
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He said: “That you testify to La ilaha illa Allah and Muhammadu
Rasiilullah, you perform the prayer, you pay the zakah, you fast in
Ramadan and you perform hajj to the House if you are capable of
travelling to it.”
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He said: “You have spoken the truth.”

He said: So we were astonished that he was asking him and then
telling him that he was telling the truth.
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He said: “Then inform me about Al-Iman?”
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He said: “That you believe in Allah, His angels, His Books, His
messengers, the Last Day and the Qadar; the good of it and the bad
of it.”

He said: “You have spoken the truth.”

He said: So we were astonished that he was asking him and then
telling him that he was telling the truth.
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He said: “Then inform me about Al-Ihsan?”
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He said: “That you worship Allah as if you can see Him, and even
if you cannot see Him then He can see you.”
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[He said: “You have spoken the truth.”]

He said: “Then inform me about the Hour?”
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He said: “The one asked about it has no more knowledge than the
one asking.”
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‘Umar (radiAllahu ‘anhu) said: Then I stayed for three. Then the
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said to me: “O
‘Umar, do you know who the one asking is?”

Al el
So I'said: “Allah and His Messenger know best.”
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He said: “It is verily Jibril (‘alayhis-salam) who came to you to
teach you the affair of your din.”"

19t was narrated by Ahmad (184) and Muslim (1); a similar hadith.
And Al-Bukhari (50) narrated a similar hadith from the hadith of Abtit Hurayrah
(radiAllahu ‘anhu).
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Muhammad ibn Al-Husayn said:
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24. Know — may Allah have mercy upon us and you - that the

Prophet (sallAllahu ‘alayhi wa sallam) verily taught you in this hadith,

that Jibril (“alayhis-salam) verily asked the Prophet (sallAllahu “alayhi

wa sallam) — with the attendance of his companions — with the

intention to teach them the affair of their din. So the Muslims ought
to know it.
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And as for his words and question about Islam, then we have verily
clarified this in the hadith that came before it.
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25. As for Al-Iman, then it is obligatory upon every Muslim to
believe in Allah — “azza wa jalla — and all of His angels, and all of His
Books which He revealed to His messengers, and all of His
messengers, and (to believe) in death and the resurrection after
death, and in Paradise and Hellfire, and in what the narrations has
come with of other pieces of information, such as: That you believe
in the Path (over Hellfire), the Scale, the Basin, the intercession, the

punishment in the grave, and in some people who will exit Hellfire
and enter Paradise, and in the Hour. And (also other things) similar
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to these things from that which the people of truth believe in from
the people of knowledge, and that the people of desires, bida” and
dalal (misguidance) reject, from those whom the Prophet (sallAllahu
‘alayhi wa sallam) warned us against, and the Sahabah and those who
followed them in goodness and the scholars of the Muslims (also)
warned against them. And he believes in the Qadar — the good of it
and the bad of it — and he disassociates from the one who does not
believe in the Qadar — the good of it and the bad of it — just as Ibn
“Umar (radiAllahu ‘anhu) disassociated himself from him.
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26. And his words: “And inform be about Al-Ihsan?”
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He said: “That you worship Allah as if you can see Him, and even
if you cannot see Him then He can see you.”
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Then know, that whoever worships Allah — ‘azza wa jalla — then he
knows that Allah is looking at his deeds. He knows his secret and
his apparent state, and he knows what is hidden from your deeds

and what you show of it, and what you want with your knowledge;
(whether it is) Allah that you want or something else?
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“He knows the secret and what is even more hidden.”
(Ta-Ha 20:7)
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“He knows the hidden glances and what the hearts conceal.”
(Ghafir 40:19)
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“He knows what you are upon.” (An-Nir 24:64)
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So be aware of Him.
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So whoever pays attention to this in his heart and his knowledge,
He will be afraid of Allah — ‘azza wa jalla — and fear and worship
Him just as He has commanded. And if you are negligent (or
unaware or heedless) of this attention (of Allah), then He verily
(still) sees you and then your return is to Him and He will inform
you about what you used to do.
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So be aware of negligence (or heedlessness) in your worship of
Him, and worship Him just as He has commanded you to do, and
not as you (yourself) want. And seek His aid and adhere to Him,
for He verily does not cut off the one who seeks refuge with Him.
And He verily guaranteed for the one who adheres to Him that He
will guide him to the Straight Path.
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The sixth hadith
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27. Abii Bakr Al-Ajurri narrated to us and said: Abii Ja’far Ahmad
ibn Yahya Al-Hulwani narrated to us and said: Muhammad ibn As-
Sabbah Ad-Dilani narrated to us and said: Isma’il ibn Zakariyya
narrated to us, from Al-A’mash, from Zayd ibn Wahb, from
‘Abdullah ibn Mas"td (radiAllahu ‘anhu) who said: The Messenger
of Allah (sallAllahu ‘alayhi wa sallam) — and he is As-Sadiq Al-Masdiiq
(the truthful and the believed in) — narrated to us: “Verily, the
creation of one of you is gathered in the stomach of his mother for
forty days. Then he becomes a clot of thick blood the same (period
of time) as that. Then he becomes a piece of flesh the same (period
of time) as that. Then Allah — ‘azza wa jalla — sends an angel to
him. Then he is commanded with four words (i.e. commands): So he
writes down his deeds, his death, his provision and if he will be
unhappy or happy (in the next life). And then the soul is blown into
him. So verily, one of you will perform the deeds of the people of
Paradise until there only is the length of an arm between him and
it, but then the book will catch up with him, so he will perform the
deeds of the people of Hellfire and he will enter Hellfire. And verily,
one of you will perform the deeds of the people of Hellfire until
there only is the length of an arm between him and it, but then the
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book will catch up with him, so he will perform the deeds of the
people of Paradise and he will enter into it.”>
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Muhammad ibn Al-Husayn said:
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28. So it is necessary for you, O you who ask, to know that Allah —
‘azza wa jalla — verily finished with (decreeing) the provisions of the
slaves, and that every slave will have his (decreed) provision
fulfilled; he will not be increased therein nor will it decrease.
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And likewise has the deaths also been finished. No-one will live
longer than his time of death, nor will there be any decrease therein
so there will come another (time of death) to him than his (decreed)
time of death.
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And likewise did Allah - ‘azza wa jalla — write the deeds which he
will perform, whether they are good or bad, and He wrote whether
he will be unhappy or happy.
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So all of the slaves are striving in an affair that has already been
finished (i.e. predetermined).

20 It was narrated by Al-Bukhari (3332) and Muslim (2643).
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The 1man (belief) in this is obligatory, and whoever does not believe
in this has committed kufr.?!

2 The leaders of the Qadariyyah do not believe in this hadith and the openly state
their rejection and falsification of it, because it negates their madhhab and
invalidates it from its roots.

- In “Tarikh Baghdad” (14/69-70) from ‘Ubaydullah ibn Mu’adh Al-*Anbari who
said: I heard my father say: I heard “Amr ibn “Ubayd say — and he mentioned the
hadith of As-Sadiq Al-Masdiig — then he said: “If I heard Al-A’mash say this I would
have called him a liar. And if I heard Zayd ibn Wahb say this I would not have answered
him. And if I heard ‘Abdullah ibn Mas’iid say this I would not have accepted it. And if |
heard the Messenger of Allah (sall Allahu “alayhi wa sallam) say this I would verily have
rejected it. And if I heard Allah — the Exalted — say this, then I would have said to Him:
‘It is not based upon this you took our covenant (with You).””

- And with Al-Lalakai (1044) Ibn Qutaybah said in his book “Tawil Mukhtalif Al-
Hadith”: It was said about Abtu Al-Hudhayl Al-“Allaf that when “Abdullah ibn
Mas’uad (radiAllahu ‘anhu) narrated this hadith to him, he said: “And ‘Abdullah ibn
Mas’iid has lied about the Messenger of Allah!” And Abu Al-Hudhayl the kafir (and)
the rejecter has lied, may Allah curse him.

- Imam Ahmad said in “Usil As-Sunnah” (the riwayah of ‘Abdus): “...And from
the obligatory Sunnah, where the one who leaves one of them — by not accepting it and
believing in it — then he is not from its people, is: The belief in the Qadar (Divine Decree),
the good of it and the bad, and considering the ahadith regarding it to be true and
believing in them. One does not say ‘why’ and "how’. Verily (one only have to) consider it
to be true and believe in it. And whoever does not know the interpretation of the hadith
and his intellect does not make him understand it, then that is enough for him and it (i.e.
the hadith) has been perfected for him. Then (i.e. in this case) it is obligatory to believe in
it and submit to it. Such as the hadith of “As-Sadiq Al-Masdiiq”, and what is similar to
it regarding the Qadar.”
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The seventh hadith
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29. Al-Ajurri narrated to us and said: AbhG Bakr Ja'far ibn
Muhammad Al-Firyabi narrated to us and said: ‘Uthman ibn Abi1
Shaybah narrated to us (and said): Jarir ibn “Abdil-Hamid narrated
to us, from Manstr, from Sa’d ibn ‘Ubaydah, from Abu ‘Abdir-
Rahman As-Sulami, from ‘Ali ibn Abi Talib (radiAllahu ‘anhu) who
said: We were attending a janazah in Baql’ Al-Gharqad. He said:
Then the Messenger of Allah (sallAllahu ‘alayhi wa sallam) came to
us and sat down, so we sat down around him. And he had a stick
with him. Then he lowered his head and began poking the ground
with his stick. Then he said: “There is no-one among you of
breathed in soul, except that its place in either Paradise or Hellfire
has been written. And except whether it will be unhappy or happy.”
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So a man said: “O Messenger of Allah, should we then not rely upon our
book and leave the deeds, so whoever from us who is from the people of
happiness, then he will end up with the deeds of the people of happiness,

and whoever from us who is from the people of unhappiness, then he will
end up with the deeds of the people of unhappiness?”
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So he said: “Perform deeds, because everyone has the way made
easy to his deeds. As for those who will be from the people of
happiness, then the way to the deeds of the people of happiness is
made easy for them. And as for those who will be from the people
of unhappiness, then the way to the deeds of the people of
unhappiness is made easy for them.”

5%

Then he recited:
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“As for the one who gives and fears (Allah), and believes in the
best (reward), then We will facilitate the way of ease for him.
And as for the one who is stingy and consider himself free of
need (for Allah), and he rejects the best (reward), then We will

facilitate the way of hardship for him.” (Al-Layl 92:5-10)
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Muhammad ibn Al-Husayn said:
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30. So know — may Allah have mercy upon you - that believing in
this is obligatory. The slaves have verily been commanded to act

22]t was narrated by Al-Firyabi in “Al-Qadar (40). And it was narrated by
Ahmad (621 and 1067), Al-Bukhari (1362) and Muslim (2647), and their wording
is: ““There is no-one among you of breathed in soul, except that its seat has been
written.”
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upon what they have been commanded to of the obedience of
Allah, and that they refrain from what they have been prohibited
from of disobedience. And after that Allah will grant success to the
one He loves to His obedience, and decree the disobedience of Him
upon the one He wants, without being unjust towards them.
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“He misguides whomever He wants and He guides whomever He
wants.” (An-Nahl 16:93)
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“He is not asked about what He does, while they will be asked.”
(Al-Anbiya 21:23)
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He loves the obedience from His slaves and He commanded that,
and it occurs by His grant.
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And He reproached the disobedience, and He wanted for it to exist
(or occur) without loving it nor commanding it. He — ‘azza wa jalla
— is far Exalted above commanding fahshia (immoral deeds and
illegal sexual intercourse), and He is too Majestic for something to
occur in His Dominion that He does not want.?®

2 In “Al-Ibanah Al-Kubra” (1994) from Sufyan who said: Ghaylan stoppet at
Rab1’ah, and then he said to him: “O Rabi’ah, are you the one who claims that Allah
loves to be disobeyed?”

So Rabi’ah said to him: “Woe to you, O Ghaylan! Are you the one who claims that
Allah is disobeyed against His Will?”
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This — may Allah have mercy upon you - is the path of the people
of knowledge from the Sahabah, those who followed them in
goodness and the leaders of the Muslims.
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31. Ibn ‘Abbas (radiAllahu ‘anhu) said: “The Qadar is the basis of
Tawhid. So whoever believes in Allah and affirms the Qadar, then this is
the must trustworthy handhold which will never break. And whoever
believes in Allah and rejects the Qadar, then his rejection of the Qadar will
be a breach from him of his Tawhid.”*

24 He mentioned its chain of narration in “Ash-Shari’ah” (456).

And it was narrated by ‘Abdullah ibn Ahmad in “As-Sunnah” (901), Al-Firyab1
in “Al-Qadar” (205), Ibn Battah in “Al-Ibanah Al-Kubra” (1631), and in all of the
chains of narration there are unknown people and abruptions.

- Ibn Rajab said in “Majmu” Rasailihi” (2/459): “And the reality of the kuf (equal) is
the one who is equivalent and a contender. So He — the Exalted — has no kuf in His Being,
nor in His Attributes, His Names, His Deeds, His Rubiibiyyah and not in His Ilahiyyah.
And due to this the belief in the Qadar is the basis for Tawhid, just like Ibn ‘Abbds
(radiAllahu ‘anhu) said, because the Qadariyyah made an equal to Him in the creation.”
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32. Abii Bakr Al-Ajurri narrated to us and said: Ibrahim ibn Miisa
Al-Jawzi narrated to us and said: Dawiid ibn Rushayd narrated to
us and said: Al-Walid ibn Muslim narrated to us, from Thawr ibn
Yazid, from Khalid ibn Ma’dan, from ‘Abdur-Rahman ibn ‘Umar
As-Sulami and Hujr Al-Kala’t who both said: We entered upon Al-
‘Irbad ibn Sariyah (radiAllahu ‘anhu), and he is from those regarding
whom it was revealed:
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“Nor (is there any blame) upon those who when they came to you
for you to carry them (and) you said: ‘I do not find what I can

carry you upon (of riding animal)’, they turn away while their
eyes are filled with tears.” (At-Tawbah 9:92)

Until the end of the verse.
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(We entered upon him) while he was sick. He said: So we said to
him: “We have verily come to you as guests, visitors and learners (or
acquirers).”
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So ‘Irbad said: Verily, the Messenger of Allah (sallAllahu ‘alayhi wa
sallam) prayed the morning prayer with us, then he turned towards
us, and he preached for us with a severe sermon. The eyes became
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flowing with tears due to it, and the hearts were filled with fear by
it. Then someone said: “O Messenger of Allah, this is verily the sermon
of someone saying farewell. So what do you command us to do?”
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He said: “I admonish you to fear Allah, and to listen and obey, even
if (the one appointed as a leader over you) is an Ethiopian lave. For
verily, those of you who will live after me will verily see much
disagreement. So it is upon you to follow my Sunnah, and the
Sunnah of the rightly guided Khulafa. Bite down on it with your
molar teeth. And be aware against the newly invented matters, for
verily, every newly invented matter is a bid’ah, and every bid’ah is
dalalah (misguidance).”?
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Muhammad ibn Al-Husayn said:
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33. In this there are many types of knowledge which all of the
Muslims are in need of, and that they are not allowed to be ignorant
about.
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From this is: That he (sallAllahu ‘alayhi wa sallam) commanded them
with what Allah - ‘azza wa jalla — (also) commanded them to, of
fearing Him, and that they cannot come to know about how to fear
Him except by the knowledge.

% It was narrated by Abtt Dawuid (4607) and At-Tirmidhi (2676) who said:
“Hadith hasan sahih.”
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34. Some of the people of wisdom said: “How can someone be a person
of taqwa, when he does not know what to avoid?”
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35. And ‘Umar ibn Al-Khattab (radiAllahu ‘anhu) said: “No one
should buy and sell at our markets, except the one who has gained
understanding in his din, or else he will consume interest.”?°

Muhammad ibn Al-Husayn said:
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So it is upon all of the Muslims to fear Allah — ‘azza wa jalla — by
performing His obligatory acts of worship and avoiding (or staying
away from) His prohibited things.
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36. And from it is: That he commanded them to listen and obey
everyone who is appointed as a leader over them; both the black
slave and the one who is not black. And the obedience should only
be in what is good (and allowed), because he verily informed them
in several places, when he said to them:

26 The author mentioned it in “Fard Al-‘IIm” (21).
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“Verily, the obedience is (only) in what is good.””
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37. And from this is: That he informed them that there will occur
much disagreement between the people, so he commanded them to
adhering to the Sunnah, and the Sunnah of his companions the
rightly guided Khulafi. And he encouraged them to adhere to this
with a strict adherence, like the example of a person who is biting
down on something with his molar teeth that he does not want to
get away from him.

7 It was narrated by Al-Bukhari (7257) and Muslim (1840) from the hadith of *Ali
(radiAlldhu ‘anhu).

The author mentioned it in “Ash-Shart’ah” in (Chapter: Regarding listening and
obeying the one who undertakes the responsibility of the Muslims, having
patience with them even if they oppress, and leaving rebelling against them as
long as they perform the prayer).

And he said: “Whoever is placed in authority over you — of either Arab or other
(nationality), black or white or a foreigner — then obey him in whatever is not
disobedience to Allah. And if he prohibits you from a right of yours, or he beats you
unjustly, or he violates your honor, or he takes your wealth, then this should not make
you rebel against him with your sword so that you fight against him. And you should not
rebel along with a khariji and fight against him. And you should not encourage others to
rebel against him. Rather, you should have patience with him. And it is also possible (that
it means): If he invites you to something that will decrease you in your religion from
other than this aspect. It is possible that he commands you to kill someone who does not
deserve to be killed, or cutting off the limb of someone who does not deserve this, or to
beat someone who it is not allowed to beat, or to take the wealth of someone who does not
deserve that you take his wealth, or an injustice towards someone where it is not allowed
for him or you to perform injustice towards him, then it is not allowed for you to obey
him. Then if he says to you: ‘If you do not do what I command you to do, then I will kill
you or beat you.” Then say: "My blood before my religion.” Based upon the words of the
Prophet (sallAllahu ‘alayhi wa sallam): “There is no obedience to a created being in
the disobedience of the Creator ‘azza wa jalla.” And based upon his (sallAlldhu
‘alayhi wa sallam) words: ‘Verily, obedience is (only) in what is good.””
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So it is an obligation upon every Muslims to follow the Sunan of the
Messenger of Allah (sallAllahu ‘alayhi wa sallam), and that they
should not perform anything except in accordance with his Sunnah
and the Sunnah of the guided Khulafi after him: Abt Bakr, ‘Umar,
‘Uthman and “Ali (radiAllahu ‘anhum ajma’in).
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And likewise should he not exit from the words of his Sahabah —
may the mercy of Allah be upon them —because they are guided, in
sha Allah.?

2 In “Dhamm Al-Kalam” (925) Al-Awza'1 said: “And the opinion of a person in an
issue which has reached him from the Messenger of Allah (sall Allahu ‘alayhi wa sallam)
is nothing but following it. And if there is nothing regarding it from the Messenger of
Allah (sallAllahu ‘alayhi wa sallam), and his companions after him said something about
it, then they are more deserving of the truth than us. Because Allah — the Exalted —
praised those who came after them due to their following of them (i.e. the Sahabah), so He
said: “And those who followed them in goodness.” (At-Tawbah 9:100) And you
said: ‘No! Rather, we present it to our opinion, and whatever agrees with it from it then
we accept it, and whatever disagrees with it we leave.” And this is the goal of every
innovator in Islam; to reject what opposes his opinion from the Sunnah.”

- And in “Jami’ Bayan Al-Ilm wa Fadlihi” (1423) from Al-Awza'i, from Ibn Al-
Musayyib who said that he was asked about something so he said: “The
companions of the Messenger of Allah (sall Allahu ‘alayhi wa sallam) differed therein, and
I do not see any opinion for myself along with them.”

Ibn Waddah said: “This is the truth.”

Ibn “Abdil-Barr said: “This means that it is not for him to come with an opinion that
disagrees with all of them.”

- And in “Al-"Iddah fi Usil Al-Figh” by Al-Qadi Abu Ya’la (4/1059) Ahmad said
in the narration of “Abdullah and Abu Al-Harith regarding the Sahabah
(radiAllahu ‘anhum) if they differed a person should not exit from their statements
(i.e. choose none of them). What if they agreed, can he then exit from their
statements? (He (i.e. Ahmad) said:) “This is a dirty statement. The statement of the
people of bida’. He should not exit from the statements of the Sahabah (radiAllahu
‘anhum) if they differed.” =
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38. And from this is: That he warned them against the bida’
(innovation), and he informed them that it is misguidance. So
whoever performs any deed or says some words that are not in
accordance with the Book of Allah — ‘azza wa jalla — or the Sunnah of
His Messenger (sallAllahu ‘alayhi wa sallam) and the Sunnah of the
guided Khulafa, and the words of his Sahabah (radiAllahu ‘anhum),
then this is a bid’ah and it is misguidance and it is rejected for the
one who says or does it.
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39. And from this is: That ‘Irbad ibn Sariyah (radiAllahu ‘anhu) said:
“The Messenger of Allah (sallAllahu ‘alayhi wa sallam) preached for us

with a severe sermon. The eyes became flowing with tears due to it, and
the hearts were filled with fear by it.”
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Muhammad ibn Al-Husayn said:

- And in “Badai” Al-Fawaid” (5/1428) Ahmad said: “Verily, it is upon the people to
follow the narrations from the Messenger of Allah (sallAllahu ‘alayhi wa sallam), and to
know the correct of them from the incorrect. Then after that the statements of the
companions of the Messenger of Allah (sallAllahu “alayhi wa sallam) if there is no
disagreement in their statements. But if they differed then he looks in the Book, and
whichever of their statements that is most similar to the Book he chooses, or (that is most
similar) to the words of the Messenger of Allah (sallAllahu “alayhi wa sallam) he chooses.
But if there is nothing from the Messenger of Allah (sall Allahu ‘alayhi wa sallam), nor
from anyone from companions of the Messenger of Allah (sall Allahu “alayhi wa sallam)
then he looks into the statements of the Tabi’tin. Then whichever of their statements is
most similar to the Book and the Sunnah he chooses, and he leaves whatever the people
have innovated after them.”
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So be conscious of these words. He did not say: We screamed due
to his sermon, nor (did he say) we lost consciousness, we knocked
on our heads, we slapped our chests, we flicked or we danced. Just
as many of the ignorant people do. They scream at the time of the
sermon, they lose consciousness and they faint. All of this is from
the Shaytan who plays with them, and all of this is bid’ah and
misguidance.
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It is said to the one who does this: Know that the Prophet (sallAllahu
‘alayhi wa sallam) is the most truthful in his preaching, and he is the
most well-wishing of people for his Ummah, he has the softest of
hearts of the people, and his companions have the softest of hearts
of the people. And the best people are among those who came after
them. No sane person doubts this. They did not scream when he
held a sermon, nor did they pass out, dance or flick. And if this had
been correct, then they would be the people most entitled to do this
in front of the Messenger of Allah (sallAllahu ‘alayhi wa sallam). But
it is a bid’ah and it is false and rejected.
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So know this.?

2 ‘Abdur-Razzaq narrated in his “Tafsir” (2626) from Ma’'mar who said: Qatadah
recited: “The skin of those who fear their Lord shiver due to it, and then their
skin and hearts soften towards the remembrance of Allah.” (Az-Zumar 39:23)
He said: “This is the description of the allies (or friends) of Allah. Allah described them
as that their skin shivers, their eyes cry, and their hearts finds ease at the remembrance of
Allgh. And He did not describe them as losing their minds, or them passing out. This
verily occurs among the people of bida’, and this is from the Shaytan.”

- And Sa’id ibn Manstr narrated in his “Sunan” (95) from ‘Abdullah ibn ‘Urwah
ibn Az-Zubayr who said: I said to my grandmother Asma: “How would the
companions of the Messenger of Allah (sallAllahu ‘alayhi wa sallam) do when they
recited the Quran?”

She said: “They were just as Allah — ‘azza wa jalla — described them; their eyes would be
filled with tears and their skin would shiver.”

I said: “There is verily some people here, who when they hear this (i.e. the Quran), they
lose consciousness.”

So she said: “I seek refuge with Allah from the Shaytan.”

- And in “Al-Ibanah Al-Kubra” (2735) Anas ibn Malik (radiAllahu ‘anhu) was
asked about the people who pass out when they hear the Quran? He said: “Those
are the Khawarij.”

- And in it (2736) Ibn Sirin was asked about the person who passes out when he
hears the Quran?

So he said: “The arrangement between us and them is, that he sits upon a wall (i.e. a
high place) and then the Quran is recited for him from the beginning of it until its end.
Then if he falls, then he (indeed) is as he says.”

63



B g st g Gl ars B oaks (e s g ey 0 (S5 18058
So adhere — may Allah have mercy upon you — to his Sunnah and

the Sunnah of the rightly guided Khulafa after him, and all of the
Sahabah (radiAllahu ‘anhum ajma’in).>°

% Ibn Rajab said in “Jami” Al-“Ulam wal-Hikam” (2/126): “And he verily described
the Khulafd as rightful, because they knew the truth and they judged according to it. So
the rightful is the opposite of the deviator, and the deviator is the one who knows the
truth but acts upon something else than it.

And in a narration: ‘“The guided’. This means that Allah guides them to the truth and
that He will not misguide them from it. So the types are three: Rightful, deviator and
misguided. The rightful knows the truth and follows it, the deviator knows it but does not
follow it, and the misguided does not know it in totality. So every rightful person he is
quided, and every person that is quided with complete guidance he is rightful. Because
the guidance verily becomes complete by knowing the truth and also acting upon it.”
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40. Aba Bakr Al-Ajurri narrated to us and said: Abt Bakr ibn Abi
Dawid informed us and said: Abu At-Tahir Ahmad ibn ‘Amr Al-
Misr1 narrated to us and said: Ibn Wahb narrated to us and said:
Haywah ibn Shurayh informed me, from ‘Uqayl ibn Khalid, from
Salamah ibn Abi Salamah ibn “Abdir-Rahman, from his father, from
Ibn Mas'ad (radiAlldhu ‘anhu), from the Messenger of Allah
(sallAllahu ‘alayhi wa sallam) who said: “The first Book descended
from one door and in one aspect, while the Quran descended from
seven doors in seven (different) letters: A prohibitor, a commander,
halal, haram, clear, unclear and examples. So consider its halal to
be allowed, consider its haram to be forbidden, perform what you
are commanded, refrain from what you are prohibited, take the
lessons from it, act upon the clear of it and believe in the unclear of
it. And say: “We believe in it. It is all from our Lord.””!

o
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Muhammad ibn Al-Husayn said:

31 It was narrated by the author in “Fard Al-‘TIlm” (82), and its isnad is mungati’
(cut off). And a similar narration was narrated from the words of Ibn Mas'ad
(radiAllahu ‘anhu), just as I clarified over there.
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41. Know —may Allah show you mercy — that it is necessary for you
to know that the Quran descended in its totality — in the night of
Qadar in the month of Ramadan - to the lowest heave to the House

of ‘Izzah. Then it descended upon the Prophet (sallAllahu “alayhi wa
sallam) in (a period of) more than twenty years.
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And the meaning of “Seven letters” is: In seven (different) dialects.*

%2 And Abu ‘Ubayd Al-Qasim ibn Sallam — rahimahullah — also explained it with
this interpretation in “Gharib Al-Hadith” (2/642), when he said: “And his words:
‘Seven letters’ means seven dialects from the dialects of the Arabs. And it does not mean
that each one letter has seven (different) aspects. This has never been heard before. Rather,
he is saying: These seven dialects are different in the Quran. So some of it was revealed in
the dialect of Quraysh. And some of it in the dialect of Hawazin. And some of it in the
dialect of Hudhayl. And some of it in the dialect of the people of Yemen. And likewise the
rest of the dialects. And their meanings in all of this are one (and the same).

And among that which explains this to you, is the words of Ibn Mas’iid (radiAllahu
‘anhu)...: ‘I verily heard the recitation and I found them to be close to each other. So
recite however you were taught. It is verily like when one of you says: ‘hullama (come)’
and ‘ta’al (come)’.”

And Ibn Sirin said the same: ‘It is verily just like when you say: ‘hullama (come)” and
‘ta’al (come)” and ‘aqbil (come)’.” Then Ibn Sirin explained it and said: ‘In the recitation
of Ibn Mas’id (radiAllahu ‘anhu): ‘In kanat illa zaqiyyatan wahidah’, and in our
recitation: 'In kanat illa sayhatan wahidah’. And the meaning in both of them is the same.
And the rest of the dialects are in accordance with this.’

And in a hadith something other than this was verily narrated, from the hadith of Al-
Layth ibn Sa’d, from ‘Ugayl, from Ibn Shihab, from Salamah ibn Abt Salamah, from his
father who ascribed it to the Prophet (sall Allahu ‘alayhi wa sallam) who said: “The
Quran was revealed in seven letters: Halal, haram, command, prohibition,
information of those who were before you, information of what will occur after
you, and examples.”

Abii “Ubayd said: And we do know what the aspect of this hadith is, because it is
irregular and with no chain of narration, while the ahadith with established chains of
narration refutes it. Do you not see that in the hadith of ‘Umar (radiAllahu ‘anhu) which
we mentioned in the beginning, that he said: ‘I heard Hisham ibn Hakim ibn Hizam
recite Stirah Al-Furqgan different from how I recite it, and the Prophet (sall Allahu =
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The Prophet (sallAllahu ‘alayhi wa sallam) would dictate for every
tribe what was possible in their dialect. So some of them should not
criticize the recitation of others. Rather, it is obligatory for everyone
who had it dictated to him in a (specific) dialect to adhere to that
and memorize (or preserve) it. And he should not criticize others in
what they have learned. And he must not exceed what is in the
mushaf of “Uthman (radiAllahu ‘anhu). So he allows its halal, forbids
it haram, and he cannot achieve the knowledge of all of this, except
through the Sunan.

‘alayhi wa sallam) had verily taught me how to read it. So I went to the Prophet
(sallAllahu ‘alayhi wa sallam) and informed him. Then he said to me: ‘Recite.” So I
recited with my recitation. Then he said: “This is how it was revealed.” Then he said:
“Verily, this Quran was revealed in seven letters, so recite from it whatever is
easy.”

And likewise the hadith of Ubayy ibn Ka’b. It is just like the hadith of ‘Umar or similar to
it.

So this explains that the disagreement is verily in the wording while the meaning is the
same. And if the disagreement had been in halal and haram, then it would not have been
possible to say about something that it is haram (because) it was revealed like that. And
then someone else would say about the exact same thing: It is verily halal. And he would
(also) say: It was revealed like that. And likewise with the command and the prohibition.
And likewise (regarding) the information (or stories) it would not be possible to say about
something that has passed, that it was like this and that. And he says: This is how it was
revealed. Then another would say something different than this information (or story),
and (also) say: This is how it was revealed. And likewise the mustanaf information, such
as the information about the Resurrection and Paradise and Hellfire.

And whoever falsely assumes that there is some disagreement regarding this, then he has
claimed that some of the Quran refutes another part of it, and that it is contradictory. So
the meaning of the seven letters can only be in accordance with the dialects, and nothing
else, with one meaning. No halal, haram, story or anything other than this is different in
it.”

And in the definition of the seven letters there is big disagreement between the
scholars, and here is not the place to expound upon it.
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Because the Sunan clarified what Allah - ‘azza wa jalla — wanted in
what He commanded to His slaves and what He prohibited them
from.
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Have you not heard the Words of Allah — the Exalted — in what He
commanded to the slaves:
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“And We sent down the Dhikr to you, in order for you to clarify
to the people what was revealed to them, and in order for them
to consider carefully.” (An-Nahl 16:44)
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So he (sallAllahu ‘alayhi wa sallam) verily clarified for his Ummah
what it (i.e. the Quran) made halal for them, what it made haram for
them and what it obligated upon them. So whoever wants to know
the halal from the haram, he adheres to the Sunan. And this is in
accordance with the command of Allah — ‘azza wa jalla — to him of

obeying His Messenger (sallAllahu ‘alayhi wa sallam) and refraining
from what he prohibited.
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And He warned whoever opposes him with His Words:
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“So let those who oppose his command be aware that a fitnah

befalls them or that a painful torment befalls them.”
(An-Nur 24:63)

68



Then he believes in the mutashabih (unclear) of the Quran, and he
does not debate or dispute regarding it. Because Allah — the Exalted
— verily warned against (doing) this. And he takes the lesson from
its examples, and acts upon its clear verses, and he believes in
everything that is in it.
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And know, that in the Quran there is nasikh (abrogating verses) and
mansiikh (abrogated verses). So ask the scholars about these from
the aspect of learning, and not from the aspect of disputing and
discussing.
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Allah - the Exalted — said:
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“He is the One who revealed the Book to you. In it there are
clear verses, they are the foundations of the Book, and others
that are unclear. So as for those who have deviation in their
hearts, then they follow that of it which in unclear seeking

fitnah and seeking its interpretation. And no-one knows its
(true) interpretation besides Allah.” (Alu ‘Imran 3:7)
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And know — may Allah have mercy upon you — that the clear verses
are:
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42, Tbn *Abbas (radiAllahu ‘anhu) said: “It is its nasikh and mansiikh,
its halal and haram, its obligations and punishments, what it commands
to, and what is acted upon and adapted as religion. And this is the way of
the scholars of the Muslims.”

433
And His Words:
NS
“They are the foundations of the Book.” (Alu ‘Imran 3:7)
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43. Sa’'id ibn Jubayr said: “They are the foundations of the Book, and
Allah — “azza wa jalla — verily called them ‘Umm Al-Kitab” because they
are written in all of the Books.”
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44. And Mujahid said (regarding): “And others that are unclear.”
He said: “It all affirms one another.”*

3 It was mentioned by Ibn Jarir in his “Tafsir” (5/193).

And he mentioned from Ibn “Abbas (radiAllahu ‘anhuma): “So the muhkamat which
are the foundations of the Book are: The ndsikh which is adopted as religion and acted
upon. And the mutashabihat are the mansukhat which are not adopted as religion.”

And Ibn Jarir mentioned much about the disagreement of the Salaf regarding the
meaning of the muhkam and the mutashabih.

3 In the tafsir of Ibn Jarir (5/196) from Ibn Abi Najih, from Mujahid regarding His
Words: “In it there are clear verses.” (He said:) “What there is in it of halal and
haram. And whatever is besides that, then it is mutashabih (unclear). It all affirms one
another.”
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45. Abtu Bakr narrated to us and said: Al-Firyabi narrated to us and
said: Qutaybah ibn Sa'id narrated to us and said: “Abdul-Aziz ibn
Muhammad Ad-Darawardi.
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(h)*> He said: And Abu Al-Qasim ‘Abdullah ibn Muhammad ibn
‘Abdil-'Aziz Al-Baghawi narrated to us and said: Yahya ibn *Abdil-

Hamid Al-Himmani narrated to us and said: ‘Abdul-‘Aziz ibn
Muhammad Ad-Darawardi.
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(h) He said: And Abt Bakr Qasim ibn Zakariyya Al-Mutarriz
narrated to us and said: Ishaq ibn Ibrahim Al-Marwazi narrated to
us and said: “Abdul-’Aziz ibn Muhammad Ad-Darawardi narrated

% The (h) here indicates an alternative chain of narration.

% It was narrated by Al-Bakr1 in the book “Al-Arba"in” (7) by way of the author.
And the hadith was narrated by Ahmad (3747) and At-Tirmidhi (3747), and he
said after it: “Abii Mus’ab informed us while reading, from ‘Abdul-"Aziz ibn
Muhammad, from ‘Abdur-Rahman ibn Humayd, from his father, from the Prophet
(sallAllahu ‘alayhi wa sallam) a similar hadith. And in it he did not mention "Abdur-
Rahman ibn ‘Awf. And this hadith was narrated from ‘Abdur-Rahman ibn Humayd,
from his father, from Sa’id ibn Zayd, from the Prophet (sall Allahu ‘alayhi wa sallam)
similar to it. And this is more correct than the first hadith.”
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to us, from “Abdur-Rahman ibn Humayd ibn ‘Abdir-Rahman, from
his father, from his grandfather ‘Abdur-Rahman ibn ‘Awf
(radiAllahu “anhu) who said: The Messenger of Allah (sallAllahu
‘alayhi wa sallam) said: “Abii Bakr is in Paradise. And ‘Umar is in
Paradise. And ‘Uthman is in Paradise. And ‘Ali is in Paradise. And
Talhah is in Paradise. And Az-Zubayr is in Paradise. And ‘Abdur-
Rahman is in Paradise. And Sa’d is in Paradise. And Sa’id ibn Zayd
is in Paradise. And Abii “Ubaydah ibn Al-Jarrah is in Paradise.”
May Allah be pleased with them all.

Muhammad ibn Al-Husayn said:

il 38 2 A )5 o B o 2 Al sa) ik O et JB i - €%
F oKt ety gty il me p ey L Ggag s ol g
46. So it is an obligation upon the Muslims to testify for those whom
the Messenger of Allah (sallAllahu ‘alayhi wa sallam) testified for
(that they are in Paradise). And if he testified for them then he verily
loves them. And whoever loves these people and testifies for them
with (entering) Paradise, then all of the Sahabah are safe from him.

And he testifies for them with the Khilafah. The first of them is Abt
Bakr, then “Umar, then ‘Uthman and then ‘Ali (radiAllahu ‘anhum).
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And they are those about whom the Prophet (sallAllahu ‘alayhi wa
sallam) said: “The love for these four will only gather in the heart of
a mumin; Abi Bakr, ‘Umar, ‘Uthman and ‘Ali (radiAllahu
‘anhum).”>

Muhammad ibn Al-Husayn said:
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47. It is said: Whoever loves Abu Bakr, then he has established the
din.
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And whoever loves ‘Umar, then he has manifested the Path.

% It was narrated by the author in “Ash-Shart’ah” (1224) from the hadith of Ata
Al-Khurasani, from Abu Hurayrah (radiAllahu ‘anhu).
And it is a mungati’ hadith. Because ‘Ata did not hear from Abua Hurayrah

(radiAllahu “anhu), just as Ibn Ma’in said in “Sualat Ibn Mahraz” (650).

- Al-Ajurri said: “No-one but a God-fearing mumin loves them whom Allah verily has
granted success in (reaching) the truth. And no-one refrains from loving them, or from
loving one of them, except an unhappy person who has been made to miss the path of
truth. And our madhhab regarding them is that we say regarding the Khilafah and the
precedence: Abii Bakr, then ‘Umar, then ‘Uthman and then ‘AlL
And it is said — may Alldh show you mercy — that the love for Abii Bakr, ‘Umar,
‘Uthman and ‘Ali only is gathered in the hearts of the God-fearing from this Ummah.
And Sufyan Ath-Thawri — rahimahullah — said: “The love for ‘Uthman and “Alt
(radiAllahu ‘anhuma) only gathers in the hearts of the noble men.””

- And in it (1228) from Az-Zuhri who said: “The love for Abii Bakr, ‘Umar, ‘Uthman
and "Ali (radiAllahu ‘anhum) only gathers in the hearts of the God-fearing from this
Ummah.”
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And whoever loves “Uthman, then he is enlightened by the Light of
Allah ‘azza wa jalla.
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And whoever loves “Ali ibn Abi Talib, then he has verily grasped
the most trustworthy handhold.
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And whoever speaks well about the companions of the Messenger
of Allah (sallAllahu ‘alayhi wa sallam), he is verily innocent of nifig

(hypocrisy).?

3 In “Usul Al-Sunnah” by Ibn Abi Zamanin (189) Ayyub As-Sikhtiyani said:
“Whoever loves Abii Bakr, then he has established the din. And whoever loves ‘Umar,
then he has manifested the Path. And whoever loves ‘Uthman, then he is enlightened by
the Light of Allah ‘azza wa jalla. And whoever loves "Ali ibn Abi Talib, then he has verily
grasped the most trustworthy handhold. And whoever praises the companions of the
Messenger of Allah (sall Allahu ‘alayhi wa sallam), he is verily innocent of nifag. And
whoever criticizes one of them, or hates him for something he did, then he is a mubtadi’
who opposes the Sunnah and the righteous Salaf. And it is feared for him that none of his
deeds are raised to the heaven before he loves all of them and carries no ill will in his heart
against them.”
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48. Abii Bakr Al-Ajurri narrated to us and said: Khalaf ibn ‘Amr Al-
“Ukbari narrated to us and said: Al-Humaydi — and he is “Abdullah
ibn Az-Zubayr — narrated to us and said: Muhammad ibn Talhah
At-Taymi narrated to us and said: “Abdur-Rahman ibn Salim ibn
‘Abdir-Rahman ibn “Uwaym ibn Sa’idah narrated to us, from his
father, from his grandfather, that the Messenger of Allah (sall Allahu
‘alayhi wa sallam) said: “Verily, Allah — ‘azza wa jalla — chose me,
and he chose some companions for me. And for me He made some
of them ministers, companions and in-laws. So whoever curses (or
insults) them, then the curse of Allah, the angels and all of the
people are upon them. On the Day of Resurrection Allah will not
accept any obligatory or voluntary deeds from him.””

Muhammad ibn Al-Husayn said:

% It was narrated by Aba Muhammad Al-Barzalt in “Mashikhah Ab1 Bakr ibn
‘Abdid-Daim Al-Maqdis1” (70) by way of the author.

And it was narrated by Harb Al-Karmani in “Al-Masail” (1422 — my tahqiq), Ibn
Abi “Asim in “As-Sunnah” (1034) and Al-Lalakai (2341).

I said: Al-Bukhari declared this hadith weak in “At-Tarikh Al-Kabir” (5/522).
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49. Whoever hears this, and Allah Al-Karim has benefitted him with
the knowledge, he will love all of them; the Muhajiriin and the
Ansar, and the in-laws of the Messenger of Allah (sallAllahu ‘alayhi
wa sallam) — those whom he married to and they married to him —
and all of the good and pure people of his household, and all of his
wives. And he fears Allah regarding them, he does not curse (or
insult) anyone from them, and he does not mention the disputes
that occurred among them. And if he hears anyone curse them, he
prohibits him, rebukes him and advises him.
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And if he refuses (to stop), then he boycotts (or forsakes) him and
he does not sit with him.
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So whoever is upon this madhhab, then I hope for everything good
for him in dunya and akhirah from Allah Al-Karim.
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50. AbG Bakr Al-Ajurri narrated to us and said: Abu Al-‘Abbas
Ahmad ibn ‘Isa ibn As-Sukayn Al-Badhdhi narrated to us and said:
‘Ali ibn Harb Al-Masili narrated to us and said: “Abdus-Salam ibn
Salih Al-Khurasani narrated to us and said: Ar-Rida ‘Ali ibn Muisa
narrated to us, from his father Musa ibn Ja’far, from his father Ja’far
ibn Muhammad, from his father Muhammad ibn “Alj, from ‘Al ibn
Al-Husayn, from his father, from ‘Ali ibn Abi Talib (radiAllahu
‘anhu) who said: The Messenger of Allah (sallAllahu ‘alayhi wa
sallam) said: “Iman is the words (uttered) by the tongue, deeds
(performed) by the limbs, and the yaqin (certainty) of the heart.”*
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Muhammad ibn Al-Husayn said:

40 It was narrated by the author in “Ash-Shart’ah” (256).

And it was narrated by Ibn Majah (654) and Ibn Battah in “Al-Ibanah Al-Kubra”
(1075). And verily did several people from the people of knowledge judge this
hadith as being fabricated, among them Ad-Daraqutni.

And in this issue there are ahadith from Anas, Abii Hurayrah, ‘Aishah, Mu’adh,
Ibn “‘Umar and others than them from the Sahabah (radiAllahu ‘anhum). And none
of it is correctly narrated from the Prophet (sall Allahu ‘alayhi wa sallam).

But even though this hadith is not sahih from the Prophet (sallAllahu ‘alayhi wa
sllam), then the ijma’ of the people of Sunnah has still occurred upon this (i.e. the
issue of the definition of iman). So the iman of a slave is not accepted, except if he
believes in his heart, utters with his tongue and performs deeds with his limbs.
And if one of these three pillars is missing, then his 7man is rejected and not
accepted. Just as this will be determined in the words of the author.
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51. This hadith is a major fundamental principle in Al-Iman for the
scholars of the Muslims in early and later times, and it is in
accordance with the Book of Allah ‘azza wa jalla. This issue is only
opposed by a dirty, forsaken and criticized in his religion murj.
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And I will clarify the meaning of this — as a nasthah to the muminiin
— in order for everyone who looks into it can know it.
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Know — may Allah have mercy upon us and you - that, that which
the scholars of the Muslims are upon is that Al-Iman is obligatory
for all of the creation, and it (i.e. Iman) is the belief of the heart, the
acknowledgement by the tongue and the deeds of the limbs.
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Then know — may Allah have mercy upon us and you - that the
knowledge of the heart, and that is the belief, will not benefit except
if it is accompanied by iman upon the tongue, and until there is an
utterance (of iman) along with it. And the knowledge of the heart
and the utterance by the tongue will not benefit until they are

accompanied by the deeds of the limbs. But when these three traits
are fulfilled in it, then he is mumin and he is correct (in his iman).
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This is proven by the Book, the Sunnah and the words of the
scholars of the Muslims.
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As for what is necessary for the heart from the obligations of iman,
then it is the Words of Allah — ta’ala ‘azza wa jalla — in Sirah Al-
Maidah:
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“0O Messenger, those who hasten in kufr from those who say: ‘We
have believed’ with their mouths while their hearts have not
believed, should not grieve you.” (Al-Maidah 5:41)
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Until His — “azza wa jalla — Words:
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“There is humiliation for them in dunya, and in akhirah there is
a mighty punishment for them.” (Al-Maidah 5:41)
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And He - “azza wa jalla — said:
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“Whoever commits kufr to Allah after his iman, except the one
who is forced while his heart is settled in iman. But the one who
opens his heart to kufr, then upon those there is Anger from
Allah, and they will have a mighty punishment.”
(An-Nahl 16:106)

Until the end of the verse.
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And He - ‘azza wa jalla — said in Siirah Al-Hujurat:
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“The Bedouins said: ‘We have believed.’ Say (to them O
Muhammad): ‘You have not believed, but instead say: We have
submitted ourselves (to Islam).” Because the belief has not yet

entered your hearts.” (Al-Hujurat 49:14)
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So this proves that the obligation of iman lies upon the heart, and
that is the belief and the knowledge. And the statement (of iman)
does not benefit if the heart does not believe in what the tongue is
uttering along with the deeds.
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As for the obligation of iman upon the tongue, then it is the Words
of Allah - ‘azza wa jalla — in Siirah Al-Bagarah:
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“Say: ‘We believe in Allah and what was revealed to us and what

was revealed to Ibrahim and Isma’il and Ishaq and Ya’'qub and
Al-Asbat, and what was given to Musa and ‘Isa, and what the
prophets were given from their Lord. We do not differentiate
between anyone among them, and we are Muslims (i.e.
submitters) to Him.’ Then if they believe in the same as you have
believed in, then they have verily become guided. And if they

turn away then they are verily in opposition.”
(Al-Baqgarah 2:136-137)

Until the end of the verse.
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And Allah ~ “azza wa jalla - said in Sirah Alu ‘Imran:

80



03

Dsindy S Sl eﬁe\;s;é’odf\ s e 0t by G 35 p
o ¢ L
“Say: ‘We have believed in Allah and in what was revealed upon

us, and what was revealed upon Ibrahim and Isma’il and Ishaq
and Ya’'qub and Al-Asbat.” (Alu ‘Imran 3:84)

Until the end of the verse.
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And the Prophet (sallAllahu ‘alayhi wa sallam) said: “I have been

commanded to fight the people until they say La ilaha illa Allah
and that I am the Messenger of Allah...”* And he mentioned the
hadith.
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So this is the 7man with the tongue where the utterance is obligatory.
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And as for the iman which Allah obligated upon the limbs as an

affirmation of what the hearts has believed in and the tongue has
uttered, then this is the Words of Allah ‘azza wa jalla:
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“0 you who believe, make rukii’ and sujid and worship your
Lord and do the good things, in order for you to be successful.”
(Al-Hajj 22:77)

41t was narrated by Al-Bukhari (2946) and Muslim (21 and 22) from the hadith of
Abtu Hurayrah (radiAllahu ‘anhu), and their wording is: “I have been commanded
to fight the people until they say La ilaha illa Allah. So whoever says La ilaha
illa Allah, then he has protected his life and wealth from me, except due to its
right. And his account is with Allah.”
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And He - ‘azza wa jalla — said:
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“And perform the salah and pay the zakah.” (Al-Bagarah 2:43)
N e Bt
In several places in the Quran.
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And similar to this is: The obligation of siyam (fasting) upon all of
the body. And similar to this is: The obligation of hajj. And the
obligation of the jihad against the body with all of the limbs.
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So the deeds with the limbs are an affirmation of the 7man in the
heart and (upon) the tongue. So whoever does not affirm his 7man
by performing deed with his limbs, such as: The tahdrah, salih,
zakah, siyam, hajj, jihad and what is similar to this, and (instead) is
pleased for himself (i.e. considers it sufficient) with the knowledge
and words without any deeds, he is not a mumin and the knowledge
and words will not benefit him. And him leaving the deeds is a
rejection from him of Al-Iman, while acting upon what we have
mentioned (of types of worship) is an affirmation from him of Al-
Iman.
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So know that. This is the madhhab of the scholars of the Muslims in

early and later times. So whoever says something other than this,
he is a dirty murji, so be aware of him in your religion.

And the evidence for this is the words of Allah ‘azza wa jalla:
Q55 S35 oA \,1as 2Ed il 4 Gl 0,305 NI, e Gy B
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“And they were only commanded to worship Allah while
dedicating the din sincerely to him (and) hunafa (i.e. free from
shirk), and to perform the salah and pay the zakah, and that is

the upright din.” (Al-Bayyinah 98:5)42

42 These are clear words from the author — rahimahullah — that conveys the ijma’ of
the righteous Salaf regarding that 7man has three pillars, and that the iman of a
slave is not correct except when they are gathered (and present at the same time).
And that whenever a slave leaves one of them, then he has committed kufr and
exited from the religion, and he has not benefitted from his 7man at all.

- Al-Lalakat said in “As-Sunnah” (1593): Ash-Shafi'1 said in the book “Al-Umm”
in (Chapter: The intention in salah): “The ijma’ (agreement) from the Sahabah and
Tabi’iin after them, among those whom we have met, that iman is in speech, deeds and
intention. One of them will not benefit except along with the rest.”

And I verily elaborated in the conveyance of the words of the people of Sunnah
in the establishing of this mighty issue, in the book “Al-Madkhal ila Al-Jami” f1
kutub Al-Iman war-Radd ‘ala Al-Murjiah”.

And I also clarified that those who say that the deeds are a condition for the
perfection of iman and that it can be correct without them, then this is the
statement of the Murjiah and those who agreed with them and were influenced
by them from the earlier and later generations and the now-living.

And I verily mentioned them with their descriptions and their names, in order
for the Sunni to be aware against them and their likes. So be aware, and do not be
from the inattentive (or heedless).
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52. Al-Ajurri narrated to us and said: Abii Al-Fadl Ja'far ibn
Muhammad As-Sandali narrated to us and said: Aba Bakr ibn
Zanjuwayh narrated to me and said: Muhammad ibn Yusuf Al-
Firyabi narrated to us and said: Sufyan Ath-Thawri narrated to us,
from ‘Abdur-Rahman ibn Ziyad ibn An’am.
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Al-Ajurri said: And Abtu ‘Abdillah Ahmad ibn Al-Hasan ibn
‘Abdil-Jabbar As-Sufi informed us and said: Al-Haytham ibn
Kharijah narrated to us and said: Isma’il ibn “Ayyash narrated to
us, from “Abdur-Rahman ibn Ziyad ibn An’am, from ‘Abdullah ibn
Yazid, from ‘Abdullah ibn ‘Amr ibn Al-‘As (radiAllahu ‘anhuma)
that the Prophet (sallAllahu ‘alayhi wa sallam) said: “There will verily
come upon my Ummah what came upon Banii Israil. Banii Israil
became disunited into seventy-two millah, and my Ummah will
disunite into seventy-three millah; they will be one more than
them. All of them will be in Hellfire, except one millah.”
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So they said: “Who are this one millah?”
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He said: “What I and my companions are upon.”** And this is the
wording of the hadith of As-Sufi.

Muhammad ibn Al-Husayn said:
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53. So the intelligent mumin strives for him to be from this saved
millah by following the Book of Allah — ‘azza wa jalla — and the Sunan
of His Messenger (sallAllahu ‘alayhi wa sallam), the Sunan of his
companions (rahmatulldhi ‘alayhim) and the Sunan of those after
them who followed them in goodness, and the statements of the
leaders of the Muslims where one does not feel an aversion when
mentioning them, such as: Sufyan Ath-Thawri, Al-Awza’i, Malik
ibn Anas, Ash-Shafi'i, Ahmad ibn Hanbal, Abi ‘Ubayd Al-Qasim
ibn Sallam and whoever was upon their way from the shuyiikh. So
whatever they rejected we also reject, and whatever they accepted
we also accept and believe. And we throw away everything besides
this.#

# It was narrated by the author in “Ash-Shar1’ah” (1/302).

And it was narrated by At-Tirmidhi (2641) from Sufyan Ath-Thawri, from
‘Abdur-Rahman ibn Ziyad Al-Ifriqi, from ‘Abdullah ibn Yazid, from ‘Abdullah
ibn ‘Amr (radiAllahu ‘anhu). And he said: “This is a mufassar gharib hadith. We do
not know it like this, except from this way.”

4 And this is the taglid (following) of the righteous Salaf and the leaders of the
Sunnah which several scholars from the people of Sunnah meant.

- Ishaq ibn Rahiiyah said: “We are verily the companions of adhering and following
our leaders and our predecessors who have gone forth rahimahumullah. We do not =
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innovate an innovation that is not in the Book of Allah, nor in the Sunnah of the
Messenger of Allah (sall Allahu “alayhi wa sallam), and no imam said it.” “ As-Sunnah”
by Al-Khallal (2135 — my tahqig).

- And Al-Barbahari said in “Sharh As-Sunnah” (93): “And know, that the din is
verily in taqlid (following). And the taqlid is of the companions of Muhammad
(sallAllahu ‘alayhi wa sallam).”

- And he said (144): “So (be aware of) Allah, (be aware of) Alldh regarding yourself.
And obligatory upon you are the athar (narrations) and the companions of the athar
(narration), and following (these). Because the religion is verily (only) following. And
those who came before us did not leave us in ambiguity, so follow them and relax. And do
not exceed the narration and the people of narration.”

- And Ad-Darimi said in “An-Naqd” (p. 298): “And Shurayh ibn Sirin said: ‘We will
not go astray as long as we adhere to the athar (narration).” And Ibrahim said: “The affair
is nothing else than the first affair. If it reached as that they would not wash anything but
the nail, then we would not transgress this. It is enough criticism of a people that we
would oppose their deeds.” So adhering to the narrations is taqlid (following). And if it is
not allowed in the claim of Al-Marist to follow a man who came before him among the
scholars, then where is the place of the following which Allah — the Exalted — mentioned:
“And those who followed them in goodness.” (At-Tawbah 9:100) And what
should a person do with the narration of the Sahabah and those who came after them,
when it is not allowed for a man to use any of it, except what he derives from his intellect
regarding the opposition to the narration? In this case the narrations are invalidated and
the information has disappeared. And seeking knowledge has been made forbidden for its
people. And the people adhere to that which comes from the intellect (and not the
evidences) from the kufr of Al-Marisi and his companions, and the impossibilities from
their explanations.”

And whoever rejects the taglid with this meaning, then he has verily intended to
invalidate the following of the Salaf and taking them as an example, and (instead)
depending upon opinion and desire. And due to this, the leaders of the Sunnah
were strict in the rejection of people like these. And Harb Al-Karmani -
rahimahullah — said in his “”Aqidah” for which he conveyed the ijma’ of the
scholars: “And whoever claims that he does not consider taqlid (following) (as being
legislated), and that he does not follow anyone in his religion, then this is the saying of a
fasiq (sinning) innovator who is an enemy of Allah, His Messenger (sall Allahu ‘alayhi
wa sallam), His religion, His Book and of the Sunnah of His Prophet (sallAllahu ‘alayhi
wa sallam). Verily with this he wants to nullify the narration, invalidate the knowledge,
extinguish the Sunnah, and to be singled out by rai, kalam, innovation and opposition.
So upon the one who says this is the curse of Allah, the angels and all people.”
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54. Al-Ajurri said: Abu Bakr ibn Abi Dawiid said: Al-Musayyib ibn
Wadih narrated to us and said: I heard Yusuf ibn Asbat say: “The
usul (fundamental principles) of bida’ are four: The Rawafid, the
Khawarij, the Qadariyyah and the Murjiah. After that every sect branched
out into eighteen groups. So that is seventy-two (different) sects. And the
seventy-third is the Jama’ah whom the Messengers of Allah (sall Allahu
‘alayhi wa sallam) said about that it is the saved one.”

Muhammad ibn Al-Husayn said:
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In these thirteen hadith 1 have verily clarified the types of

knowledge from the din which every Muslim is required to adhere

to, and he should not be ignorant about the affair of his din so that

he deviates from the path of truth. Because the din of a person is his
main capital.
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55. Al-Hasan — rahimahullah — said: “The capital of the Muslim is his
din. Whenever he dies, it dies along with him and it is not left back to men,
nor are men entrusted with it.”
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And I —in sha Allah — will after this mention the affairs of the Sunan
by which the Muslim is disciplined (or mannered). So it encourages

him to seek an addition to the knowledge which he must have. And
Allah is the One who grants success in this, in sha Allah.
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56. Abl Bakr Al-Ajurri narrated to us and said: Abt Bakr ibn Abi
Dawid narrated to us and said: Abti At-Tahir Ahmad ibn “Amr Al-
Misri and Muhammad ibn ‘Abdillah ibn ‘Amr Al-Ghazzi both
narrated to us and said: Isma’il ibn Maslamah ibn Qa’nab narrated
to us and said: “Abdullah ibn ‘Aradah narrated to us, from Zayd
ibn Hawari, from Mu’awiyah ibn Qurrah, from ‘Ubayd ibn ‘Umayr,
from Ubayy ibn Ka'b (radiAllahu ‘anhu) that the Messenger of Allah
(sallAllahu “alayhi wa sallam) called for (some water to perform) the
wudi (ablution), and then he performed wudii (while washing each
limb) one time. Then he said: “This is the function of the wudii
without which Allah does not accept any salah.” Then he
performed wudii (while washing each limb) two times. Then he
said: “This is the wudii that for whoever performs this Allah will
give two shares of the reward.” Then he performed wudii (while
washing each limb) three times. Then he said: “This is my wudii,
and the wudii of the prophets before me.”*>

4 It was narrated by Ibn Majah (420) and Al-"Uqayl1 (2/288) in the biography of
‘Abdullah ibn “Aradah, and he said: “He opposes in his hadith and he has a lot of
wahm (i.e. misconceptions).” Then he mentioned this hadith with its chain of
narration and said: “It can be looked into.”

And in “Al-Fath” (1/233): “It is a weak hadith. It was narrated by Ibn Majah, and it
has some other ways that all are weak.” And see “Al-‘Ilal” by Ibn Abi Hatim (100).
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Muhammad ibn Al-Husayn said:
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57. This proves that it is obligatory upon a person to perform wudii
while washing each limb (at least) one time, and there is no
disagreement regarding this. And whoever performs wudii while
washing each limb two times, then this is better. And whoever
performs wudii while washing each limb three times, then this is the
most complete there can be. After this there is nothing more (to be
performed). So whoever exceeds this or subtracts (from the
minimum), he has transgressed and been unjust. This is what was
narrated from the Prophet (sall Allahu “alayhi wa sallam), and he said:
“And Allah does not love those who transgress.”*

% He is referring to what was narrated nu Ahmad (6684) from ‘Amr ibn Shu’ayb,
from his father, from his grandfather who said: A Bedouin came to the Prophet
(sallAllahu ‘alayhi wa sallam) asking him about the wudi? So he showed him while
washing three times. He said: “This is the wudii. So whoever adds anything to
this, then he has done something evil, transgressed and been unjust.” And this is
a sahih hadith.

- And At-Tirmidhit - rahimahullah — said after the hadith of * Ali (radiAllahu ‘anhu)
with number (44): “And acting upon this for the majority of the people of knowledge is
that the wudu is sufficient when washing only one time. And two times is better. And the
best is three, and after that there is nothing more.”

And Ibn Al-Mubarak said: “I do not feel safe from that a person is sinning if he adds
more than three times in the wudi.”

And Ahmad and Ishaq said: “Only an afflicted person adds more than three times.”

- And Ibn Al-Mundhir said in “Al-Awsat” (2/57): “I hate the addition to the three
times, based upon the hadith which we narrated from ‘Abdullah ibn ‘Amr (radiAllahu
‘anhu), from the Prophet (sall Allahu “alayhi wa sallam).”

And his words: And he said: “And Allah does not love those who transgress.” 1 did
not find these in the (different) wordings of the hadith.
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The fifteenth hadith
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58. Al-Ajurri narrated to us and said: AbiG Bakr Ja'far ibn
Muhammad Al-Firyabi narrated to us and said: Qutaybah ibn Sa"id
narrated to us and said: Abti “Awanah narrated to us, from Khalid
ibn ‘Algamah, from ‘Abdu Khayr who said: ‘Ali ibn Abi Talib
(radiAllahu ‘anhu) came to us, and he had verily already prayed.
Then he called for (water for) purification. So we said: “What will he
do with that when he already prayed. He surely wants to teach us
(something).”
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He said: Then he was brought a big container containing water.
Then he poured (water) from the container upon his hands and
washed them three times. Then he madmada (rinsed his mouth or
gargled) and istanshaqa (rinsed his nose) three times from the palm
with which he would take the water. Then he washed his face three
times. Then he washed his right hand three times and then he
washed his left hand three times — meaning until his elbows. And
he wiped over his head one time. Then he washed his right foot
three times, and his left foot three times.
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Then he said: “Whoever is pleased to know the wudii of the Messenger of
Allah (sallAllahu “alayhi wa sallam), then this is it.”+
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Muhammad ibn Al-Husayn Al-Ajurri said:
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And this is the most complete and most excellent that the wudii can
be. And all praise is due to Allah.

47 It was narrated by Ahmad (1133) and Abt Dawiid (111 and 112).

And At-Tirmidhi (44) narrated it shortened, and he said: “And in this issue there is
from ‘Uthman, ‘Aishah, Ar-Rabi’, Ibn ‘Umar, Abi Umamah, Abii Rafi’, ‘Abdullah ibn
‘Amr, Mu’awiyah, Abii Hurayrah, Jabir, ‘Abdullah ibn Zayd and Ubayy (radiAllahu
‘anum). And the hadith of “Ali (radiAllahu ‘anhu) is the best thing in this issue, and the
most correct.”
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59. Abii Bakr Al-Ajurri narrated to us and said: Abii Ja’far Ahmad
ibn Yahya Al-Hulwani narrated to us and said: Muhammad ibn As-
Sabbah Ad-Dulani narrated to us and said: Waki” ibn Al-Jarrah
narrated to us and said: Al-A’mash narrated to us, from Salim ibn
Abi Al-Ja’d, from Kurayb who said: Ibn *Abbas (radiAllahu ‘anhuma)
narrated to us, from his aunt Maymunah (radiAllahu ‘anhumd) the
wife of the Prophet (sallAllahu ‘alayhi wa sallam) who said: “I placed
(some water for) ghusl for the Prophet (sallAllahu ‘alayhi wa sallam), so
he washed himself from janabah (major impurity). Then he turned over the
container with his left hand over his right hand, and he washed his two
hands. Then he poured (water) over his private parts and washed it. Then
he placed his hand upon the wall or upon the ground and scrubbed it. Then
he madmada (rinsed his mouth or gargled) and istanshaqa (rinsed his
nose) and washed his face and two arms. Then he poured (water) over his
head three times. Then he poured water over the rest of his body. Then he
stepped aside and washed his feet.” She said: “Then I brought him a
garment, but he said like this.” And Waki” shook his hand as if he was
saying: “No. "

8 It was narrated by Ahmad (26798 and 26856), Al-Bukhari (259, 265, 266 and
281) and Muslim (317).
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60. Abi Bakr Al-Ajurri narrated to us and said: Ibrahim ibn Miisa
Al-Jawzi narrated to us and said: Zuhayr ibn Muhammad Al-
Marwazi narrated to us and said: ‘Ubaydullah ibn ‘Abdil-Majid
narrated to us and said: Abu Al-Awwam Al-Qattan narrated to us
and said: Qatadah and Aban ibn Abi “‘Ayyash narrated to us, both
of them from Khulayd Al-“Asari, from Abu Ad-Darda (radiAllahu
‘anhu) who said: The Messenger of Allah (sallAllahu ‘alayhi wa
sallam) said: “Five (things), that whoever comes with them on the
Day of Resurrection along with iman, he will enter Paradise. The
one who uphold the five prayers, in their (correct) aspects, their
rukii’, their sujiid and their times, and he pays the zakah while
being pleased with this.”
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He said: And he used to say: “And by Allah, no-one but a mumin
does this. And he fasts in Ramadan, performs hajj to the House if
he is capable of travelling thereto, and he upholds the trust.”
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They said: “O Abii Ad-Darda. What is upholding the trust?”
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He said: “Performing ghusl from the janabah. Because, Allah — "azza wa
jalla — verily did not entrust the son of Adam to anything from the affair
of his din besides that.”*
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Muhammad ibn Al-Husayn said:
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61. And this proves for the people of intellect that iman, just as we
have said, is not fulfilled except by the deeds, and that Allah — ‘azza
wa jalla — obligated five prayers upon the muminiin ever day and
night in their (prescribed) times, with the complete rukii’, lifting the
hands after the rukii’, the sujiid, the complete sitting between the
two sujiid along with the correct takbir before this. And (also) good
(or correct) recitation of Al-Hamd (i.e. Siirah Al-Fatihah) and others
than it, along with the complete taharah based upon knowledge.
And the salah based upon knowledge. And every obligatory act of
worship in Islam he must perform based upon knowledge. And
Allah is the One who grants success in this, in sha Allah.

# It was narrated by Abi Dawud (429) and Al-"Uqayli in “Ad-Du’afa” (3/123) in
the biography of “Ubaydullah ibn *Abdil-Majid Abt ‘Alr Al-Hanafi. Ibn Ma'in
said: “He is nothing.” And Al-"Uqayli chained this hadith to him and said: “It is not
followed up upon.”
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62. Al-Firyabi informed us and said: Qutaybah ibn Sa’id narrated
to us and said: “Abdullah ibn Lah1’ah narrated to us, from Yazid ibn
Abi Habib, from Muhammad ibn ‘Amr ibn Halhalah, from
Muhammad ibn ‘Amr Al Amiri who said: I was in a gathering of
the companions of the Messenger of Allah (sallAllahu ‘alayhi wa
sallam) when they started mentioning his salah between each other.
Then Abu Humayd As-Sa’id1 (radiAllahu ‘anhu) said: “I will teach
you the salah of the Messenger of Allah (sallAllahu ‘alayhi wa sallam).
And this was from my passion. I saw the Messenger of Allah (sall Allahu
‘alayhi wa sallam) when he would get up for the prayer he would say the
takbir and then recite. Then when he made rukii” he would place his palms
on his knees and he would spread between his fingers. Then he would bend
his back without raising his head, and he would not lower it.”
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Muhammad ibn Al-Husayn said:
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“Without raising his head.” This mean: In his rukii” he would not raise
his head above (the level of) his back.
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“And he would not lower it.” (This means:) He would not drop it
(towards the ground). Rather, he would stretch out his back and
head so both of them would be straight.
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Then we return to the hadith:
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He said: “Then when he raised his head (from rukii’) he would stand up
straight until every one of his limbs would return to its place. And when
he made sujiid he placed his forehead and nose, his palms, his knees and
the forepart of his feet. Then he settled in the sujiid and when he raised his
head he settled in his sitting. And when he sat after the two rak’ah he
would sit upon the bottom of his left foot and he would erect his right foot.
And when it was (the sitting after) the fourth rak’ah he would place his
left hip on the ground, and he would bring out his two feet from one side.”>

% It was narrated by Ahmad (23599), Al-Bukhari (828), Abtt Dawud (731) and At-
Tirmidhi (304), with wordings close to it.
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63. Abii Bakr Al-Ajurri narrated to us and said: Al-Firyabi narrated
to us and said: Qutaybah ibn Sa"id narrated to us and said: Bakr ibn
Mudar narrated to us, from Ibn ‘Ajlan, from ‘Al ibn Yahya Az-
Zurad], from his father, from his uncle — and he attended Badr —
who said: We were with the Messenger of Allah (sallAllahu “alayhi
wa sallam) when a man entered the masjid. Then he got up in one
corner of the masjid and prayed, and the Messenger of Allah
(sallAllahu ‘alayhi wa sallam) was looking at him while he did not
notice. Then he left. Then he came to the Messenger of Allah
(sallAllahu ‘alayhi wa sallam) and greeted him. So he returned the
greeting to him and then he said to him: “Go back and pray, for you
have verily not prayed.”
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He said: I do not know if it was after the third time or the second
time (that the Messenger of Allah (sallAllahu ‘alayhi wa sallam) said
this to him) that he said: “By the One who sent you with the Book. I

have verily strived and cared (to perform it as good as I can), so teach me
and show me.”

98



GEF A JRib 5 F sl sl Uogid Bliah ST 3y 18 B (g s
j“; c\j\?}uﬂ d',..a.‘aaj/c 5 :é5 :\5,;:»\ j“: c\:uj\s ‘j.:\i;j :&5- é}\ ? 4\2/5\3 ‘fi’qoh/”, é} g/j\ ? c%}é\ ;/":
L Capiab JEB I3 Cie 130 (Ml Zpaked G5 Ml 2 0B fuls E5 1))

«hMo e diiats LE\s E3 e Caiali) a3
Then the Messenger of Allah (sallAllahu ‘alayhi wa sallam) said:
“When you want to (perform) the salah, then perform the wudii and
perform the wudii well. Then get up and face the giblah. Then say
the takbir. Then recite. Then perform rukii’ until you settle in the
rukii’. Then get up until you stand up straight. Then perform sujiid
until you settle in the sujid. Then get up until you settle while
sitting. Then perform sujiid until you settle in your sujiid. When
you do as such, then you have performed your salah. And whatever
you take away from this, then you have verily taken it away from
your salah.”'
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And a group (of narrators) narrated this hadith from Abt Hurayrah
(radiAllahu “anhu) similar to this or the same as it.5

51 It was narrated by Ahmad (18997), Abti Dawiid (757) and At-Timidhi (302)
who said: “The hadith of Rifa’ah ibn Rafi’ is a hasan hadith. And this hadith was
narrated from Rifd’ah from other ways (as well).”

I said: There verily occurred much disagreement regarding the isnid of this
hadith. But what testifies to its correctness is the hadith of Aba Hurayrah
(radiAllahu ‘anhu) which is in the two “Sahih”, and it is well-known as the hadith
of the one who is unwholesome in his salah.

52t was narrated by Al-Bukhari (757 and 793) and Muslim (397).
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64. Al-Ajurri narrated to us and said: Al-Firyabi narrated to us and
said: Safwan ibn Salih narrated to us and said: Al-Walid ibn Muslim
narrated to us and said: Shaybah ibn Al-Ahnaf Al-Awza'1i narrated
to us and said: Abu Sallam Al-Aswad narrated to us and said Abu
Salih Al-Ash’ari narrated to us, from Abu ‘Abdillah Al-Ash’art who
said: The Messenger of Allah (sallAllahu ‘alayhi wa sallam) led his
companions in the prayer. Then he sat down with a group of them.
Then a man entered, and he got up and prayed. But he did not
perform rukii’, and he was pecking (i.e. hasten) in his sujid. And the
Prophet (sallAllahu ‘alayhi wa sallam) was looking at him. Then he
said: “Do you see this (man), if he died upon that (what he is doing),
he would verily die upon something other than the millah of
Muhammad (sallAllahu ‘alayhi wa sallam). He is pecking in his
salah just as a crow pecks in blood. The example of the one who
prays and does not perform the rukii’ and he pecks in his sujiid, is
like the hungry person who only eats a date or two dates; how will
they suffice him. So perform the wudii in a complete manner, and
woe to the heels from Hellfire. And perform the rukii’ and sujiid in
a complete manner.”
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Abu Salih said: I said to Abt ‘Abdillah Al-Ash’ari: “Who narrated
this hadith to you?”
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So he said: “The leaders of the soldiers: Khalid ibn Al-Walid, ‘Amr ibn

Al-"As, Yazid ibn Abi Sufyan and Shurahbil ibn Hasanah. All of these
heard the Prophet (sallAllahu ‘alayhi wa sallam) (say this).”

53 It was narrated by Abu Ya'la (7184 and 7350) and Ibn Khuzaymah in his
“Sahih” (665).

And in its isnad is Shaybah ibn Al-Ahnaf. Al-Bukhari wrote his biography in his
“Tarikh Al-Kabir” (2667) and Ibn Abi Hatim in “Al-Jarh wat-Ta’dil” (1479), and
both of them did not mention any criticism or praise regarding him.

And the wording of the hadith has other ahadith that testify to its correctness.
Among these are the hadith of the one who is unwholesome in his saldh, which
was narrated by Al-Bukhari (757 and 793) and Muslim (397).
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65. Abii Bakr Muhammad ibn Al-Husayn Al-Ajurri narrated to us
and said: Al-Firyabi narrated to us and said: Abt Ayyub Sulayman
ibn “Abdir-Rahman Ad-Dimashdi narrated to us and said: Isma’il
ibn ‘Ayyash narrated to us, from ‘Abdullah ibn ‘Abdir-Rahman ibn
Abi Husayn, from Shahr ibn Hawshab that he met Abii “Umamah
Al-Bahili and he asked him about the hadith of ‘Amr ibn ‘Abasah
As-Sulami when he narrated to Shurahbil ibn As-Simt and his
companions, that he heard the Messenger of Allah (sallAllahu ‘alayhi
wa sallam) say: “Whoever shoots an arrow in the path of Allah, and
then he either hits or misses (his target), then all of his arrow is like
freeing four descendants of Isma’il.
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And whoever becomes gray-haired in the path of Allah, then he will

have a light on the Day of Resurrection. And whoever frees a
Muslim slave, then this will be his ransom from Hellfire.
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And whoever get up to (perform) the wudii while considering it as

an obligation and a right upon himself (that he must perform), and
he cleanses his mouth (or gargles), then his sins will be forgiven
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with the first drop (of water falling) due to his purification. And
the same when he washes his face. And the same when he washes
his hands. And the same when he wipes his head. And the same
when he washes his feet. So if he sits down, he sits down in safety.
And when he prays it is accepted from him.”
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Shahr ibn Hawshab said: Abti Umamah narrated this hadith to me,
just as he heard it from the Messenger of Allah (sallAllahu ‘alayhi wa
sallam).>*
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Muhammad ibn Al-Husayn said:
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66. In these ahadith 1 have verily mentioned from the knowledge
about taharah, the knowledge about salih and the virtue of the
taharah, what there is an abundance of knowledge in, and it
encourages the people of intellect to seek additional knowledge to

the knowledge that I have mentioned from that which it is
necessary to know and to act upon.
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And these ahadith are an admonition to the people of intellect in
order for them to increase in insight in their din and well-performed

5 It was narrated by Ibn Bushran in his “Amali” (19) by way of the author.

And it was narrated by Ahmad (17020-17024 and 17021), Abu Dawud (3966), An-
Nasai in “Al-Kubra” (4335), Abdur-Razzaq (154 and 9544) and “Abd ibn Humayd
(302). And this hadith has ahadith that testify to its correctness. See At-Tirmidhi
(1638), Al-Bukhari (6715), Ibn Hibban in his “Sahih” (2938) and Muslim (244).
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worship to their Lord by performing His obligatory acts of worship
and refraining from His forbidden deeds, just as He has
commanded it and not how they want (to perform it) without
knowledge. So know this. And Allah is the One who grants success
in this and the One who helps in this, in sha Allah.
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67. Abti Bakr Al-Ajurri narrated to us and said: Abu Bakr
Muhammad ibn Yahya ibn Sulayman Al-Marwazi narrated to us
and said: Abti “Ubayd Al-Qasim ibn Sallam narrated to us and said:
‘Abdullah ibn Salih narrated to us, from Al-Layth ibn Sa’d, from
Abl Az-Zubayr, from Sufyan ibn ‘Abdir-Rahman, from ‘Asim ibn
Sufyan Ath-Thagqafi, from Abt Ayyub Al-Ansari who said: The
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “Whoever
performs the wudii just as he was commanded, and prays as he was

commanded, then he will be forgiven for what has gone forth of
(evil) deeds.”

¢l it
“It is as such, O ‘Ugbah?”

He said: “Yes.” 5

Muhammad ibn Al-Husayn said:

5 It was narrated by Abtt Muhammad Al-Barazali in “Mashikhah Abi Bakr ibn
‘Abdid-Daim” (81) by way of the author.

And it was narrated by Ahmad (23595), An-Nasai in “Al-Kubra” (139), Ibn Majah
(1396) and Ibn Hibban in his “Sahih” (1042).
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This means that Abii Ayyiib made “Ugbah ibn ‘ Amir testify, saying
to him: “Did you not hear the Messenger of Allah (sallAllahu ‘alayhi wa
sallam) say this?”

e 2y R U 6
So “Ugbah ibn *Amir said to him: “Yes.”
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Muhammad ibn Al-Husayn said:

038 53 e 48 08" Ly wotlial g ool it 6 ey oy o5 228 - wA

2

Aokt o fad Sghahy o4 G5 A 08 BB e i A2 w8 Jos At us T Bl

68. So whoever performs the wudii based upon knowledge, and
performs the ghusl from janabah based upon knowledge, and prays
the prayers based upon knowledge, then his virtue is great. And
whoever is careless in this, and he performs the wudii just like he
wants to, and prays just like he wants to without any knowledge
that has gone forth, then to Allah we belong and to Him we shall
return. (This is) a catastrophe in which there is a great (sin).

Muhammad ibn Al-Husayn said:
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There has verily gone forth (until now) from the taharah and the
salih what there is sufficiency in, and it encourages to seek
additional knowledge, in sha Allih.

106



Og ity SIEN Egud)
The twenty third hadith

G580 25 Bl G106 Al a3 13 sas S 416 06 e S g 8hs — 1
ol el Ul 15 e 3 il 13 35 106 b g skl 06
Jors 3 i e ) Qs 55 1 G R ] A s G 206 T 0 U2
1dshd (Ul (el B> A 5 F Ol A bl 533 o o [E3T] Blns

ialid b 635 e 1 06 o3 11 Cah (ol BEST 1008 0illy J

69. Abii Bakr Al-Ajurri narrated to us and said: Aba Bakr Ja’far ibn
Muhammad Al-Firyabi narrated to us and said. Ishaq ibn Rahtayah
narrated to us and said: An-Nadr ibn Shumayl narrated to us and
said: Hammad ibn Salamah narrated to us, from ‘Asim, from Abu
Salih, from Abti Hurayrah, from the Messenger of Allah (sallAllahu
‘alayhi wa sallam) who said: “There is no man who has some wealth
and does not pay the right of Allah — tabaraka wa ta’ala — upon it,
except that Allah — ‘azza wa jalla — will send poisonous snake to
him that has two black spots (above its eyes). Then it will bite (or
snap) at him until there will be judged between the people. So he
says: ‘What is between me and you?’ So it says: ‘I am your treasure
which you have gathered for this day.” He said: Then he puts his
hand in its mouth and it eats away at it.”>

Muhammad ibn Al-Husayn said:
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70. This — may Allah have mercy upon you — is verily the money (or
wealth) where no zakah has been paid on it.

% It was narrated by Ahmad (8661 and 10344), Al-Bukhari (1403) and Muslim
(988).
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And as for money where zakah has been paid on it and it has been
earned lawfully, then that is no treasure. If its owner spends from
it, he spends lawfully. And if he leaves it behind after him (i.e. after
his death), then he leaves behind lawful and blessed money (or
wealth), in sha Allah.
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And it was verily narrated from the Prophet (sallAllahu ‘alayhi wa
sallam) that he said: “Righteous (or lawful) wealth is good for the
righteous man.”>

571t was narrated by Ahmad (17763) and Al-Bukhari in “Al-Adab Al-Mufrad”
(299) from the hadith of ‘Amr ibn Al-'As (radiAllahu ‘anhu), and it is a sahih hadith.
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71. Abii Bakr Al-Ajurri narrated to us and said: Al-Firyabi narrated
to us and said: Abu Bakr ibn Abi Shaybah narrated to us and said:
Waki’ ibn Al-Jarrah narrated to us and said: Al-A’mash narrated to
us, from Al-Ma'rtr ibn Suwayd, from Abt Dharr who said: I came
to the Prophet (sallAllahu ‘alayhi wa sallam) while he was sitting in
the shadow of the Ka’bah. Then when he saw me he said: “They are
the losers, by the Lord of the Ka’bah.”
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He said: So I approached until I sat down next to him. But I did not

stay there, so I got up and said: “O Messenger of Allah, may my father
and mother be sacrificed in your place, and who are they?”
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He said: “They are those with the most wealth. Except those who
says like this, and like this, and like this, and like this.” (Le. gives
away) from their fronts, and from their backs, and from their right
side and from their left side. “And those are few.”
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Then he said: “There is no owner of camels, nor sheep>, who does
not pay his zakah, except that it (i.e. the animals) will come on the
Day of Resurrection larger and fatter than they were, until they
will butt him with their horns and tramp him with their hoofs.
Every time the last of them finish with him, then the first of them
return to him. (This will continue) until Allah judges between the
creations — or the people.”>

% And in “Sahth Muslim”: “...nor cows or sheep.”
% It was narrated by Ahmad (21351 and 21491), Al-Bukhari (6638) and Muslim
(990).
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72. Abu Bakr narrated to us and said: Abu Bakr ibn Abi Dawud
narrated to us and said: Abu At-Tahir Ahmad ibn ‘Amr ibn Sarh
Al-Misr1 and “Abdullah ibn Muhammad Az-Zuhri both narrated to
us and said: Sufyan ibn “Uyaynah narrated to us and said: “Amr ibn
Yahya Al-Mazini narrated to us, from his father, from Abti Sa"id Al-
Khudri (radiAllahu ‘anhu) who said: The Messenger of Allah
(sallAllahu “alayhi wa sallam) said: “There is no zakah upon what is
less than five awagq, and there is no zakah upon what is less than
five dhawd, and there is no zakah upon what is less than five
awsug.”®
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Muhammad ibn Al-Husayn said:
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73. The meaning of his (‘alayhis-salam) words: “There is no zakah
upon what is less than five awaq (pl. iiqiyyah).” This means: There
is no zakah upon what is less than two hundred dirham. And the
iqiyyah is forty dirham. There is ijma’ (scholarly consensus) that the
zakah is not obligatory upon less than two hundred dirham. But
when two hundred dirham are completed, and the prescribed time
for it has passed, and there are still two hundred dirham, then a

% It was narrated by Ahmad (11030), Al-Bukhar1 (1405) and Muslim (980).
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fourth of a tenth (i.e. 2,5 percent) becomes obligatory upon it, and
that is five dirham.
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And (regarding) his word: “And there is no zakah upon what is less
than five dhawd.” And ‘the dhawd’ is one from the camels.
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a. So whoever has less than five dhawd of camels, then there is
nothing upon him regarding them.
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b. But when five are completed, and they are cattle that are grazing
livestock, and the prescribed time has passed since they became
five, then in it there is one sheep (to be paid in zakah) until nine
(dhawd).
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And his words: “And there is no zakah upon what is less than five
awsuq (pl. wasq).” This is the zakah of cultivation from the wheat,
barley, corn, or the grains which are eaten, grinded and stored (for
eating). And likewise the fruits of the palm trees and the raisins.
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If the amount of every type of these things reaches five awsuq and
upwards, then there is zakah in it. And what is lesser than five
awsuq, then there is no zakah in it.
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And “the wasq” is sixty si’, the amount of which is three hundred
and twenty ratl, the amount of which is thirteen gafiz and two
makkitk and two kiljah:%!
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- So whatever is watered by flowing water or the rain, then in it a
tenth (must be paid).
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- And whatever is water by sprinkling or buckets and what is
similar to this, then in it the half of a tenth (must be paid). So know
this.

¢! Translator: All the Arabic terms in this paragraph are units of measurement.
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74. Abii Bakr Al-Ajurri narrated to us and said: Abii Ja'far Ahmad
ibn Yahya Al-Hulwani narrated to us and said: Yahya ibn “Abdil-

Hamid Al-Himmani narrated to us and said: “Abbad ibn Al-
‘Awwam narrated to us, from Sufyan ibn Husayn.
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Abii Bakr Al-Ajurri narrated to us and said: Abii Bakr ibn Abi
Dawid narrated to us and said: Ziyad ibn Ayyub narrated to us
and said: ‘Abbad narrated to us and said: Sufyan ibn Husayn
narrated to us, from Az-Zuhri, from Salim, from Ibn ‘Umar
(radiAllahu ‘anhuma) that the Prophet (sallAllahu ‘alayhi wa sallam)
wrote the book of sadagah (i.e. a book or writing about zakah), but
he did not send it out to his employees before the Messenger of
Allah (sallAllahu ‘alayhi wa sallam) was taken. He tied it to his sword.
Then when he was taken (i.e. died) Abu Bakr (radiAllahu ‘anhu)
acted upon it until he was taken. Then ‘Umar (radiAllahu ‘anhu)
acted upon it until he was taken. And it said in it:
For every five of camels there is one sheep (to be paid).

And for every ten there are two sheep.
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And for every fifteen are three sheep.
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And for every twenty camels are four sheep.
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And for every twenty-five to thirty-five there is a bint makhad (i.e. a
she-camel that has entered its second year until its end) (to be paid).
And if they are more and up until forty-five, then there is a ibnah
labiin (i.e. a she-camel that has entered its third year until its end)
(to be paid).
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And if they are more and up until sixty, then there is a higqah (i.e. a
camel that has entered into its fourth year and until it ends) (to be
paid).
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And if they are more and up until seventy-five, then there is a
jadha’ah (i.e. a four year old she camel) (to be paid).
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And if they are more and up until ninety, then there are two ibnah
labiin.

g Gphe () OB 4 23 158

And if they are more and up until hundred and twenty, then there
are two higqah.
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And if they are more than hundred and twenty, then for every fifty
there is a higqah, and for every forty there is a ibnah labiin.
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And regarding sheep, then for every forty sheep and up until
hundred and twenty, there is one sheep (to be paid).
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And if they are more and up until two hundred, then two sheep.
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And if they increase by one sheep and up until three hundred, then
three sheep.
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And if they are more than three hundred, then one sheep for every
hundred sheep. And there is nothing upon it (i.e. the extra after
three-hundred) until they reach a hundred. And one should not
gather between what has been separated, nor separate between
what is gathered out of fear of (paying more in) the sadaqah (i.e.
zakah).
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And whatever (zakah) which is from two people whose wealth are
mixed, then (after the zakah has been taken) they give back to each
other (i.e. make an account between them) in equality.c?
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And in the zakah an old or defect (animal) is not taken.

©2 Translator: So if the total amount of wealth — for example —is 135 sheep, and
one partner owns a third while the other partner owes two thirds, then two
sheep from the whole amount is paid, and then the owner of the two thirds
returns the value of what the owner of one third has paid in excess.
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He said: And Az-Zuhri said: “When the musaddiq (i.e. the one
entrusted to take the zakah) comes, the sheep are divided into three (types):
A third of the best, a third of medium standard, and a third with the worst.

Then the musaddiq takes from those of medium standard.” And Az-Zuhri
did not mention the cows.®
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Muhammad ibn Al-Husayn said:
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75. And the meaning of: “And one should not gather between what
has been separated, nor separate between what is gathered out of

fear of the sadaqah (i.e. zakah).” In certain areas or villages then if
the people knew that the musaddiq was coming their way to take

63 It was narrated by Ahmad (4632-4634), Abi Dawud (1568) and At-Tirmidhi
(621) who said: “And in this issue there is from Abii Bakr As-S-Siddig, Bahz ibn
Huakim, from his father, from his grandfather, and Abii Dharr and Anas (radiAllahu
‘anhum). And the hadith of Ibn ‘Umar (radiAllahu ‘anhu) is a hasan hadith. And the
majority of the scholars act upon it.”

And it wa narrated by Abti Dawd (1570) from Ibn Al-Mubarak. From Yiinus
ibn Yazid, from Ibn Shihab who said: “This is a copy of the writing of the Messenger
of Allah (sallAllahu ‘alayhi wa sallam) which he wrote regarding the sadagah (i.e. zakah),
and it is with the family of ‘Umar ibn Al-Khattab (radiAllahu ‘anhu).”

Ibn Shihab said: “Salim ibn ‘Abdillah ibn ‘Umar read it for me so I memorized it as it
was, and it is what ‘Umar ibn "Abdil-"Aziz copied from ‘Abdullah ibn ‘Abdillah ibn
‘Umar and Salim ibn "Abdillah ibn ‘Umar.” And he mentioned the hadith.

And this hadith is narrated from many ways, and it is a sahih hadith.
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their zakah, and three person would be the same so that each one of
them would have forty sheep. Then they would say to each other:
“Come and lets us mix them all.” So they would say: “We are three
whose wealth are mixed, and we have one hundred and twenty sheep.”
Then the musaddiq would take one sheep from them, and then they
would decrease the poor people by two sheep. Because if they had
left them as they were, then one sheep was obligatory upon every
one of them (to pay). So they were prohibited from doing this, and
this is the meaning of: “The separated is not gathered out of fear for the
zakah increasing for them.”
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And his (‘alayhis-salam) words: “Nor should what is gathered be
separated.” This is an address to the one working with the zakah. It
is said to him: (For example) if there are two people whose wealth
is mixed, and they have eighty sheep, then one sheep is obligatory
(to pay) for them, and (their wealth) is not separated for them, so
that he says: “If I separated (their wealth) for them, then I can take one
sheep from each one of them.” So he commanded each one of them (i.e.
the collector and the owner of wealth) to everything as it is
(commanded), and to fear Allah ‘azza wa jalla.*

% Abt Dawud — rahimahullah — said in “As-Sunan” (1571): ‘Abdullah ibn Salamah
narrated to us and said: Malik said: “The words of ‘Umar ibn Al-Khattab (radiAllahu
‘anhu): “And one should not gather between what has been separated, nor
separate between what is gathered.” This is that each man has forty sheep. Then
when the musaddiq approaches them, they gather them in order for them not to pay more
than one sheep.

‘Nor separate between what is gathered.” (This is) that two persons whose wealth is
mixed each has one hundred and one sheep, and so there is three sheep upon them (to be
paid). But when the musaddiq approaches them, they separate between them so that only
sheep is upon each of them (to be paid). And this is what I have heard regarding this.”
And see: “Al-Muwatta” (1/264).
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And his (‘alayhis-salam) words: “And whatever (zakah) which is
from two people whose wealth are mixed, then (after the zakah has
been taken) they give back to each other (i.e. make an account
between them regarding what is left) in equality.”

Muhammad ibn Al-Husayn said:
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76. The scholars have verily differed (or disagreed) regarding the
meaning of this. Malik says, and this is the opinion of Abii Thawr:
If the wealth of two people are mixed in sheep or cows, and there
in each of their (individual) share is zakah (to be paid), then zakah of
one person (owning the total amount of sheep) is taken from them.
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And if they are two whose wealth is mixed in sheep, who if they
separated them then no zakah would be obligatory upon each of
their (amount of) sheep, then there is no zakih obligatory upon it.
Then it is as if they are two partners who have forty sheep that are

mixed. Each one of them has twenty sheep, and if they separated
them there would nothing (to be paid) upon each one of them.
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And if they are two partners who own eighty sheep, and each one
of them has forty sheep, then one sheep if obligatory for them (to
pay); a half of a sheep for each one of them.
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And if they are two whose wealth is mixed in hundred and twenty
sheep; one of them has eighty sheep and the other has forty sheep,
and the musaddig comes and takes the zakah from them (which is)
one sheep, then they give back to each other (or make an account
between each other) in equality. Upon the one owning eighty sheep
two thirds of a sheep was obligatory, and upon the one owning
forty sheep a third of sheep.
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But according to the opinion of Ash-Shafi’t and Ahmad ibn Hanbal
— rahimahuma Allah — and others than them, then the two people
whose wealth are mixed are made to pay the zakah of one person
(owning the total amount of wealth that they share) and then they
give back to each other in equality. As if a man had thirty sheep and
the other has ten sheep which are mixed, then from both of them
one sheep is taken. Upon the one who owns thirty sheep three
quarters of a sheep is obligatory (to pay), and upon the one who
owns ten sheep a quarter of a sheep.
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And it is also as such with what is more than this meaning, so know
this, in sha Allih.
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77. Abii Bakr Al-Ajurrinarrated to us and said: Abii Bakr Al-Firyabi
narrated to us and said: Ishaq ibn Rahtiyah narrated to us and said:
Sufyan ibn ‘Uyaynah narrated to us, from Az-Zuhri, from Abu
Salamah, from Abt Hurayrah (radiAllahu ‘anhu), from the
Messenger of Allah (sallAllahu ‘alayhi wa sallam) who said:
“Whoever fasts in Ramadan due to iman and while expecting a
reward from Allah (for his fasting), then Allah will forgive what
has gone forth from his sins. And whoever stands (in prayer) on the
Night of Qadr due to iman and while expecting a reward from
Allah, then Allah will forgive what has gone forth from his sins.”®

Muhammad ibn Al-Husayn said:
e o s b L [olstg] e A5 QW 0 B By 40sf b s - VA
55 3 81 s G g 1 o el el

78. The meaning of this is —and Allah knows best —“the 7man (belief)
in’ that Allah has obligated this upon him.

And ‘expecting a reward (from Allah)" (means) that he is content
with what will follow him of hunger and thirst, and refraining from
the wife and the slave-girl during the day, (all) for the sake of Allah
‘azza wa jalla.

% It was narrated by Ahmad (9445), Al-Bukhari1 (1901 and 2014) and Muslim
(760).
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79. Abii Bakr Al-Ajurri narrated to us and said: Abt Bakr ibn Abi
Dawiid narrated to us and said: Muhammad ibn Sa’d Al-*Awfi
narrated to us and said: My father narrated to me and said: My
uncle Al-Husayn ibn Hasan narrated to me, from his father, from

his grandfather ‘Atiyyah Al-‘Awfi, from Ibn ‘Abbas (radiAllahu
‘anhuma) regarding Allah’s — “azza wa jalla — Words:
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“0 you who believe, siyam (fasting) was prescribed upon you just
as it was prescribed upon those before you, in order for you to
achieve tagwa.” (Al-Baqarah 2:183)
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He said: “Fasting was three days in every month. Then this was
abrogated by what Allah — the Exalted — revealed of fasting in the month
of Ramadan.
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This was the first fasting, from the ‘atamah (i.e. the first third of the night

after the remaining light from the sun has disappeared). So whoever
prayed (at the time of) the ‘atamah then it was forbidden for him to eat,
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drink and have intercourse until the coming night. And in this fasting
Allah made the fidyah to be feeding a poor person. So whoever wanted —
whether he was travelling or residing — to feed a poor person and break his
fast, then this was a permission granted to them. Then Allah — ‘azza wa
jalla — revealed in the second fast the permission of eating and drinking
and having intercourse in the night until the morning which Allah — "azza
wa jalla — has prohibited in the first fast. And He revealed regarding the
last fast:
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“Then the same number (of days) from other days.”
(Al-Baqgarah 2:184)
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And Allah — "azza wa jalla — did not mention regarding the last fast the
fidyah of feeding a poor person, so the fidyah was abrogated. And He
clarified this regarding the last fast with His Words:
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“Allah wants to make things easy for you, and He does not want
to make things difficult for you.” (Al-Bagarah 2:185)
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And this is breaking the fast when travelling, and He made it to be the
same number (of days) from some other days.
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And His — ‘azza wa jalla — Words:
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“Allah knows that you were deceiving yourselves, so He forgave
you and pardoned you.” (Al-Baqarah 2:187)
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In the beginning of when the people accepted Islam, then when one of them
would fast, he would fast during the day until he would reach the evening,
then he would eat some food between it (i.e. when the evening began) and
until the ‘atamah. Until when the ‘atamah was prayed, then Allah
prohibited the food for him until he entered the next evening. And verily,
one time where ‘Umar ibn Al-Khattab (radiAllahu ‘anhu) was up (during
the night) his soul seduced him and he came to his family for some of his
needs. Then when he had performed ghusl he began crying and blaming
himself with the most severe of blaming I have (ever) seen. Then he went
to the Messenger of Allah (sallAllahu ‘alayhi wa sallam) and said: ‘O
Messenger of Allah, I verily apologize to Allah — “azza wa jalla — and then
to you due to this mistake from my soul. Because it verily beautified for me
to have intercourse with my family. So can you find any concession for
me, O Messenger of Allah?” So he said: ‘It was not befitting for you to
do this, O ‘Umar.”
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Then when 'Umar reached his house he (i.e. the Prophet (sall Allahu ‘alayhi
wa sallam)) sent for him and he came to him, and Allah — ‘azza wa jalla —
had verily revealed his excuse. So He excused him in a verse in the Quran.

And Allah — *azza wa jalla — commanded His Messenger to place it in the
middle hundreds of Siirah Al-Bagarah. And Allah — ‘azza wa jalla — said:
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“It has been allowed for you on the night of the fast to have
intercourse with your women. They are garments for you and
you are garments for them. Allah knows that you were
deceiving yourselves, so He forgave you and pardoned you.”
(Al-Baqarah 2:187)

By this He meant that which ‘Umar did.”®

Muhammad ibn Al-Husayn said:
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80. And in the hadith of Mu’adh ibn Jabal (radiAllahu ‘anhu) and
others than him, and also (from) Ibn ‘Abbas (radiAllahu ‘anhuma) in
another hadith than this one they said: “And if they would fall asleep
when they fasted (and sleep past the time of the prayer at ‘atamah), then it
would not be allowed for anyone of them to eat or have intercourse (until
the coming evening). Then Sirmah ibn Qays came (home), and he had
verily been working in his garden, and he fell asleep before having broken
his fast. Then he woke up without having eaten or drunk (anything), so he

% It was narrated by At-Tabar1 in his “Tafsir” (3/157) in a shortened version.

Ibn Al-Qayyim said as it is stated in “Mukhtasar As-Sawa’iq” (p. 488): “And this
isnad is well-known and both Ibn Jarir, Ibn Abi Hatim, ‘Abd ibn Humayd and others
narrate by it, from Ibn "Abbas (radiAllahu ‘anhu). And it is an isndd that is common and
widespread amongst the people of knowledge, and they are trustworthy.”

The mursal narration was narrated by Ibn Dawd in his “Sunan” (506).

Also see Al-Bukhari (1915) and Muslim (1096).
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woke up in a weak state. Then the Messenger of Allah (sallAllahu “alayhi
wa sallam) saw him and said to him: ‘"How come I see you are weak?’
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So he said: ‘O Messenger of Allah, I was working during the day in my
garden, then I came (home) extremely tired, and I fell asleep before I broke
my fast.” And ‘Umar ibn Al-Khattab came and he had engaged in
intercourse with his wife after she had slept. So Allah — “azza wa jalla —
revealed regarding these two and regarding all of the people:
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“It has been allowed for you on the night of the fast to have
intercourse with your women. They are garments for you and
you are garments for them. Allah knows that you were
deceiving yourselves, so He forgave you and pardoned you. So
now you can have intercourse with them and seek what Allah
has decreed for you. And eat and drinking until the white thread
becomes clear to you from the black thread from the fajr.”
(Al-Baqarah 2:187)

Until the end of the verse.5

7 It was narrated by Ahmad (22124) and Abt Dawiid (507) from the hadith of
Mu’adh (radiAllahu ‘anhu).

Ibn Khuzaymah said in his “Sahth” (384): “’Abdur-Rahman ibn Abi Layla did not
hear from Mu’adh ibn Jabal (radiAllahu ‘anhu).”

And there is much disagreement regarding the isnad of this hadith. Ad-Daraqutni
spoke about this in “Al-"Ilal” (976) and he clarified that what is correct regarding
it, is the narration of the one who declares it as mursal from Ibn Abi Layla from
the Prophet (sallAllahu ‘alayhi wa sallam).
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81. Ab Bakr Al-Ajurri narrated to us and said: Abt Bakr ibn Abi
Dawid narrated to us and said: Muammal ibn Hisham narrated to
us and said: Isma‘il ibn “Ulayyah narrated to us and said: Ayyib
narrated to us, from Nafi’, from Ibn ‘Umar (radiAllahu ‘anhuma)
who said: The Messenger of Allah (sallAllahu ‘alayhi wa sallam) said:
“Verily, the month is twenty nine (days). So do not fast until you
see it (i.e. the new moon), and if it is hidden from you, then estimate
it (i.e. count Sha’ban as thirty days).”
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Nafi’ said: So when twenty nine days has passed of Sha’ban then
‘Abdullah ibn ‘Umar (radiAllahu ‘anhu) would send someone to
look after the hilal (new moon). And if it was seen, then it was so.
And if it was not made impossible to see it by clouds or dust, then
he would wake up (the next day) not fasting. But if it was
impossible to see it due to clouds or dust, then he would wake up
fasting.o
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% It was narrated by Ahmad (4488) and Abti Dawiid (2320).
And the hadith was also narrated by Al-Bukhari (1906) and Muslim (1080), but
they did not mention this deed of Ibn ‘Umar (radiAllahu ‘anhuma).
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82. And Al-Ajurri narrated to us and said: Abii Bakr Ahmad ibn
Muhammad As-Saydalani narrated to us and said: I heard Abu
Bakr Al-Marwazi say: I heard Ahmad ibn Hanbal say: “If clouds
make it impossible to see the hilal (new moon), then he should believe from
(the time of) the night that he will wake up fasting (the next day). Because
he does not know if (this day) is from Ramadan or from Sha’ban.”
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He said: “As such it was narrated, that: “There is no fast for the one
who does not intend to fast in the night.” So he believes in it (i.e.

fasting) out of fear that it might be from Ramadan.” He believed in
following Ibn “Umar (in this issue).
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Abu Bakr Al-Marwazi said: So I said to Abu ‘Abdillah: “Did the

Messenger of Allah (sall Allahu ‘alayhi wa sallam) not prohibit fasting on
the day of doubt?”
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He said: “This is if there were no clouds (or dust). But if there was dust
in the sky — or he said: clouds — then one fasts in accordance with the deed
of Ibn “Umar.”
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83. And Al-Ajurri narrated to us and said: Ja’far ibn Muhammad
As-Sandali narrated to us and said: Al-Fadl ibn Ziyad narrated to

us and said: I heard Abu ‘Abdillah Ahmad ibn Hanbal say
regarding fasting on the day of doubt. He said: “In this I follow the
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hadith of Ibn "Umar; that he said: “‘When it is the thirtieth night of Sha’ban
he looks for the hilal. Then if clouds or dust makes it impossible (to be seen),
then he wakes up fasting. And if no clouds or dust makes it impossible (to
be seen), then he wakes up not fasting.””
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Al-Fadl said: And I heard him when he was asked about the words
of the Prophet (sallAllahu ‘alayhi wa sallam): “Then if it is hidden for
you, then estimate it.” What does it mean?
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He said: “This was narrated by Ibn ‘Umar: If clouds or dust makes it
impossible for it to be seen on the thirtieth night of Sha’ban, then he wakes
up (the next day) fasting. And if no clouds or dust makes it impossible for
it (to be seen), then he wakes up not fasting. So he narrated this (hadith)
from the Prophet (sallAllahu “alayhi wa sallam), and he used to do like
that.”®

% The people of knowledge disagreed regarding the hukm (judgement) of fasting
the last day of the month of Sha’ban if the day coincides with a cloudy day, and
this disagreement occurred due to their disagreement regarding this day,
whether or not it is the day of doubt?

The madhhab of the Hanabilah is that it is obligatory to fast on this day, from the
aspect of taking precautions against this being an obligatory day of fasting. And
for them this day is not considered as the day of doubt which the Prophet
(sallAllahu ‘alayhi wa sallam) prohibited to fast on. For verily, the day of doubt
which the Prophet (sall Allahu ‘alayhi wa sallam) prohibited to fast on, is the day of
clarity where there are no clouds.

And the words regarding this issue are very long, and they wrote many books
about it. Among those are “Dar Al-Lawm wad-Daym fi Sawm Yawm Al-
Ghaym” by Ibn Al-Jawzi.

And “Tahqiq Ar-Rujhan bi-Sawm Yawm Ash-Shakk min Ramadan” by Mar’1 Al-
Karmi Al-Maqdist.

And see “Zad Al-Ma’ad” (2/37) by Ibn Al-Qayyim.
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84. Al-Ajurri narrated to us and said: Abai Bakr ibn Abi Dawiid
narrated to us (and said): ‘Amr ibn ‘Abdillah Al-Awdi and
‘Abdullah ibn Sa’id Al-Ashajj both narrated to us and said: Wak1’
ibn Al-Jarrah narrated to us and said: Abu Israil narrated to us,
from Al-Fudayl ibn ‘Amr, from Sa’id ibn Jubayr, from Ibn ‘Abbas,
from Al-Fadl ibn Al-“Abbas (radiAllahu ‘anhuma) — or one of them
from the other — who said: The Messenger of Allah (sallAllahu ‘alayhi
wa sallam) said: “Whoever wants (to perform) hajj, then let him
hasten (to do so). For verily, he might become sick, he might lose
his riding animal, and he might be presented to a need (that will
prevent him from going).””

2

Muhammad ibn Al-Husayn said:

70 It was narrated by Ahmad (1834 and 3340) and Ibn Majah (2883) by way of
Waki'. And it was narrated by Ahmad (2867) by way of Ath-Thawrt.

Both of them (Ath-Thawri and Wak1’) from Isma‘1l, and he is Abu Israil Al-
Mulai.

And this isnad is weak due to Abu Israil Al-Mulai. Ahmad said about him, as it is
stated in “Al-"Tlal” (2539): “He differed from the people in ahadith.”

And Al-Uqayli said in “Ad-Du’afa” (1/75): “There is wahm and confusion in his
hadith, and along with that he has an evil and dirty madhhab.”

And the hadith has other ways, but none of them are correct.
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85. It is as if — and Allah knows best — he is saying: If a time comes
upon you where you are capable of performing hajj, then the hajj
becomes obligatory upon you, so hasten to it. And do not be
occupied from (performing) it, in something that you have no
excuse in from your engagement in dunyad. For you can verily not
be safe from some issues presenting themselves to you that will cut
you off from the hajj; either due to a disease, or corruption on the
way, or the disappearance of your money. And you will not be
excused when you verily were capable to go out (to perform hajj),
but you were negligent in the obligation of hajj due to your
indifference, so you committed a major sin.
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86. Abl Bakr Al-Ajurri narrated to us and said: Abtwi Bakr ibn Abi
Dawud narrated to us and said: ‘Ali ibn Ahmad Al-Jawarib1
narrated to us and said: Yazid ibn Hartin narrated to us and said:
Sharik narrated to us, from Al-Layth, from Ibn Sabit, from Abu
Umamah (radiAllahu ‘anhu) who said: The Messenger of Allah
(sallAllahu ‘alayhi wa sallam) said: “Whoever is not prevented from
(performing) the hajj by an apparent need, a preventing disease or
an oppressive ruler, and he then dies without having performed the
hajj, then let him die if he wants as a Jew, and if he wants as a
Christian.””
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Muhammad ibn Al-Husayn said:

87. Allah — ‘azza wa jalla — said:

71 It was narrated by Ad-Darimi (1913) and Al-Bayhadqi in “As-Sunan Al-Kubra”
(4/334) who said: “And this, even if its isnad is not strong, then it has a witness in the
statement of ‘Umar ibn Al-Khattab (radiAllahu ‘anhu).”

And it was narrated by Ibn Abi Shaybah (14665), Ahmad in “Al-Iman” (416), Al-
‘Adani in “Al-Iman” (37) - both of them with my tahqiq — from Ibn Asbat, from
the Prophet (sallAllahu ‘alayhi wa sallam). And its isnad is mursal.

And Ahmad narrated in “Al-Iman” (416), and Tbn Abi Shaybah (14670), a similar
narration from ‘Umar (radiAllahu ‘anhu), and it is a sahih athar (narration).”
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“And (performing) hajj to the House for Allah is (an obligation)
upon the people, for the one who is capable of As-Sabil (a way
thereto).” (Alu ‘Imran 3:97)
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So if a man is capable of (performing) hajj, then the hajj verily
becomes obligatory upon him. And if he stays behind (from
performing it) after it has become obligatory, then this is something
major and severe. It is not from the behavior of the Muslims to show
indifference towards an obligation from the obligatory types of
worship upon which Islam is built.
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88. And it was narrated from ‘Umar ibn Al-Khattab (radiAllahu
‘anhu) that he said: “Whoever dies while he has not performed hajj, and
he has the means, then let him die if he wants as a Jew, and if he wants as
a Christian. And I verily have the intention to send men out to the cities
and they would look for those who have the means but did not perform hajj,

in order for them to take the jizyah from them. By Allah, they are not
Muslims. By Allah, they are not Muslims.”
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89. And it was narrated from “Ali ibn Abi1 Talib (radiAllahu ‘anhu),
from the Prophet (sallAllahu ‘alayhi wa sallam) who said: “Whoever

owns the provision and riding animal that will enable him to reach
(Makkah) but he does not perform the hajj to the House of Allah —
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‘azza wa jalla — then it is not going to harm him (further) if he dies
as a Jew or as a Christian.””?
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90. And it was narrated from Mughirah, from Ibrahim, from Al-
Aswad ibn Yazid that he said to a slave boy of his who was called

Miqlas: “If you die without having performed hajj, then I am not going to
pray (the funeral prayer) upon you.”
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91. And from Sa’id ibn Jubayr that he said: “If one of my neighbors
died, and he was a wealthy person but he did not perform hajj, then I would
not pray upon him.”

72 It was narrated by At-Tirmidhi (812) from the hadith of * Ali (radiAllahu ‘anhu),
and he said: “This hadith is gharib (strange). We do not know it except from this way,
and there are some things to be said about its isnad. And Hilal ibn *Abdillah is unknown.
And Al-Harith is declared weak in hadith.”

And Al-Bukhari declared him as weak, just as it says in “Al-Kamil” by Ibn ‘Adi
(8/427).
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92. Abii Bakr Al-Ajurri narrated to us and said: Abw Bakr ‘Umar
ibn Sa’d Al-Qaratisi narrated to us and said: Ahmad ibn Mansur
Al-Ramadi narrated to us and said: ‘Abdullah ibn Salih narrated to
us and said: Mu’awiyah ibn Salih narrated to me, from ‘Ali ibn Abi
Talhah, from Ibn ‘Abbas (radiAllahu ‘anhuma) regarding the Words
of Allah ‘azza wa jalla:
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“And (performing) hajj to the House for Allah is (an obligation)
upon the people, for the one who is capable of As-Sabil (a way
thereto).” (Alu ‘Imran 3:97)
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He said: “And "As-Sabil (a way thereto)’ is that the body of the slave is
healthy, and that he has the price of the provision and travelling without
this causes harm to him.””?

73 It was narrated by At-Tabart in his “Tafsir” (5/610) and Aba Al-Mundhir in his
“Tafsir” (747). Ibn Abi Hatim said in his “Tafsir” (3860): “And similar to this was
narrated from Ibn ‘Abbas, Anas, Al-Hasan, Mujahid, ‘Atd, Sa’id ibn Jubayr, Ar-Rabi’
ibn Anas and Qatadah.”

And it was narrated as ascribed to the Prophet (sallAllahu ‘alayhi wa sallam)
regarding the meaning of ‘As-Sabil’ in this verse being: “Provision and riding
animal.” This was narrated by At-Tirmidhi (813), Ibn Majah (2897) and At-Tabar1
(5/611) from different ways, and none of them are sahih.

At-Tabari said: “As for the narration which were narrated from the Messenger of Allah
(sallAllahu ‘alayhi wa sallam), that it is the provision and riding animal, then they are
verily narrations where one can look into their chains of narration. It is not allowed to
use similar to this as evidence in the din.” =
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Then He said:
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“And whoever commits kufr, then Allah is verily in no need of all
the worlds.” (Alu ‘Imran 3:97)
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He says: And whoever commits kufr in the hajj, so that he does not
consider his hajj as an act of piety, nor to leave it as a sin, he has verily
committed kufr.””*

- At-Tirmidhi said in (Chapter: What was narrated regarding the obligation of
hajj due to (the presence of) provision and a riding animal): “And acting upon this
for the people of knowledge is, that if a man owns the provision and riding animal
(required to perform hajj), then hajj becomes obligatory upon him.”

74 It was narrated by At-Tabari1 (5/618) and Ibn Abi Hatim (3870 and 3871).

And similar to this was narrated from Ad-Dahhak, ‘Ata, ‘Imran Al-Qattan, Al-
Hasan and Mujahid.

And At-Tabar1 mentioned different statements regarding the fafsir of this verse,
and then he said: “And that which is most suitable to be correct of these interpretations
regarding this, is the opinion of the one who says: The meaning of “And whoever
commits kufr” (is): And whoever rejects this being prescribed and rejects that it is
obligatory, then Allah is verily in no need of him, his hajj or all of the worlds (and
whoever is in them). And we verily said this is most suitable because His Words: “And
whoever commits kufr” comes after His Words: “And (performing) hajj to the
House for Allah is (an obligation) upon the people, for the one who is capable
of As-Sabil (a way thereto).” (These words) are more deserving (or appropriate) of
being an information about the one who rejects the hajj, than being an information about
others than him...” Etc.
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93. Abii Bakr Al-Ajurri narrated to us and said: Abii ‘Ali Al-Hasan
ibn Hubab Al-Muqri narrated to us and said: Abu Al-Ash’ab
Ahmad ibn Al-Migdam narrated to us and said: “Abdul-A’la ibn
‘Abdil-A’la narrated to us, from Burd (i.e. Ibn Sinan), from
Sulayman ibn Misa, from Shurahbil ibn As-Simt that he was
staying in a fortress from the fortresses of the Persians as a murabit
(i.e. a Muslim frontier guard) and they had been afflicted by
poverty (or destitution). Then Salman Al-Farisi passed them by and
said: “Should I not narrate a hadith to you that 1 heard from the
Messenger of Allah (sall Allahu ‘alayhi wa sallam), which will be a help for
you in this situation of yours?” They said: “Yes verily, O Abii *Abdillah,
narrate to us.”
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He said: I heard the Messenger of Allah (sallAllahu ‘alayhi wa sallam)
say: “(Performing) ribat (i.e. guarding the Islamic borders) one day
for the sake of Allah is better than standing (in prayer) in the month
of Ramadan and fasting therein. And whoever dies as a murabit for
the sake of Allah, then he will have the reward of a mujahid (i.e.
fighter for the sake of Allah) until the Day of Resurrection.””

75 It was narrated by Ahmad (23728), At-Tirmidhi (1665), Ibn Abi Shaybah
(19842) and Ibn Hibban (4623) from Salman (radiAllahu ‘anhu), with different
wordings. And a similar hadith was narrated in “Sahth Muslim” (1913).
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94. Al-Ajurri narrated to us and said: Abii Hafs ‘Umar ibn Ayytb
As-Saqgati narrated to us and said: Abu Hammam Al-Walid ibn
Shuja’ narrated to us and said: My father narrated to me and said:
Ibrahim ibn Muhammad Al-Fazari narrated to me and said:
‘Abdur-Rahman ibn Thawban narrated to us, from his father, from
Makhdl, from ‘Ubadah ibn As-Samit (radiAllahu ‘anhu) who said:
“Perform jihad for the sake of Allah against the near and the far,
at home and when travelling. For verily, the jihad is a door from
the doors of Paradise, and it verily saves the one performing it from
the worries and sorrow (or depression).””®
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Muhammad ibn Al-Husayn said:
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95. These ahadith encourages the people of intellect to perform ribat
for the sake of Allah, to (perform) jihad, to spend (their wealth) for
the sake of Allah, and to go out in the early morning and in the

evening (to perform jihad) for the sake of Allah. The Prophet
(sallAllahu ‘alayhi wa sallam) said:

76 It was narrated by Ahmad (22699), Ibn Majah (2540) and ‘Abdullah ibn Ahmad
in his “Zawaid ‘ala Al-Musnad” (22776 and 22795).
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“Going out in the morning for the sake of Allah, or in the evening,
is better than the dunya and whatever is in it.””

77 It was narrated by Al-Bukhari (2792) and Muslim (1880) from the hadith of
Anas (radiAllahu ‘anhu).
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96. Abti Bakr Al-Ajurri narrated to us and said: Abii Bakr ibn Abi
Dawid narrated to us and said: “Amr ibn “Ali and “Ali ibn Nasr
both narrated to us and said: Mu’adh ibn Hani Al-Bahrani narrated
to us and said: Harb ibn Shaddad narrated to us, from Yahya ibn
Abi Kathir, from *Abdil-Hamid ibn Sinan, from the hadith of “Ubayd
ibn “Umayr Al-Laythi, that his father narrated to him — and he was
from the companions of the Prophet (sallAllahu ‘alayhi wa sallam) —
that the Messenger of Allah (sallAllahu “alayhi wa sallam) said in the
farewell sermon:
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“Verily, the allies (or friends) of Allah — tabaraka wa ta’ala — are
those who pray.”
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And that the Messenger of Allah (sallAllahu ‘alayhi wa sallam) said:
“Whoever performs the five prayers which were prescribed upon
him, and he fasts in Ramadan while expecting a reward for his fast
and while believing it is a right which is obligatory upon him, and
he gives the zakah from his wealth while expecting a reward for it,

and he refrains from the kabair (major sins) which Allah - ‘azza
wa jalla — has prohibited.”
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Then a man from his companions asked him: “O Messenger of Allah,
what are the kabair (major sins)?”
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He said: “They are nine. The worst of them is associating a partner
with Allah in worship. And killing a mumin soul without any
right, fleeing from the battleground, magic, consuming the wealth
of an orphan, taking interests, accusing (and slandering) the chaste
women, disobeying the Muslim parents, or allowing (forbidden
things in) the Holy House which is your qiblah (both) while you
are alive and when you die.” Then he said: “No man dies who has
not performed any of these kabdir (major sins), and he performs the
salah and pays the zakah, except that he will accompany
Muhammad (sallAllahu ‘alayhi wa sallam) in the abode of
buhbahah (i.e. the center and best of Paradise). Its doors are door
panels made of gold.””

78 It was narrated by Ibn Bushran in his “Amali” (8) by way of the author.

And it was narrated by Abu Dawud (2875), An-Nasat in “Al-Kubra” (3461) and
Al-Uqayli in “Ad-Du’afa” (3/45) in the biography of ‘Abdul-Hamid ibn Sinan.
Al-Bukhari said: “’Abdul-Hamid ibn Sinan, from ‘Ubayd ibn ‘Umayd, one can look
into his hadith.” Then Al-"Uqayli mentioned the chain of narration of this hadith
and said: “And regarding the major sins there are ahadith from other ways than this
that has good chains of narration.”

And in the hadith of Al-Bukhari (2766) and Muslim (89) from Abti Hurayrah
(radiAllahu ‘anhu), from the Prophet (sallAllahu ‘alayhi wa sallam) who said:
“Avoid the seven miibiqat (things that invalidate the deeds).” They said: “O
Messenger of Allah, and what are they?” He said: “Shirk billah (associating
partners with Allah in worship), sihr (black magic), killing the person whom
Allah has forbidden (to kill) except due to a right, consuming interests,
consuming the wealth of an orphan, turning your back on the day of the battle,
and accusing the chaste and unaware muminat.”
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97. And the people verily differed regarding what the kabair (major
sins) are?
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Several narrations were narrated from Ibn ‘Abbas (radiAllahu
‘anhu). From this is that he said about the Words of Allah ‘azza wa
jalla:
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“If you refrain from the major (sins) of what you have prohibited
from.” (An-Nisa 4:31)
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He said: “The kabair are every sin that Allah — ‘azza wa jalla — sealed (or
stamped) with Hellfire, wrath, curse or punishment.”
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And it was narrated that he said: “The kabair are up to seventy
(different sins). The lowest of them are up to seven.”

S e 55 4 Ha5 B b ors 38106 8T 4B (o

And it was narrated that he said: “Everything by which Allah — "azza
wa jalla —is disobeyed, then it is from the kabair.”
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98. And Abti Bakr Muhammad ibn Al-Husayn Al-Ajurri narrated
to us and said: Abu Sa’'id Al-Mufaddal ibn Muhammad Al-Janadi
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narrated to us in Al-Masjid Al-Haram and said: Ishaq ibn Ibrahim
Ad-Dabari narrated to us and said: A man asked ‘“Abdur-Razzaq
about the kabair (major sins)?

So he said: “They are eleven big sins.
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From them, four are in the head, and they are: Shirk (associating partners
in worship) with Allah, (falsely) accusing chaste women, the wicked oath
(i.e. an oath by which it is intended to lie and waste the rights of others),
and false testimony.
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And from them three are in the stomach, and they are consuming interests,
drinking intoxicants and consuming the wealth of the orphan.
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And one in the two feet, and that is fleeing from the battleground.
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And one in the private parts, and that is fornication.
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And one in the two hands, and that is killing the person whom Allah has
forbidden (to kill).
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And one in all of the body, and that is disobeying (or being undutiful to)
the parents.””

70 “ Al-Majalis Al-*Asharah Al-Amali” by Al-Hasan Al-Khallal (71).
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99. Abii Bakr Al-Ajurri narrated to us and said: Al-Firyabi narrated
to us (and said): Minjab ibn Al-Harith narrated to us and said ‘Ali
ibn Mushir narrated to us, from Muhammad ibn ‘Abdir-Rahman
ibn Abi Layla, from ‘Ata ibn Abi Rabah, from Jabir ibn ‘Abdillah
(radiAllahu ‘anhu) who said: ‘Abdur-Rahman ibn ‘Awf informed me
and said: The Messenger of Allah (sallAllahu ‘alayhi wa sallam) took
my hand and went with me to the (garden of) palm-trees in which
his son Ibrahim was. There he found him taking his last breaths, so
he took him and placed him in his lap. Then he said: “O Ibrahim,
we do not own anything (we can benefit you with) from Allah (i.e.
we cannot change or oppose what Allah has decided for you).” And
his eyes were filled with tears. So I said: “O Messenger of Allah, may
Allah send peace upon you, are you crying? Have you not been prohibited

from crying?”
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He said: “I have not been prohibited from that. Rather, I was
prohibited from two stupid and immoral sounds. A sound (made)
at the time of blessing; fun, play and the flutes of the Shaytan. And
a sound (made) at the time of a catastrophe, and scratching the

face, ripping apart the clothes, and the bell (or sound) of the
Shaytan (i.e. screaming or singing). And these (things that happen)
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are a mercy, and whoever is not merciful he will be shown no
mercy.
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O Ibrahim, if it had not been for that it is an affair of truth, a
truthful promise, and that is the coming path (for all people), and
that the last of us will follow the first of us, then we would have
been more sad for you than this. But we are verily saddened by (the
loss of) you; the eye is filled with tears and the heart feels sorrow.
And we do not say what will make the Lord displeased.”*
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Muhammad ibn Al-Husayn said:
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100. This proves for the people of intellect that when Allah Al-Karim
blesses them with a blessing, from what makes them happy and
pleased, then their hukm (judgment) is to be grateful to Allah - ‘azza
wa jalla - for it, and that they increase in mentioning Him, they obey
Allah - “azza wa jalla — and they seek aid through it in obeying Him.
And this is such as: Getting married and wedding ceremonies,

80 It was narrated by Ibn Abi Shaybah (12251), At-Tirmidhi (1005) and ‘Abd ibn
Humayd (1007). And At-Tirmidhi said: “This is a hasan hadith.”

There verily occurred some confusion in this hadith from Ibn Abi Layla which
was clarified by Ad-Daraqutni in his ““Ilal” (2887).

And in “Al-Badr Al-Munir” (5/361): “And I verily knew it was from the narration of
Ibn Abi Layla, and he is weak.”

The foundation of this hadith was narrated by Al-Bukhari (1303) and Muslim
(2315).
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circumcision of their children®!, their feasts and whatever similar to
this from (occasions of) celebration.
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And with these blessings they are generous towards the relatives,
the neighbors, the weak and others than them. And they profit from
the invocation of the poor and weak so that they have used the
blessing of Allah — ‘azza wa jalla — to obey Him. But if they do not
do this, but (instead) they are insolent, ungrateful, and in these
celebrations they commit (acts of) disobedience; (such as)
entertainment by drums, flutes, musical instruments, lutes,
mandolins and male and female singers, then they have verily
disobeyed Allah — ‘azza jalla - since they used His blessing to
disobey Him. And with this deed they harmed the hearts of the
muminin, and necessitated upon them to rebuke (or reject) them.
And they became harmed in their vicinity. And those invoking

81 The walimah of circumcision for the Arabs is called: Al-‘Adhir, Al-‘Idhar, Al-
‘Adhirah and Al-I'dhar.

In the book “Al-"Ayn” (p. 614): “Al-"I'dhar is the food of the circumcision.”

And it is from the legislated celebrations (or ceremonies) in Islam based upon the
companions of the Prophet (sallAllahu ‘alayhi wa sallam) doing this. They verily
invited to it, and they were invited to it and answered (the invitation).

- In the book “Al-‘Iyal” by Ibn Abi Ad-Dunya (586) from Al-Qasim who said:
‘Aishah (radiAllahu ‘anha) sent a hundred dirham to me and said: “Feed (the
people) due to the circumcision of your son.”

- And Al-Bukhari narrated in “Al-Adab Al-Mufrad” (1246) (Chapter: The
invitation to the circumcision) from Salim who said: “Ibn ‘Umar (radiAllahu ‘anhu)
circumcised me and Nu’aym. Then he slaughtered a sheep for (having circumcised) us.
And I verily saw us showing happiness to the other boys over that he slaughtered a sheep
because of us.”

- And in “Al-Mughn1” (10/208): “And Ahmad ibn Hanbal — rahimahullah — was
invited to a circumcision, so he answered (the invitation) and ate (the food).”
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against them became many, due to the ugliness of what appeared
from them from what they were prohibited from doing.
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And likewise if a person dies, or they are afflicted with catastrophes
that are painful for the hearts, then the intelligent ones from the
believers will during the catastrophes use what Allah — ‘azza wa jalla
— mentioned of patience, seeking to return (to Allah, praising their
Generous Master and the salah. So their Generous Master rewarded
them for this, He was pleased with their deeds, and the intelligent
among the people praised them.

D pess R 88 I 55 ot 3Y el i B 1 55 g
And if they cried and were saddened, then there is no blame upon
them. Because crying of the mumin with a soft heart is a mercy, so
this is allowed for him.
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But as for the ignorant among the people — and they are many —
then when they are afflicted with what we have mentioned, then
they are displeased with what has happened to them and they call
out for evil, destruction, distress and deprivation. And they slap the
cheeks, and they spread (evil) feelings and they make others
sorrowful, they scratch their faces, rip their clothes, wail, and they
use weeping. And during their catastrophes they disobey Allah —
‘azza wa jalla — with many (types of) disobedience, and they use the
behavior of the jahiliyyah in the food that they make and invite to.
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And spending the night at the family of the dead.®? And their
women visits the graves a lot. And their wasting of the prayers.
And other similar things from the acts of disobedience. So Allah —
‘azza wa jalla — hates them for this.
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And the muminiin are harmed by what has become apparent of the
rejected things which they have shown. And they (i.e. the people of
ignorance) aid each other in sin and transgression by the blessings,
and they find supporters in this in order for them to make the
ignorance manifest and making the knowledge extinct.

82 Tn “Tadhkirah bi-Ahwal Al-Mawta” (337), and Al-Ajurri narrated from Abi
Massa (radiAllahu ‘anhu) who said: The sister of ‘Abdullah ibn ‘Umar (radiAllahu
‘anhumd) died, so I said to my wife: “Go and condole them, and spend the night with
them. Because there verily is what there is between us and the family of ‘Umar (of good
relationship).” Then she came (back from their house), so he said: “Did I not
command you to spend the night at their house?”

So she said: “I wanted to spend the night. Then Ibn ‘Umar came and sent us out. And
he said: ‘Go out. My sister will verily not spend the night with punishment.””

- And from Abu Al-Bakhtart who said: “Spending the night at the family of the dead
is nothing but from the affair of jahiliyyah.”

- And it was narrated by Ahmad (6905) and Ibn Majah (1612) from Jarir ibn
‘Abdillah Al-Bajalt (radiAllahu ‘anhu) who said: “We used to consider gathering at
the family of the dead and making mood after his burial to be from the wailing.” And
this is a sahih athar.

- And ‘Abdur-Razzaq (6689) and Ibn Abi Shaybah (11464) narrated from Abu Al-
Bakhtar1 who said: “The food (prepared and eaten) due to the dead is from the affair of
jahiliyyah, and the women spending the night at the family of the dead is from the affair
of jahiliyyah. And wailing is from the affair of jahiliyyah.”
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The thirty seventh hadith
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101. Abii Bakr Al-Ajurri narrated to us and said: Aba Bakr
Muhammad ibn Yahya ibn Sulayman Al-Marwazi narrated to us
and said: Abti “Ubayd Al-Qasim ibn Sallam narrated to us and said:
“Ubaydullah ibn Muhammad Al-“Ayshi narrated to us and said:
Hammad ibn Salamah narrated to us and said: Suhayl ibn Abi Salih
narrated to us, from “Ata ibn Yazid Al-Laythi, from Tamim Ad-Dar1
(radiAllahu ‘anhu) who said that the Messenger of Allah (sallAllahu
‘alayhi wa sallam) said: “Verily, the din is nasthah. Verily, the din is
nasthah. Verily, the din is nasthah.” Three times.

He said: “To whom, O Messenger of Allah?”
GRS Gkl 1Y 5 il B 10

He said: “To Allah, His Messenger, His Book, and to the leaders of
the Muslims and their ordinary people.”*
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Suhayl said: My father said to me: “O my son, memorize this hadith.”

8 It was narrated by Ahmad (16940 and 16941) and Muslim (55).

And Al-Bukhari named a chapter in his “Sahth” and said: (Chapter: The
statement of the Prophet (sallAllahu ‘alayhi wa sallam): “The din is nasthah, to
Allah and...”) And he did not include it because it is not in accordance with his
conditions (for being sahih).
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Muhammad ibn Al-Husayn said:
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102. Someone verily asked us about this hadith, and he said: “Inform
me, how is the nasihah to Allah ‘azza wa jalla? And how is the nasihah to
the Book of Allah, uplifted is His mention? And how is the nasihah to the
Messenger of Allah (sallAllahu ‘alayhi wa sallam)? And how is the
nasthah to the leaders of the Muslims? And how is the nasthah to their
ordinary people?”
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So we answered him how the nasihah must be, in the same order
that he asked for in another book. So every intelligent well-
mannered Muslim should seek it and learn it. And Allah is the One
who grants success in this.?

8¢ verily found a great conveyance of this (answer) in the book “Sharh Al-
Bukhart” by Ibn Battal (1/130) in his explanations of this hadith. He said:
Al-Ajurri said: “A person does not wish well for Allah, His Messenger, the leaders of the
Muslims and their ordinary people, except if he begins with advising (and wishing well)
for himself, and he strives in seeking knowledge and understanding in order for him to
know what is obligatory upon him. And so that he can know the enmity of the Shaytan
and how to be aware against him. And so that he can know the ugliness of what the soul
inclines towards, so that he can oppose that with knowledge.

And Ath-Thawri narrated from ‘Abdul-"Aziz ibn Rafi’, from Abii Thumamah — and he
used to read the books — who said: Al-Hawariyyiin said to ‘Isa: ‘Who wishes well for
Alldh the Exalted?’ He said: "The one who begins with the right of Allah before the right
of the people. And if two issues are presented to him; an issue of dunya and dkhirah, then
he begins with the work for the akhirah. And when he finished with the issue of akhirah,
then he frees himself for the issue of dunyad.’

And Al-Hasan Al-Basr1 said: *Allah will always have some people who wish well for
Alldh in His slaves, and who advise the slaves of Allah about the rights of Allah upon =
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them. They work for Him on earth with nasthah (advice). Those are the Khulafa of Allah
upon earth.”

Al-Ajurri - rahimahullah — said: “And the nasihah for the Messenger of Allah is from
two aspects:

1. The nasthah of the one who accompanied him and witnessed him.

2. And the nasthah of the one who did not see him.

As for his Sahabah, then Allah verily stipulated upon them that they should honor and
respect him, support him, have enmity towards the near and far for his sake, listen to him
and obey him, and they should advise (and wish well for) every Muslim. So they fulfilled
this and Allah praised them for this.

- As for the nasthah of the one who did not see him, then it is to preserve his Sunnah for
his Ummah, to convey it, to teach the people his Shari’ah and din, and to command them
to the good and prohibit them from the evil. And if they do this then they are the
inheritors of the prophets.

- As for the nasihah for the leaders of the Muslims, then it is according to the rank and
degree (that a person has) with them. So if he is free from their harm, then it is upon him
to advise them. And if he fears for himself, then it is enough for him to change it in his
heart. And if he knows that he is not able to advise them, then he should not enter upon
them. Because he is verily cheating them and increasing them in fitnah, and his din
disappears with them.

- Al-Fudayl Ibn ‘"Iyad verily said: ‘Perhaps will a scholar enter upon a king, and he has
something of his din with him. Then he exits and he has nothing with him (anymore).” It
was said to him: ‘And how is that?’

He said: “He affirms him in his lies, and he praises him in his face.”

- And Ath-Thawri verily narrated from Abii Husayn, from Ash-Sha’bi, from ‘Asim Al-
‘Adawi, from Ka'b ibn "Ujrah (radiAllahu ‘anhu) who said: The Messenger of Allah
(sallAllahu ‘alayhi wa sallam) came out to us and said: “There will verily be leaders
after me. So whoever affirms them in their lies and supports them in their
injustice, then he is not from me and I am not from him. And whoever does not
affirm them in their lies and does not support them in their injustice, then he is
from me and I am from him, and he will arrive to me at the Basin.’

- And as for the nasthah of the ordinary people to each other, then it is obligatory for the
seller to wish well for the buyer in what he sells to him. And it is upon the guardian, the
partner and the treasurer to wish well for his brother, and only to love for him what he
loves for himself.

- Ibn "Ajlan narrated, from ‘Awn ibn ‘Abdillah who said: Jarir used to when (someone)
would pick up an item, he would show him its faults, and then he would give him a
choice, so he would say: ‘If you want to, then buy it. And if you do not want to, then
leave it.” It was said to him: ‘If you do like this, then you will never sell (anything).’

So he said: “We verily pledged allegiance to the Messenger of Allah in wishing well for
every Muslim.””

See “Ta’dhim Qadr As-Salah” (2/692) by Muhammad ibn Nasr.

And “Jami’” Al-Ulum wal-Hikam” (1/215) (the seventh hadith) by Ibn Rajab.
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103. Abi Bakr Al-Ajurri narrated to us and said: Aba Bakr Ja'far
ibn Muhammad Al-Firyabi narrated to us and said: Muhammad
ibn Al-Hasan Al-Balkhi narrated to us and said: Ibn Al-Mubarak
narrated to us and said: Zakariyya ibn Abi Zaidah narrated to us,
from Ash-Sha’bi who said: I heard An-Nu'man ibn Bashir
(radiAllahu ‘anhu) say upon the pulpit while he was pointing with
his two fingers at his ears:  heard the Messenger of Allah (sallAllahu
‘alayhi wa sallam) say: “The halal is clear and the haram is clear. And
between those two are some doubtful matters that many of the
people do not know about. So whoever stays away from the
doubtful matters, he has verily acquitted himself (from blame) in
his din and honour. And whoever falls in (or performs) the doubtful
matters, then he has verily fallen in the haram. Just as a shepherd
(grassing his sheep) around a prohibited enclosure, he is on the
verge of entering it. Verily, every king has a prohibited enclosure.
Verily, the prohibited enclosure of Allah — ‘azza wa jalla — are the
things He has prohibited.”®
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Muhammad ibn Al-Husayn said:

8 It was narrated by Ahmad (18373), Al-Bukhari (52) and Muslim (1599).
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104. Regarding this we have another good answer, and all of the
creation are in great need of its knowledge, and it is not allowed for
them to be ignorant about it. So whoever wants it, he will seek for
it. And whoever seeks for it, he will find it in sha Allahu ta’ala.ss

8 See “Jami” Al-"Ulam wal-Hikam” (1/194) (the sixth hadith) by Ibn Rajab.
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150. Abi Bakr Al-Ajurri narrated to us and said: Al-Firyabi
narrated to us and said: Muhammad ibn “Ubayd ibn Hisab narrated
to us and said: Hammad ibn Zayd narrated to us and said:
“Ubaydullah ibn “Umar narrated to us and said: My uncle Khubayb
ibn ‘Abdir-Rahman narrated to me, from my grandfather Hafs ibn
‘Asim, from AbtG Hurayrah (radiAlldhu ‘anhu) who said: The
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “Seven
(people) will be in the shade of Allah — ‘azza wa jalla — on the Day
where there will be no shadow except His shadow. A just leader.
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And a young man who grew up in the worship of Allah — ‘azza wa
jalla — and His obedience until he died upon this.
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And a man who remembers Allah — ‘azza wa jalla — when he is
alone so his eyes are filled with tears due to fearing Allah ‘azza wa
jalla.
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And a man who meets another (man) and then says to him: ‘By
Allah, I verily love you for the sake of Allah ‘azza wa jalla.” And

the other says: ‘By Allah, I verily (also) love you for the sake of
Allah ‘azza wa jalla.’
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And a man whose heart is attached to the love for the masajid,
until he returns to it.
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And a man who when he gives sadaqah he hides the sadaqah of his
right hand from his left hand.
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And a man who is invited by a beautiful woman with a high status
(to make zina with her), but he says: ‘I verily fear Allah the Lord of
all the worlds.””s
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Muhammad ibn Al-Husayn said:
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106. And I verily wrote a book regarding the description of these

one after the other, and their individual characteristics. Whoever
wants to he will find it, in sha Allah. For it is verily an honourable

87 It was narrated by Ahmad (9665), Al-Bukhart (1423) and Muslim (1031); all of
them from ways from ‘Ubaydullah who said: Khubayb narrated to me, from
Hafs, from Abu Hurayrah (radiAlldhu ‘anhu) who said: The Prophet (sallAllahu
‘alayhi wa sallam) said: “Seven (people) will be shaded by Allah in His shade on
the day where there will be no shade except His shade: A just ruler. And a young
man who grew up in the worship of Allah. And a man whose heart is attached to
the masajid. And two men who love each other for the sake of Allah; they meet
for His sake and separate for His sake. And a man who is invited by a women of
high status and beauty, and then says: ‘I verily fear Allah.” And a man who gives
some wealth in sadaqah and he hides it so that his left hand does not know
what his right hand spends. And a man who remembers (or mentions) Allah
when he is alone, and then his eyes are filled with tears.”
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hadith, by which everyone who worships Allah can educate himself.
No-one but an intellectual man will tire himself in (seeking) its
knowledge, and no-one but a jahil considers himself to be in no
need of it.
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Muhammad ibn Al-Husayn said:
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This hadith by which I completed these forty hadith — and it is a long
hadith that gathers all of goodness — enters into many issues of
knowledge that are suitable for every intelligent and well-
mannered person.
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107. Muhammad said: Abti Bakr Ja'far ibn Muhammad Al-Firyabi
narrated to us, while dictating in the month of Rajab in the year two
hundred and ninety seven (after hijrah), (and said): Ibrahim ibn
Hisham ibn Yahya Al-Ghassani narrated to us (and said): My father
narrated to me, from my grandfather, from Abt Idris Al-Khawlani,
from Abu Dharr (radiAllahu ‘anhu) who said: I entered the masjid
and there the Messenger of Allah (sallAllahu “alayhi wa sallam) was
sitting alone. So I sat down next to him. Then he said: “O Abii
Dharr, verily, the masjid has a greeting, and its greeting is two
rak’ah (i.e. units of prayer). So get up and pray them.”
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He said: Then when I had prayed them I sat down next to him and
said: “O Messenger of Allah, you have verily commanded me to the salah,
so what is the salah?”
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He said: “It is the best thing placed (as an obligatory act of
worship), so seek much (of it) from Allah, or seek little.”
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He said: I said: “O Messenger of Allah, then which of the deeds are best?”
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He said: “Iman in Allah and jihad in His path (or for His sake).”*
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I said: “O Messenger of Allah, then which of the muminiin are the best?”
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He said: “Those of them who have the best manners.”*
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I said: “O Messenger of Allah, then which of the Muslims are the best?”

He said: “The one where the people are safe from his tongue and his
hand.”

88 Al-Bukhari (2518) narrated from Abu Dharr (radiAllahu ‘anhu) who said: I
asked the Prophet (sallAllahu ‘alayhi wa sallam) about which deeds are best? He
said: “Iman in Allah and jihad in His path (or for His sake).”

8 It was narrated by Ahmad (7402 and 10106 and 10817) and At-Tirmidhi (1162)
from Abu Hurayrah (radiAlldhu ‘anhu) who said: “The muminiin with the most
complete iman are those with the best manners.”

At-Tirmidhi said: “This hadith of Abii Hurayrah (radiAllahu ‘anhu) is a hasan sahth
hadith.”

% It was narrated by Al-Bukhari (11) and Muslim (42) from Abu Musa (radiAllahu
‘anhu) who said: They said: “O Messenger of Allah, which Islam is the best?” He
said: “The one where the Muslims are safe from his tongue and his hand.”
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I said: “O Messenger of Allah, then which hijrah (emigration) is the
best?”
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He said: “The one who emigrates from (i.e. leaves) the evil deeds.”'
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I said: “O Messenger of Allah, then which salah is the best?”
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He said: “The prolonged quniit (i.e. standing long in prayer for
invocation, recitation, humility and humbling one’s self in front of
Allah).”?
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I said: “O Messenger of Allah, then which siyam (fast) is the best?”
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He said: “The obligatory (fast) which is sufficient (and accepted).
And with Allah there are many multiples (of reward).”*

°
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I said: “O Messenger of Allah, then which jihad is the best?”

91 Al-Bukhari (10) narrated from ‘Abdullah ibn ‘Amr (radiAllahu ‘anhuma), from
the Prophet (sallAllahu ‘alayhi wa sallam) who said: “The Muslim is the one where
the Muslims are safe from his tongue and his hand, and the muhdjir is the one
who emigrates from what Allah has forbidden.”

2 Muslim (756) narrated from Jabir (radiAllahu ‘anhu) who said: The Messenger of
Allah (sallAllahu ‘alayhi wa sallam) said: “The best salah is the prolonged quniit.”
9 Al-Bukhari (1894) narrated from Aba Hurayrah (radiAllahu ‘anhu) who said:
The Prophet (sall Allahu “alayhi wa sallam) said: “...The fast is for Me and I will
reward for it. And one good deed is (rewarded with) tenfold of its kind.”
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He said: “The one whose horse is wounded and his blood is
spilled.”*
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I said: “O Messenger of Allah, then which neck (i.e. slave) is best (to
free)?”
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He said: “The one who has the highest price and is most precious
for its family.”>
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I said: “O Messenger of Allah, then which sadaqah is the best?”
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He said: “The effort of someone who has little, and the secret
(sadaqah) given to a poor person.”
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I said: “O Messenger of Allah, then which ayah that Allah has revealed is
the greatest for you?”

% Ahmad (14210) narrated from Jabir (radiAllahu ‘anhu) who said: They said: “O
Messenger of Allah, which jihad is the best?” He said: “The one whose horse is
wounded and his blood is spilled.” And this is a sahih hadith.

% Al-Bukhari (2518) narrated from Abu Dharr (radiAllahu ‘anhu) who said: I
asked the Prophet (sallAllahu ‘alayhi wa sallam): ...I said: “Then which neck (i.e.
slave) is best (to free)?” He said: “The one who has the highest price and is most
precious for its family.”
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He said: “Ayatul-Kursi.”
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Then he said: “O Abu Dharr, the seven heavens compared to the
Kursi is only like a ring thrown in a desert. And the superiority of
the ‘Arsh (Throne) over the Kurst (Footstool) is like the desert over
the ring.””’
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I said: “O Messenger of Allah, how many are the prophets?”
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He said: “One hundred and twenty four thousand.”
CEUS B R oS el Jpy 20 J6
I'said: “O Messenger of Allah, how many from these are the messengers?”
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He said: “Three hundred and thirteen all together.”

% Muslim narrated (810) from Ubayy ibn Ka'b (radiAllahu ‘anhu) who said: The
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “O Abii Al-Mundhir, do you
know which ayah (verse) from the Book of Allah is the mightiest with you?” He
said: I said: “Allah and His Messenger know best.” He said: “O Abit Al-Mundhir, do
you know which ayah (verse) from the Book of Allah is the mightiest with you?”
He said: I said: “Allah, there is no-one worthy of worship besides Him, the
Hayy (Living), the Qayyiim (Self-Sufficient).” (Al-Baqarah 2:256) He said: Then
he struck my chest and said: “By Allah, the knowledge will be easy (and joyful)
for you, O Abii Al-Mundhir.”

7 Abdullah ibn Ahmad narrated in “As-Sunnah” (438) from Mujahid who said:
“The heavens and the earth compared to the Kursi is only like a ring in a desert.” And
this is a sahih from him.
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I said: “Many and good.” I said: “Who was the first of them?”
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He said: “Adam (‘alayhis-salam).”
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I said: “O Messenger of Allah, is he a sent prophet?”
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He said: “Yes. Allah created him with His Hand, and He blew into
him with His soul. And He shaped him before that.”
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Then he said: “O Abii Dharr. Four from Surjan: Adam, Shith,
Khaniikh — and he is Idris, and he is the first who wrote with a pen
— and Nith. And four from the Arabs: Hiid, Shu’ayb, Salih and your
prophet, O Abii Dharr. And the first prophet of Banii Israil was
Miisd, and the last of them was ‘Isa. And the first of the messengers

was Adam, and the last of them was Muhammad. May the peace
of Allah be upon them all.”
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I said: “O Messenger of Allah, how may books did Allah — ‘azza wa jalla
—reveal?”
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He said: “A hundred writings and four books. Allah - ‘azza wa
jalla — revealed fifty scrolls to Shith. And thirty scrolls to
Khaniikh. And ten scrolls to Ibrahim. And ten scrolls were revealed
to Miisa before the Tawrah. And the Tawrah, the Injil, the Zabiir
and the Furqgan were revealed.”
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He said: I said: “O Messenger of Allah, what were the scrolls of Ibrahim
(‘alayhis-salam)?”
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He said: “All of it was examples: ‘O you deceived and afflicted king
who has been granted authority, I verily did not send you to gather
the different parts of dunya. Rather, I sent you in order for you to
remove the invocation of the oppressed one from Me (by fulfilling
their need). Because I verily do not repel it (i.e. the invocation of
the oppressed one), even if it is from a kafir.”
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And there were some examples therein: It is upon the intelligent
person to have four hours (i.e. different times); an hour in which he
has a private conversation with his Lord ‘azza wa jalla, an hour
in which he holds himself to account, an hour in which he reflects

upon the creation of Allah ‘azza wa jalla, and an hour in which he
is alone for his own needs of food and drink.
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And it is upon the intelligent person not to travel, except for three
(reasons): (seeking) provisions for the hereafter, commodities for
living, or an enjoyment that is not haram.
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And it is upon the intelligent person to have insight (and
knowledge) about his time, to advance to his affairs (i.e. perform
the things he needs to do), (and) to preserve his tongue. And
whoever considers his words to be from his deeds, then he only
speaks little except regarding what concerns him.”
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He said: I said: “O Messenger of Allah, then what was in the scrolls of
Muisa (‘alayhis-salam)?”
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He said: “All of it was examples (or lessons): I am astonished (or
surprised) by the one who is certain about death, but still he
becomes happy. I am astonished about the one who is certain about
the Qadar, but still tires himself (beyond need). And I am
astonished about the one who has seen the dunya and how it turns
over its people, and then he finds rest in it. And I am astonished by
the one who is certain about the account tomorrow (i.e. the Day of
Judgment), but still he does not perform (good) deeds.”
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He said: Then I said: “O Messenger of Allah, is there something in our
hands from that which was in the hands of Ibrahim and Miisa (‘alayhima
as-salam), from that which Allah — ‘azza wa jalla — revealed to you?”
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He said: “Yes. Recite, O Abii Dharr:
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“Successful is the one who purifies himself. And mentions the
Name of his Lord, and prays. Rather, you prefer the life of
dunya.” (Al-A’la 87:14-16)”
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Until the end of this Sirah. This means that the mention of these
verses are verily in the first scrolls; the scrolls of Ibrahim and Miisa.
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He said: I said: “O Messenger of Allah, advise me.”
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He said: “I advise you to the taqwa of Allah. For it is verily the
main thing in your affair.”
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He said: I said: “O Messenger of Allah, increase me (i.e. give me more
advice).”
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He said: “It is upon you to recite the Quran, and to mention Allah
‘azza wa jalla. For this is verily a mention of yourself in the
heaven, and a light for you upon earth.”
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He said: I said: “O Messenger of Allah, increase me.”
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He said: “And be aware of laughing much. Because it verily kills
the heart and removes the light of the face.””

He said: “It is upon you to perform jihad. For it is verily the
monasticism of my Ummah.”
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He said: I said: “O Messenger of Allah, increase me.”
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He said: “It is upon you to remain silent, except in something good.
For this will verily drive away the Shaytan, and it is an aid for you
in the affair of your din.”
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He said: I said: “O Messenger of Allah, increase me.”

% Al-Bukhari narrated in “Al-Adab Al-Mufrad” (253) from Abu Hurayrah
(radiAllahu “anhu), from the Prophet (sallAllahu ‘alayhi wa sallam) who said: “Do
not laugh too much. For verily, laughing too much kills the heart.”

% Sa’1d ibn Manstr narrated in his “Sunan” (2309) from Mu’awiyah ibn Qurrah
who said: The Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “Verily,
every nation has (a type of) monasticism. And verily, the monasticism of my
Ummabh is the jihad in the path of Allah.”
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He said: “Look at the one who is below you (in wealth and status),
and do not look at the one who is above you. Because this is verily

better for you so you do not look down upon the blessing of Allah
upon you.”1%
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He said: I said: “O Messenger of Allah, increase me.”
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He said: “Love the poor people and sit with them.”
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He said: I said: “O Messenger of Allah, increase me.”

He said: “Uphold relations with your relatives, even if they cut you
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He said: I said: “O Messenger of Allah, increase me.”

100 Muslim (2963) narrated from Abu Hurayrah (radiAllahu ‘anhu) who said: The
Messenger of Allah (sallAllahu ‘alayhi wa sallam) said: “Look at those who are
lower than you, and do not look at those who are above you. For this is better so
you do not look down upon the blessing of Allah.”

101 Al-Bukhari (5991) narrated from ‘Abdullah ibn ‘Amr (radiAllahu ‘anhuma),
from the Prophet (sallAllahu ‘alayhi wa sallam) who said: “The one who upholds
(the relations with his relatives) is not the one who recompenses (the good done
to him by his relatives). Rather, the one who upholds is the one who if his ties of
kinship are cut off (by his relatives), then the reestablishes them.”
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He said: “Say the truth, even if it is bitter.”

He said: I said: “O Messenger of Allah, increase me.”
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He said: “Do not fear the blame of the blamer regarding Allah (or
for the sake of Allah).”'%
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He said: I said: “O Messenger of Allah, increase me.”
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He said: “What you know about yourself should prevent you from
(finding faults with) the people. And do not find any (fault) against
them that you yourself love. And it is enough shortcoming (or
mistake) in you, that you recognize (faults) from the people that
you are ignorant about from yourself, or that you find against them
what you yourself love.”

102 Ahmad (21415) narrated from Abt Dharr (radiAllahu ‘anhu) who said: My
close friend (sallAllahu ‘alayhi wa sallam) commanded me with seven (things): “He
commanded me to love the poor people and being near with them. And he
commanded me to look at those who are below me, and not to look at those who
are above me. And he commanded me to uphold my ties of kinship even if they
turn their backs. And he commanded me not to ask anyone for anything. And he
commanded me to speak the truth even if it is bitter. And he commanded me not
to fear the blame of the blamer for the sake of Allah. And he commanded me
often to say: There is no power nor might except by Allah, for they (i.e. these
words) are verily a treasure from below the Throne.”
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Then he struck my chest with his hand and said: “O Abit Dharr,
there is no intellect (as good) as preparing (or managing). And there
is no fear (as good) as refraining from the prohibited things of
Allah. And there is no esteem (as good) as good manners.”'%
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Muhammad ibn Al-Husayn said:
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108. So these were forty hadith that contains plenty of knowledge
regarding different categories (of knowledge), and it encourages
the intelligent people to seek additional (knowledge) to the
knowledge which it is a must to have and regarding which it is not
allowed to be ignorant. And the people of knowledge will not be
excused in being ignorant about it. And every time they learn it and
act upon it, then Allah Al-Karim increases them in honour in dunya
and akhirah. And Allah is the One who grants success in this and
the One who aids in this. And we ask Allah the Almighty, both for

103 Tt was narrated by At-Tabarani (1651), Ibn Hibban in his “Sahih” (361) and
Abt Nu’aym in “Al-Hilyah” (1/166).

And in its isndd is Ibrahim ibn Hisham ibn Yahya ibn Yahya Al-Ghassani Ad-
Dimashgqi. Abti Hatim and Abti Zur’ah declared him a liar, as it is stated in “Al-
Jar wat-Ta’dil” (2/142-143) and “Mizan Al-I'tidal” (1/73) and (4/378).

And this hadith has many ways both long and shortened, and none of them are
free from being very weak which makes it impossible to declare it sahih by all of
its ways (together). And for some of the wordings there are testifying ahadith, just
as some of these have gone forth (and been mentioned in the footnotes).
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us and for you, for beneficial knowledge, and intellect that aids and
for righteous manners.
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109. Abu “Abdillah Muhammad ibn Makhlad Al-*Attar narrated to
us (and said): Abu Muhammad Ja’far ibn Muhammad Al-Khandaqi
— and he was a memorizer — narrated to us (and said): Muhammad
ibn Ibrahim As-Saih narrated to us (and said): “Abdul-Majid ibn
‘Abdil-Aziz ibn Abi Rawwad narrated to us, from his father, from
‘Ata ibn Abi Rabah, from Ibn ‘Abbas, from Mu’adh ibn Jabal
(radiAllahu ‘anhuma) who said: The Messenger of Allah (sallAllahu
‘alayhi wa sallam) said: “Whoever memorizes for my Ummah forty
hadith from the affairs of its din, then Allah - ‘azza wa jalla — will
resutrrect him on the Day of Resurrection among the group of
scholars.”'%
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The book “Forty hadith” is completed.

104 Jt was narrated by Ibn ‘Asakir in “Al-Arba’in” (2) and Ibn Hajar in “Al-Imta’
bil-Arba'in Al-Mutabayinah As-Sama’” (p. 68) by way of the author.

Abui ‘Ali Sa'id ibn As-Sakan Al-Hafidh said: “This hadith is not narrated from the
Prophet (sallAllahu ‘alayhi wa sallam) from a way that can be established.” And Ad-
Daraquitni said: “None of its ways are established.”
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